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FOREWORD 


Both Advaita Vedanta and Tantra find their origin in the Vedas, but their detailed 
analysis, commentary and propagation can be traced back to two monumental 
figures in our spiritual history — Adi Sankaracarya (788-820 AD) from Kerala 
and Acarya Abhinavagupta (915-1020 AD) from Kashmir. It is significant that 
we owe our knowledge of these great systems of thought to savants from the very 
ends of the Indian subcontinent. Kashmir Saivism or Trika Sastra is a unique 
branch of Indian Philosophy which occupies a very special place in our spiritual 
history. It has produced a large number of great gurus and scholars of which 
Acarya Abhinavagupta was pre-eminent. The astounding quality of his twelve 
volumes of his work on Tantra and its tremendous sweep remains a significant 
milestone in our spiritual tradition. Of his many works, his magnum opus is the 
massive Tantraloka which is virtually an encyclopedia of tantric knowledge, and 
locates the teaching in the mouth of Lord Siva Himself. 


To the best of my knowledge the present is the first complete English translation 
of this colossal work rendered by the combined efforts of Professor Satya 
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Prakash Singh and Swami Maheshvarananda with their years of practice of yoga 
and tantra, philosophy Eastern and Western, psychology Freudian and Jungian, 
Sanskrit and English. This is evident from dozens of their publications and 
papers ranging over areas like yoga, history and culture on A.N. Whitehead, 
C.G. Jung, Veda and the history of yoga, linguistics and many more. It was 
by virtue of deep understanding that an English translation of such a massive 
work as the Tantraloka could be accomplished lucidly by these scholars after a 
lapse of almost a millennium from the time of Abhinavagupta himself. But for 
Tantraloka, the disciplines of Yoga and Tantra would have remained only a 
dream in its relationship to philosophy and yoga. Tantraloka, indeed, by virtue 
of its wide and integrative attempt, would have been lost for ever to the modern 
world getting diminished to the state of a mere cult instead of opening the doors 
to the mystery of human psychology and physiology. 


It would be inappropriate for me to attempt any kind of description regarding 
Kashmir Saivism. The great acaryas have left this rich tradition to us and it is 
now necessary to preserve and transmit it to future generations. The last acarya 
of Kashmir Saivism, Swami Lakshmanji, with whom I had a very close personal 
association, passed away a few years ago without nominating any successor. 
Although many scholars and sadhakas are practicing the Saivism discipline, it 
seems that the guru-sisya tradition of Kashmir Saivism has come to a close unless 
a new acarya emerges, which is always possible. Meanwhile, the publication of 
the major texts of Kashmir Saivism, especially the Tantraloka, is an important 
pre-requisite for students of this great philosophy in India and around the 
world. 


Iwarmlycongratulate ProfessorSatyaPrakashSinghandSwamiMaheshvarananda 
for undertaking the massive task of translating Abhinavagupta’s Tantraloka 
and other minor works into English. Partial translations are available but, to the 
best of my knowledge, this is the first time that the entire corpus of Tantraloka 
is being presented in the original Sanskrit and a lucid English translation, I pay 
my homage to the great Acarya Abhinavagupta. May Param Siva bestow His 
blessings on us all, and thereby redeem mankind from the strife and violence 
that is plaguing the world. Aum Namah Sivaya. 


(KARAN SINGH) 
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Tantraloka means light on Tantra which literally means thread. This thread, 
however, happens to have been used in one of its earliest usage in the Rgveda 
itself in such a deep sense as understanding binding the entire reality together in 
a single fold of comprehension so beneficial as to transform the human nature 
of all its baser kind of tendency into the most idealistic form which is known as 
the divine. The mantra concerned advises wise men as follows: 


While spreading the thread for weaving out into a piece of cloth, follow the 
illumination of the higher light and safeguard the path having been prepared 
through meditative effort. Weave out the cloth out of the ideas spun in the 
form of the threads setting them perfectly in an even form and thus become 
contemplative humans having the prospect of giving birth to the class of divine 
beings. (Rgveda, X.53.6) 


Remarkably enough, this suggestion of the Vedic seer seems to have found out 
its best recipient in Abhinavagupta and that also in the form of his Jantraloka, 
as the epitome of wisdom screened out of the Tantras coming out of the mouth 
of Siva by way of response to the queries of his consort, the Goddess, an 
embodiment of His own creativity. Very many of the Tantras whose essence 
has been absorbed in the Tantraloka have disappeared by this time owing to 
convulsions of history to be not available to us today. On this account, the 
Tantraloka become all the more important for the humanity as it has embodied 
in it the invaluable wisdom contained in them by such a genius par excellence as 
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Abhinavagupta, a yogin, tantrika, psychologist, philosopher and aesthetician all 
combined in him together. 


Abhinavagupta’s (950-1020 AD) ancestry goes back to Kannayj to a clan of 
Brahmanas with Agastya as the name of their lineage. One eminent scholar of 
this clan named Atrigupta was taken to Kashmir by King Lalitaditya in course 
of his victory over YaSovarman, the King of Kannauj in 736 A.D. Lalitaditya 
was not only a great warrior but also a lover of learning. It was out of his love 
for learning that he took Atrigupta along with him to Kashmir. Kannauj at 
that time was a great centre of learning as is borne out by their migration to 
Bengal for conducting certain yajnas by the Sen Dynasty of kings. Atrigupta was 
provided with a mansion at the bank of the river Vitasta now known as Jhelum 
in the vicinity of a temple of Siva. This seems to have been done on account of 
Atrigupta’s devotion to this deity. This event belongs to the eighth century AD. 


It was in the lineage of Atrigupta that after a few generations was born 
Varahagupta. He was the grandfather of Abhinavagupta born of his son 
Narasimhagupta known popularly as Cukhulaka. Narasimhagupta was a highly 
learned pandit conversant with several branches of learning such as grammar, 
literature, aesthetics and the system of logic. Abhinava’s mother was Vimala 
who died quite young in the early childhood of Abhinava. Mother being the 
centre of affection for a child, her demise at that early stage of Abhinava’s life 
caused the renunciatory tendency in Abhinava left solely to the care of his father 
for bringing him up as well as for his education. 


As regards the aspect of learning, Abhinava has paid glowing tributes to his father 
in initiating him into all those branches of Sanskrit learning as were mastered 
by him. With this educational background prepared by his father along with the 
renunciatory tendency caused by the demise of the mother in early childhood 
accentuated immense love for learning in Abhinava diverting his mind from 
enjoyment of the luxuries of life as made available to him ancestrally in the 
beautiful surrounding of the land at the bank of the mighty Vitasta, particularly 
close to the temple of Siva with all His cultural background of renunciation and 
source of wisdom. 


With this intellectual and spiritual background Abhinava moved from school 
to school and teacher to teacher in the quest for real knowledge and wisdom 
which might quench his thirst for more and more which might be to his full 
satisfaction. In keeping with this tendency and related action undertaken on 
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his part, he has elucidated his case as a model for disciples of all times to follow 
the tendency of the black-bee flying from flower to flower in course of its will 
to find out the flower which might be most satisfactory to its sense of smell. In 
the land of flowers such as Kashmir, this imagery came not only to be evoked 
in his mind poetically but found its inculcation in his own educational career 
moving from Math to Math and teacher to teacher in the quest for knowledge 
and understanding. 


I. Abhinava’s Attitude Towards the Veda 


His profundity in various fields of Sanskritic literature is very much reflected in 
the Taniraloka throughout. Be it logic, grammar, philosophical systems including 
Sankhya, Yoga, Mim4nsa, Vedanta, Vaisesika or Buddhism, he displays thorough 
understanding of all of them as is evident from their references at various places 
in the Tantraloka. He is also at home in regard to the Vedic literature as is 
evident from his reference to the Aitareya Aranyaka in Tantraloka, 111.226 where 
its author Mahidhara Aitareya has been identified as a manifest form of Siva 
and as such is said to have taken the world as a form of visarga (:), remission. 
This viewpoint has formed the backbone of the Saivite equation of the world 
with sounds of the matrka and malini series of sounds. This is also based on the 
Aitareya’s elaborate statement regarding it where it claims that Vak or sound is as 
expansive as Brahman and that wherever there is Brahman, there is also the Vak.' 


His idea of Sakti as the all-encompassing cosmic and extra-cosmic absolute force 
has very much its prototype in Aditi of the Rgveda who has been described there 
in the Samhita as the heaven, intermediate space, mother, father and son, as all 
the creatures, the past, present and future all taken together. This account of her 
in the Samhita is obviously inclusive of her transcending the limits of space, time 
and causality and yet manifesting Herself as all-in-all including the conscient and 
inconscient, gods, goddesses as well as all the creatures of the creation, human, 
sub-human and superhuman. Her oneness with Vak seems to have been very 
much based on the Vagambhrni Hymn of the same Samhita where Ambhrni the 
daughter of sage Ambhrna on the ground of her experience of oneness with Vak 
as the all-comprehending principle narrates herself as moving in the company of 
all groups of gods such as Rudras, Vasus and Adityas. She claims to have strung 
the bow of Rudra for the sake of killing Saru, the great opponent of Brahman 
the principle of order and integrality behind the diversity and contrariety in the 


1 Aitareya Aranyaka III.8 
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universe and to have entered into the compass of the heaven and earth, in the 
depth of the sea and thus to have become practically the earth itself creating the 
background for Abhinava to give utmost importance to it as the most concretised 
form of the Reality and the initial step of progress to Siva-hood. 


Abhinava’s entire system of breath-control has its prototype in the Katha 
Upanisad’s idea of the same force particularly under the denomination again 
of the personified form of Aditi. The Upanisadic verse describes her as to have 
assumed the form of a diminutive sized deity indwelling the middle-most point 
of the body and as being worshipped by all gods and motivating the prana to 
move upward and apana downward. Obviously this account is suggestive of the 
sage’s sadhana of finding out that centre in the human body which is divisive of 
prana and apana resulting in the upward movement of the combined and refined 
form of the breath along another channel of nerves known as susumna, though 
left unnamed here in the verse. This missing point, however, is supplemented 
by another hymn of the Samhita coming almost at the end of it, that is, Rgveda, 
X.189. In this hymn of just three verses addressed to Sarparajni as its deity there 
is an account of a bull of variegated colour moving in the womb of the mother 
and proceeding to the father from within with the combination of prana and 
apana assuming the form of Vak. Sarparajni, the queen of serpents as its deity is 
suggestive of what subsequently came to be named as kundalini, taking the form 
of Vak with the combination of prdna and apdana and rising upward towards the 
Father is obviously indicative of the entire course of the sédhana of awakening 
of kundalini and rising from the mother, the maladhara cakra as representative 
of the element of earth in the human body and proceeding to the Father, the 
ultimate source of creation as Siva. The androgenity of the bull here as a male but 
elsewhere as a female in the capacity of Vak as in Rgveda I.164.41 is very much 
suggestive of the same of Siva-Sakti as the points of start and consummation of 
the kundalini in the context of yogic practice. Siva’s representation by His ride 
the bull and that of Sakti by Vak here as well as in Tantra go to confirm this 
interpretation to a great extent. 


As regards Rudra-Siva’s taking to wine and alternatively to visa, poison as in the 
context of the contest between gods and demons in course of churning of the 
ocean, this is very much obvious from Rgveda X.136, giving an account of a clan 
of contemplators, munis, yellowish in colour, besmearing themselves something 
malodorous, using air as thread to move forcefully as fast as wind, keeping 
long hair and drinking poison in the company of Rudra and getting intoxicated 
by the drink. It is explicit from these details that these munis were a group of 
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Saivites having Rudra as their deity, practising control of breath to the extent 
of so much expertise as to accomplish such feats as to disappear physically from 
the scene at times, taking no time in moving from one place to another, keeping 
long hair, besmearing their bodies with something like ash, caring little to cover 
their bodies, keeping mute, remaining contemplating, flying in space, moving 
in the midst of such beings as Apsaras and Gandharvas besides wild animals. 
As regards the practice of taking to poison, it is interesting to note that in the 
Vijndna Bhairava the word visa has been taken to mean the kundalini in the 
midst of which on the one side and on the other the practitioner of yoga has 
been required to move with the help of rarified breath.” 


In fact, the idea of arousal of the kundalini is very much implicit in the mode of 
pronunciation of the Vedic mantras themselves. There are mainly three accents 
in them, namely, udatta, anudata and svarita. Udatta is kept unmarked in the 
written text while the anudata is indicated by the underlining of the syllable 
concerned and svarita by a stroke at the head of it. In the recitational form, the 
anudata is indicated by lowering the hand and udatta by raising it upward while 
the svarita by a horizontal movement of it in the middle. These movements of 
the hand are indicative of the lowering of the anudatta, balancing of the svarita 
and raising upward of the udatta in the so rarified a form as requiring nothing 
to indicate to it. As a combined form of udatta and anuda@tta svarita’s notation 
by the stroke at the head of the syllable is suggestive of rising of the kundalini 
upward in the form of the combined and rarified form of the breath. The 
horizontal movement of the hand in its indication is suggestive of the process 
of combining and balancing the two main breaths as preparatory to its surging 
upward. It was perhaps in view of this deep significance of the recitation of the 
maniras discovered in course of the state of samadhi of the seers as are said to 
have being lying within while seeing them that it has been kept alive deliberately 
for thousands of years until now in their original form all vicissitudes of history 
notwithstanding. 


Intimately connected with this fact is the pronunciation of the mahdadvakya 
so'ham involving the individual’s experience of oneness with the Ultimate 
Reality, ie., Brahman. This vékya occurs for the first time in the /sa Upanisad 
at its mantra No. 16 recounting the experience concerned of the great seer 
Dadhyan Atharvana. It has come to be considered as hamsa mahaémantra by 
Abhinava in Tantraloka XXX.71. Hamsa is an inverted form of so’ham. The 


2 Vijnana Bhairava verse 67. 
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hamsa has received its deeper sense from a mantra occurring in Rgveda IV.40 
as the last verse of the hymn known as Hamsapadi having become famous not 
only on account of the pervasiveness of the swan, as the hamsa, literally means, 
but also on account of its structure of qualification of the hamsa by as many as 
fifteen adjectives all amounting to showing its pervasiveness in so many forms. 
It is due to this unique qualification of it that it has come to be adopted in the 
Katha Upanisad at V.2 exactly as it is except for addition of the word brhat at 
the ending raising the number of adjectives to sixteen which at various levels 
has been regarded as indicative of completion and perfection and hence has also 
been taken as the carrier of the sense of Atman, the Self in all its purity. Hamsa, 
swan, as a migratory bird due to its spotless white colour, capacity of flight and 
habit of drinking clean water, etc. has become indicatory of the Self as has been 
realised by Vedic seers and subsequent sages. This is the semantic aspect of its 
connotation. The same word in its inverted form so + ham becomes phonetically 
indicative of the sound produced in course of breathing-in and breathing-out 
respectively. Equipped with this twofold sense it has come to be elevated to 
the position of the mahavakya, magnificent statement in the Upanisads. On the 
analogy of the sound produced in course of breathing-in and breathing-out on 
the human level it has come to be accepted as the very principle of life obtaining 
throughout the entire creation and as such as the Ultimate Reality manifesting 
itself as all the individualities on the same scale. Since breathing is the common 
criterion of life serving as the basic ground of developing consciousness, 
regulation of it has come to be accepted as the fundamental principle of spiritual 
practice. All this significance of the act of breathing and its potentiality of 
developing into the mainstay of spiritual practice came to be realised during the 
Vedic period from within the austere practices of the seers of the age leading to 
get consolidated into the discipline of yoga with its steps of pranayama, breath- 
control, meditation and samadhi, exclusive absorption, etc. with its by products 
of the idea of the central nerve susumnd, various centres of nerves on different 
levels of it and the kundalini, etc. as made out here already. 


On account of the extreme subtlety of the matter and the consequent difficulty 
in its maintenance at a larger scale, austere pursuits for it began to be replaced 
during the later period of the Vedic age itself as represented by the Brahmanas 
by its exteriorised form of karmakanda involving performance of sacrifices, 
etc. taking the form of the main ideological stream of thinking and practices 
under the Vedic fold, the austere pursuits were kept alive in secret circles of 
yogins and Tantriks. While the main stream continued to follow the introverted 
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path of breath-control in the form of the Aranyakas leading to the evolution 
of the Upanisadic thought and practices of meditation, its offshoot remained 
concentrated on breath and its neural mechanism resulting in what subsequently 
became famous in the form of Tantra and kundalini yoga. That Tantra has its root 
in the Veda itself is evident not only from the prevalence of its elements in the 
Vedic Samhitas in their denominations such as the Rgveda, Atharvaveda, etc. 
in the form of reference to nerves, cakras, etc. but also from a holistic reference 
to it in the form of the essence of it to be integrated and evolved into a system 
with its possibility of improvement over humanity and even its potentiality to 
turn into the divine. The manira as ascribed to its authorship to Saucika reads 
in translation as follows: 


While spreading the thread for weaving out into a piece of cloth, follow the 
illumination of the higher light and safeguard the path having been prepared 
through meditative effort. Weave out the cloth out of the ideas spun in the 
form of the threads setting them perfectly in an even form and thus become 
contemplative humans having the prospect of giving birth to the class of divine 
beings.’ 


Use of the word tantu, derived as it is from the root fan, meaning the thread along 
with its participial form tanvan in the sense of spreading the thread, obviously 
amounts to convey the sense of origin of the discipline of Tantra herein. The 
necessity of setting the threads in a perfectly even form so as to weave out the 
smooth cloth with the help of the light of higher order is certainly reflective of 
the utmost care and use of the faculty of higher consciousness in setting the 
threads evenly. Apas, toil, of the singers is clearly suggestive of the effort of 
the original creators of the mantra bearing the ideas of higher order needing to 
be set side by side in a manner so as to evolve into a system of thought which 
may be satisfactorily acceptable to and practicable to its followers. Such is the 
discipline of Tantra with its emphasis on smoothness of the process of breathing, 
reduction of its frequency to the extent of its attenuation and even complete 
stoppage leading to improvement on the human nature and his attainment of 
the divine with his experience of oneness with Him via any of the yogic devices 
including the kundalini yoga in particular. 


Thus, Tantra is a by-product of the Vedas taking shape of a discipline out of the 
introvertive tendency of the Vedic thought as different, though only partly, from 
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the sacrificial aspect of it inasmuch as it has tried to confine the cult of sacrifice 
from its exteriority to interiority in the human body itself. All secret places and 
acts suggested to be undertaken there in those places have been withdrawn to 
the human body and its functions. So far as the consideration of it as a growth 
independent of the Veda is concerned, it has been caused by the psychology 
of exclusivity behind the formation of disciplines as distinct from one another 
partly in view of separative emphasis on the particular aspect of the discipline 
concerned and partly owing to assertion of the egotism of the champions of the 
disciplines concerned. Another significant factor involved behind this separative 
tendency of the human mind is the necessity of exclusiveness of concentration. 
This is particularly true of disciplines concerned with the problem of faith as the 
religious matters are concerned with. One cannot be faithful to two systems of 
religious natures at a time maintaining a balance. In order to be concentrated 
on one, it is necessary for the follower to keep the other relatively in abeyance. 
Just as two absolutes are not possible for the rational mind, even so more than 
one deity as the supreme is impossible for the faithful. If the Rgvedic seer 
Dirghatamas could make the well-known statement that the Reality is but one 
which has been conceived and named as Indra, Mitra, Varuna, Agni, Suparna, 
Yama and Matrisvan, he has not displayed his equality of faith towards all of 
them in any other respect except for their inherence in one Existence known 
as Sat. The same spirit underlies Abhinava’s formulation of all the deities as 
aspects of Siva as the Lord of consciousness with Sakti as His Force. Under such 
circumstances, it became necessary for him to make other gods subordinate to 
Him including even Visnu in spite of the Vedic assertion that while Agni is the 
lowest amongst gods, Visnu is the highest. 


As regards the unification of gods and goddesses in Siva, that has already been 
done by Vedic seers, Upanisadic sages, sage Vyasa in the Bhagavadgita and 
even Yaska, the author of Nirukta if not with reference to Siva in particular, 
decidedly with reference to Atman and Brahman. Leaving apart the Upanisads 
and Bhagavadgita even such a sage as Yaska who, in spite of being primarily 
a linguist, in the seventh chapter of his Nirukta has unambiguously stated that 
on account of its broadness, the Atman has been prayed to by seers as gods 
making them as representatives of it in its different aspects making them as 
interchangeable amongst them on account of their functioning on the common 
ground of it, they become borne of themselves, of each other and of their action. 
Even their accessories such as rides and weapons have been suggested as having 
been carved out of the same. Abhinava as well has followed the suit at least in 
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Tantraloka XV.60 to have identified Lord Siva as the colossus reservoir of water 
in the form of the Atman having taken a dip wherein the entire universe can 
attain cleanliness and purity with the prospect of purification of their followers. 
In verse No. 224 of the same Chapter of the text he has conceived of Him as 
lying above Brahma in the form of the absolute Brahman which has expanded 
itself in the form of the world in His various manifestations. Thus, if the Vedic 
seer has identified the basic stuff of the emergences of everything conscious as 
well as inconscient in the form of base Existence, the Upanisads, etc. in the form 
of consciousness including self-consciousness, as the concept of atman implies, 
Abhinava has understood it in all its triplicity of aspects namely, existence, 
consciousness and delight as involved in the personality of Siva existing, being 
aware of His existence and delighting in the eternally stable company of His 
consort Sakti. For the introduction of the sense of delight to Visnu in His 
aspects of existence and consciousness while in Vaisnavism there has arisen the 
necessity of bringing in Laksmi and her substitute Radha from outside, that 
necessity has become fulfilled automatically by conceiving of His consort His 
force or Sakti as implicit in His existence, etc. Apart from the sectoral bias quite 
natural for the maintenance of exclusivity of each and every dispensation of 
faith and spiritual practice, this invariability of relationship between Siva and 
Sakti is perhaps one of the fundamental reasons behind Abhinava’s declaration 
of Vaisnavism along with the Veda and Buddhism as a relatively lower kind of 
religio-spiritual order. 


II. Abhinavagupta’s Critique of the Veda 


This kind of rather mutually condemnatory judgement on the part of such a 
sagacious thinker as Abhinava in spite of even the Vedic background of such a 
unique seer as Dirghatamas and others has perhaps gained its sharpness from 
the primacy of the matha-system of education in his life. The word matha manth, 
to churn, is suggestive of stress on its exclusivity. That in spite of his motto to 
gather information from all possibly available sources of knowledge like the 
honey-bee, he had to stick to the matha-system of the lineage of Somananda, 
Utpaladeva, Laksmanagupta and Sambhunatha particularly for his education 
of the nature of wisdom, bespeaks in itself the limitations of choice open to him 
particularly on matters imbued with the sectoral concern. This is quite obvious 
from his own statement in Tantraloka at XIV.44 in which he points out that 
option on the path of yogic approach to the Reality is a great hurdle and that 
by virtue of elimination of all other options except for devotion to Siva one has 
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the possibility of reaching Him. In yet another verse occurring at Tantraloka 
XV.571, he refers to a text most probably belonging to his own sect and titled as 
Madhavakula to the effect that the follower of his School needs to avoid textual 
statements of Vedas and Vaisnavism. His teacher Bhitinatha whom he refers to 
at several places in the Jantraloka as his Brahma-vidya-guru does not seem to 
be very much conversant with Vedic texts as referred to here in their in-depth 
points of view except for the sacerdotal which during almost the entire Medieval 
period has been the subject of study in the name of the Veda due perhaps to its 
popularisation by the codification of the followers of the Mimamsa School. 


In fact, the real secret of the Vedic wisdom lies revealed in the Vedic Samhitas 
which are texts coming directly from the seers undergoing arduous course of 
yoga and austerity and couching their realisations in clusters of symbols drawn 
from their surroundings dominated particularly by objects and forces of nature. 
It is the difficulty of understanding their symbolic mode of expression which 
has made the Samhitas difficult to understand. An instance to the point, for 
example, is Rgveda VIII.6.30 along with a couple of mantras preceding it. It 
has been mentioned in the context as a whole that the essential Vedic wisdom 
came to be availed of by seers while undergoing tapas in mountainous caves and 
valleys serving as the perennial source of water in the form of streams roaring 
down to the foot of the peaks. What the seers saw from that height was the 
world as an oceanic expanse of water vibrating tumultuously back and forth and 
resulting in incessant change in the process of time. Distantly apart from this 
scenario of ceaseless change what they happen to observe beyond the range of 
space and time there was beaming a light of the original seed of creation which 
has sprouted in the form of all the multiplicity of the creation. 


What Abhinavagupta has done vis-a-vis such revelations embedded in the 
Vedic Samhita is that on the one hand he has assimilated such ideas in the 
making of the idea of Siva as the supernal and luminous seed of creation in all its 
timelessness and yet on the other has decried it along with Buddhism, Jainism, 
logic and Vaisnavism as an adhah-sastra, a discipline of relatively lower order 
and as such to have tried to learn its secret from his teacher, namely, Bhitiraja 
or Bhitinatha. The reason behind this contradiction of viewpoint in him, as 
stated already, is his exclusive commitment to his School. 


It is partly due to the support of such an attitude towards Veda by authorities like 
Abhinavagupta and mainly due to the divisive interests and denunciatory cultural 
bias of the Western Indologists particularly of British orientation against Veda 
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that they invented the myth of the theory of Aryan Invasion and tried to create 
a wedge between the Vedic and Tantric dispensations declaring a non-Aryan 
origin of idea of Siva and as hence non-Vedic as against the pure naturalism 
of Vedic gods and goddesses. As is evident from subsequent archaeological 
finds and other researches it has been found that there is no evidence at all to 
suggest that anything like an invasion from the European hordes took place on 
the Indian soil in course of the known history. As regards the case of linguistic 
affinity throughout the area concerned, that is explicable the other way round 
in view of the antiquity and structure of Sanskrit language vis-a-vis the other 
languages concerned. Thus, to imagine that Saivism in its origin is non-Vedic is 
a mere myth created with some vested interest. 


So far as the root of Siva in the Rgveda is concerned it is very much there to 
find out though not in the form of Siva but in the form of Rudra who came to be 
treated by Abhinava as subsidiary to Him. The importance of Rudra in the plural 
is quite evident in the Vagambhrni hymn as they in a group have been stated 
there along with Adityas and Vasus with whom Ambhrni claims to move. Almost 
the same remains the position of Siva in the Yajurveda also vis-a-vis Rudras 
except for two points. In the sixteenth chapter of it known as Rudrastadhydyi he 
appears again as the group of Rudras but with significant difference that Siva 
here is the ideal form of them aspired for. This 1s evident from mantra Nos. 2, 13, 
41 and 51 therein where the devotee expects from Him in the singular to reveal 
Himself in His Siva form amounting to the auspicious, Sivatara, more auspicious, 
Sivatama not only in form, fanu, but also in spirit, sumana. This prayer of the 
seer gets materialised in the last Chapter of the Samhita wherein its paramount 
seer Dadhyan Atharvana refers to Him as Isa and expects all devotees of Him 
to experience Him as obtaining in the whole world including both animate and 
inanimate not only in their present status but also in their dynamics of change 
taking place all the time constantly and motivating them to live rejoicing all 
the pleasures offered by them but only with the sense of renunciation, tyaktena 
bhunjithah, without any craving for possession of them, belong as they do to 
Him who indwells them. It is, indeed, this Isa in His gracious and Lordly form 
who has been made the object of devotion by Abhinava in transcendence of the 
Rudras conceived as His missionary and Sadasiva as His deputy. 


There is another Vedic source in the form of a couple of Upanisads, namely, Kena 
and Sverdsvatara which anticipate Abhinavagupta’s view of Siva in several ways 
of which he does never make any mention obviously due to his sectoral bindings 
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which he followed so vigorously. The evidence occurs in the Kena Upanisad in 
the form of the episode of Uma Haimavati. The episode reads as follows. In the 
war between gods and demons what incidentally once happened was that the 
gods came out victorious and began to celebrate their victory somewhere. While 
they were enjoying the celebration, a Yaksa appeared at some distance from the 
site of celebration. The gods were surprised and deputed Agni, the leader of the 
lowest rank amongst them to enquire as to who he was. Agni went straightaway 
to him and asked him to identify himself. Instead of responding to Agni’s query, 
the Yaksa put the same question back to Agni. Agni told him what he was and 
claimed that he was so powerful as to burn the whole world. The Yaksa put a 
blade of grass before him asking him to burn it. Agni tried his best to burn it but 
totally failed and went back with diffidence. This was followed by deputation of 
the leaders of the higher order, namely, Vayu with the recurrence of the same 
incident with him too. This was followed by the arrival of Indra himself the Lord 
of all of them. His approach to the Yaksa, however, was responded by total 
absence of him substituted by a beautiful lady in his place. On enquiry, the lady 
told Indra that she was Uma Haimavati and that Yaksa was Brahman Itself, the 
real force behind their victory but materially as shapeless as a sudden flash of 
lightning so dazzling as to make the eye blink at its glance. Even then, she told 
Indra that it was so mighty as to make the mind move, conduct the processes 
of determination and indetermination besides being capable of realisation via 
austerity, self-control and selfless action as spelt out by the Vedas in all their 
branches and strata. 


This anecdote is a remarkable evidence of the anticipation of Abhinava’s 
philosophy of Saivism by Vedic seers and Upanisadic sages except for secondary 
details and integration of diverse viewpoints in a synthetic form. Some of those 
details remaining uncovered by the accounts of this anecdote, however, are 
available in the Svetasvatara Upanisad. In the first place what has presented here 
in the anecdote in the figurative form of Uma Haimavati is exposed literally in 
the form of Sakti right in the beginning of the Upanisad which, as such, lies there 
enclosing the Lord well within itself by means of peculiar attributes of it. Does 
it not anticipate Abhinava’s association of Siva with His Sakti with all the sense 
of androgeneity of Him remaining kept in abeyance? Further, later in the same 
Upanisad, this Sakti is spelt out as His supernal Force including knowledge, 
force and action, jnana, bala and action as almost the same as Abhinava’s view 
of the Force having been considered as willing, knowing and action. 


In the second place, Rudra who has remained simply as a deity in the Rgveda 
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has been diversified into hundreds of them in the whole chapter devoted to him 
in the Yajurveda. In the Sverasvatara Upanisad, he is stated to be only one ruling 
over the entire creation and abiding in all individual beings at the end as their 
Self in his contracted form. In the same chapter of the Upanisad a little later 
he has been addressed positively as Siva indwelling the creation assuming the 
form of mouth, head, and neck of ail living beings and lying down as a whole in 
the cave of their hearts, sarvabhiita guhasayah (IIJ.11). Yet in another mantra 
of the same chapter He is characterised as atomic of the atomics and bigger 
than the biggest indwelling the same cave and capable of being realised as such 
by making oneself rid of all kinds of selfish actions and aspirations resulting 
in transcendence of all experiences of grief (III.20). Pacification of all basic 
constituents of the personality, dhatuprasdda, as mentioned in this mantra is 
obviously suggestive of regularisation of the principle of life manifesting itself 
in the form of breath and that of psychic nature. 


His denomination as Siva occurs in a number of other mantras. For instance, in 
the sixteenth mantra of the fourth chapter of the Upanisad again He is addressed 
as Siva pervading the entire creation in its most essential form as symbolised 
by the term ‘the clarified essence of the clarified butter as lying concealed in 
the inmost being of creatures as well as encircling the whole of it all at once 
and that He is the ultimate destination of all those who get liberated from the 
trap of the world.’ Again in the fourteenth mantra of the fifth chapter therein 
He has been characterised as Siva with the specification of receptivity through 
the sense of being and also as the cause of being and non-being both, Creator 
of the world of multiplicity through factorisation of the integrality, kald-sarga- 
karam. It is important to note that Abhinava also makes use of the word kala 
to attribute to it the act of factorisation behind the oneness of all with Siva. 
Attribution of non-being along with being to Him as its cause amounts obviously 
to the recognition of the positivity of the zero as a number embedded in it as 
recognised as the greatest contribution to mathematics by mathematicians and 
trace of the anti-matter by the physicist in existence side by side with the matter. 
Along with the agency of factorisation of the entity as invested in Him, He has 
been conceived by Abhinava as transcendent to it through the use of the word 
akala for Him, which, too, lies anticipated in the fifth mantra of the sixth chapter 
of the Upanisad. 


In addition to all these highly interesting points embedded in the Upanisad, what 
is of paramount importance here is devotion as the way to Him positively with 
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the mention of the significant word bhakw in this regard in the last mantra of the 
Upanisad which is so favourite to Abhinava moreover with the same quantum 
of it to the teacher who has happened to show the way to Him to the disciple as 
is explicit from the wording of the Upanisad: yasya deve para bhaktir yatha deve 
tathd gurau, as much devotion to the Lord as to one’s teacher also. It is only such 
a disciple in who this secret teaching has the possibility of being fruitful. 


In view of all this stuff having been already in the Upanisad as the last part of 
the Vedas, Abhinava’s characterisation of the Sruti as a astra lower than his is 
obviously conspicuous by unacquaintance of it by him in spite of having elapsed 
some time in the proximity of his Vedic teacher named Bhitiraja. The only 
possible justification for it in this regard is partly his sectoral commitment and 
partly the teacher’s emphasis only on the sacerdotal aspect of the Veda. 


At the same time, it needs to be noted that Abhinava is such an honest author 
that had he taken any inspiration from the Upanisad in this regard while writing 
the Jantraloka he was sure not have left it unacknowledged. The way out of this 
contradiction, therefore, seems to lie partly in the prevalence of these ideas and 
the concerned terminologies in the Indian psyche as a whole and partly owing 
to amazingly wide and deep psychic and intellectual range of his understanding 
and inventiveness in matters spiritual to such an extent as not only to cover 
ideas of the past without any possibility of borrowal from any source but also 
anticipate those also which are waiting to come to light in the future. This is 
quite obvious from a thorough study of his magnum opus. 


As regards the wide range of understanding of Abhinava as per his own 
explanation in this regard is understandable in terms of his attribution of it to 
the phenomenon of descent of the force of consciousness known as Saktipdata 
vis-a-vis his analogy of the black-bee extending up to the same of the honeybee. 
The honeybee moves from flower to flower in its collection of the sensibility 
of smell in the form its nectar and puts them all in its hive in a large multitude 
for days so as to rise to the magnitude of the honey drawn from it. The juices 
fetched by it in smallest possible quantity by each bee from innumerably diverse 
sources like flowers and fruits and mixed together with all their special qualities 
understandably without any awareness of it on the part of the bee, results in 
something as the honey which uniformly has been giving a different kind of 
taste almost the same all over the world. This analogy has its root in the Rgveda 
from which it has come to the Chandogya and Brhadaranyaka Upanisads for 
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the sake of whose secrecy seer Dadhyan Atharvana had to permit himself to 
get beheaded by Indra. This is known in the Upanisads as the science of honey, 
madhu-vidya. The same analogy has been made use of by Abhinava most 
probably unknowingly of its Vedic root to a certain extent. This is obvious from 
his stopping half way in making use of the analogy short of the formation of 
the honey but diverting the imagery to evolving the capability of descent of the 
Force of consciousness in its wider implication. As per his statement, “As the 
black bee moves from flower to flower in its search for the smell of its liking, 
even so the seeker of knowledge should move from one teacher to another in 
his quest for the essential wisdom.” “Having drawn upon various teachers and 
literary sources and by virtue of the use of his own genius over and above it, the 
aspirant needs to create his own ocean of wisdom and make the boat of his life 
sail across.”* This is the method suggested by Abhinava by way of preparation 
for the descent of the Force of consciousness in the form of special wisdom. 


III. Reflection of Plato’s Allegory of the Cave 


From a thorough and close study of his Tantraloka it becomes quite obvious 
that this objective must have been achieved in his own life as the text has come 
to contain all kinds of wisdom in it in both the sides, that is, past and the future 
from his standpoint. An elucidation of it on the former side may be found in 
his use of the analogy of reflection as common to Plato’s view of Ideas and the 
allegory of the cave. Needless to point out that Plato has conceived of the world 
as a complex of ideas reflected on the screen of the mind received from the real 
occurrences of it in the heaven with the idea of the good as central to all of them 
parallel to Siva of Abhinava amounting to auspiciousness. This basic contention 
of him has been elucidated by him through the allegory of the cave in which man 
has been depicted as the cave-dweller seeing whatever is passing outside his 
cave as reflected on the mirror of his mind with his face turned inward inside the 
cave towards the mirror without any inkling of the happenings in their original 
shape. With no possibility of his borrowal of it from Plato of the fourth century 
BC of Greece, the imagery has been so prominent in the mind of Abhinava 
that it has been made use of almost in an identical form twice in the Tantraloka 
with thorough and minute deliberation on the nature of the reflection along 
with the nature of relationship of it with the original form of it. While Plato 
has remained contented himself only with reference to it via the medium of 
the imagery of the cave, Abhinava has gone in the details of the psychology 
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of perceiving the reflection to the extent of its representation of the original 
incident via its elucidation in the form of a beloved seeing the reflection of her 
lover secretly in a mirror, placing the mirror on her bosom and yet not feeling 
contented as she would otherwise have felt by actually embracing him. Thus, 
while Plato stops only with the reference to the illusory nature of the universal 
phenomenon, Abhinava goes deeper into the nature of the problem ending up 
with the solution of it via the individual’s realisation of his oneness with Siva 
along with the suggestion of the way to it beginning from dedication to Him, 
meditation on Him culminating in actual psychic and neural experience in the 
form of the kundalini yoga. 


IV. Abhinava and Immanuel Kant 


To think of Abhinavagupta vis-a-vis another paramount philosopher of the West, 
Immanuel Kant belonging down to the modern age, what we find interesting is 
their characterisation of space and time in their respective systems of thought. 
Kant puts time and space under the term categories of understanding along with 
causality amounting to suggest that they are unessential and are superimposed 
on the reality from the side of the human mind by way of looking at things in his 
own way. In his view, it is necessary for the human mind to think of anything by 
according to it some location and a certain point of time in the absence of which 
both the subject of understanding remains beyond the range of understanding. 
Kindred is the position of the concept of causality. Anything can be understood 
properly only by locating the cause of it or at least the effect of it. It is with the 
imposition of these concepts that the object may become understandable as a 
phenomenon otherwise it would remain only an unknowable numenon, as Kant 
calls it as the part of the reality as distinct from the other part or perspective 
of it known as the phenomenon lying within the range of understanding of the 
human mind. Since Kant has influenced the Western philosophy as much as 
Plato had done in ancient times it is quite significant to think of Abhinava’s 
viewpoint in this regard. 


On this point it is important to note that Abhinava has characterised space and 
time both as adhvan, the path amounting to the category of understanding. This 
extent of unanimity on this point between them all the gap of the actual space 
and time between their actual being is not without its significance. So far as 
Kant is concerned, he has at his back the philosophy of his Greek predecessor 
Empedocles of the fifth century BC who has no place for space in his structure 
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of the world of elements. Kant’s similar treatment to it along with time is quite 
in keeping with that ancient tradition behind him. This is by no means applicable 
to Abhinava with his tradition’s admittance of space also as an essential part of 
the actual world. In keeping with the spirit of that tradition his characterisation 
of space along with time does not amount to its negation as a matter of fact but 
only its subordination to the end it leads to, namely, Siva-hood. In the same 
way his Siva unlike Kant’s numenon, is not anything simple as a numinous 
subject with only a bare notion of it with all its insubstantiality but rather Siva 
is the very essence of all forming, the cause of everything besides Him and not 
only realisable but the actual destiny of creation as a whole as well as that of 
the individual. Instead of a sheer idea of Him, there is a way leading to Him, 
desadhvan being a part of that way. 


V. Abhinava and A.N. Whitehead 


Coming closer to the modern age there is another striking point of affinity of 
Abhinava with a British philosopher Alfred North Whitehead. The point of 
affinities is all the more striking in view of the colossal difference of background 
of Whitehead from that of Abhinava. The former had been a Professor 
mathematics and nuclear physics in London with his publication of Principia 
Mathematica, a monumental work on mathematical logic and became a professor 
of philosophy at Harvard as late as the sixty-eighth year of his life. His main 
philosophical work is titled Process and Reality in sharp contradistinction from 
Bradley’s Appearance and Reality. In course of his deliberation on the nature of 
the reality as a sheer process of eventuation of events, Whitehead conceives of 
the involvement of three stages successively in course of making of the object 
out of events. These stages he has termed as concrescence, prehension and self- 
transcendence under the motivation of the desire for self-fulfilment. In course 
of these steps events tend to come close to one another, getting mixed up with 
one another resulting in self-transcendence in the form of an object with the 
possibility of turning again into an event of another act of concrescence. The 
prehension brings satisfaction in the same way as an organism feels satisfied 
after taking its food. This process aims on the universal scale at ingression into 
God and the world making God actualised by the ingression. The culmination 
of this process is termed by Whitehead as apotheosis of the world. 


To state about Abhinava’s viewpoint vis-a-vis this standpoint of Whitehead, it 
is interesting to point out is that he, too, holds a kindred position of relationship 
between the world and his Siva. The world, according to him is a congregation 
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of anus, individual objects and beings all tending towards Siva and seeking to 
get assimilated to oneness with Him. Leaving apart the case of living beings 
particularly the humans, he in Tantraloka X.223 contends that if life force 
were to work inside a jar, it is sure to reach the essential form of Siva.’ Start of 
the breathing process is the basic feature distinguishing the organic from the 
inorganic. This, too, according to Abhinava may have the possibility of getting 
actualised. The case of organic beings, particularly of the humans therein is 
quite feasible or indeed is in the process of actualisation but for crossing the 
hurdles of limitations and ignorance as presented by the forces of kald and 
maya, While kala is the hurdle of factorisation of the integrality, maya and 
avidya are those of ignorance. By means of its action of factorisation of the 
integrality into individualities kala makes all of them self-contented within their 
limitations, avidya or ignorance creates in them the sense of self-sufficiency. 
Removal of these hurdles would bring them to the level of mantra, mantresvara, 
mahamantresvara culminating in transformation into Sadasiva and then into 
Siva-hood with full assimilation to Him which in Whitehead’s terminology is 
almost the same as apotheosis of the world. 


The process of transformation of the objective event into the subjective being of 
the object has been termed by Whitehead as appetition of the objective whereby 
the object gets assimilated to the being of the emergent subject on the analogy 
of the organic being’s assimilation of the food it takes and makes it a part of its 
own being. Interestingly enough the very same analogy is implicit in Abhinava’s 
process of transformation of the anu into Siva as he has made use of the term 
jighatsa a derivative of ghas caused by appetite: 


Whatever is there in the world enshrouded by maya is food as it were, while 
Lord Siva is the eater of all this and so I am. He who understands like this 
needs to be regarded the actual teacher of Saivism who has reached the 
essence of things beyond the span of the world. 


How Whitehead could draw so close to Abhinava without any possibility of 
contact with his writings is interesting to think about, particularly as his approach 
to these cosmological problems is purely logical and scientific as distinct from 
Abhinava’s traditional and experiential via yoga. To say the least in this regard 
it amounts to validation of the conclusions reached by both of them irrespective 
of divergence of their approaches. 
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VI. Abhinava, Freud and Jung 


Coming nearer home to psychologists dealing primarily with experience than 
remaining confined to philosophers with their main thrust on rationality, let us 
talk of Abhinava’s proximity with and difference from Sigmund Freud and Carl 
Gustav Jung. Freud has concentrated on both ends of the human life, namely, 
Eros and Thanatos representing respectively the Greek god of love and the 
belief that the soul dies with the body. It is under the imperative of the said god 
that man indulges in the act of sex as a necessity not only to produce life but also 
to keep it healthy. As per his contention, there is a contrariety between the male 
and the female lacking either of them the mechanism the other is endowed with. 
That is the cause of attraction of one for the other. While satisfaction of this 
tendency keeps both of them healthy inhibition of it causes tension and disease. 
The act of sex, therefore, is a matter of prime necessity for the maintenance of life. 


Abhinava, on the other hand, has tackled the problem of contrariety between the 
male and the female by the androgyne of Siva and Sakti suggesting thereby the 
solution of attraction between the two sides through recourse to the Self as the 
way not only for relief from the tension but also as the source of immeasurable 
delight as Siva as the representative of the Self is. Abhinava has not only 
theoretically suggested this way out of this innate tendency of the human nature 
but has practically demonstrated it by his own way of life remaining celibate 
throughout and becoming a yogin of the first order as is evident from his writings 
of the Tantraloka on the one hand and the sublimated form of eroticism revealed 
in his aestheticism. Whatever residue of the inclination to sex supposed to be 
still remaining in the human, as a way out to its satisfaction he has suggested the 
messenger, duti, a system for the catharsis of it under which the aspirant has to 
make use of the duzti in the act of sex but only disinterestedly for the experience 
of the state of liberation from both the sides, the female, thus, acting as the 
messenger to the state of liberation. 


As regards the Freudian tendency to die as supposed to underlie the core of the 
will to live, and thus presenting a point of contrariety and hence tension in the 
unconscious part of the human mind, Abhinava has mooted out as its antidote 
in the form of the latency of Siva-hood in the psyche of the individual conceived 
as an atomic form of Him known as anu. 


As regards Abhinava’s comparability with Jung, it is relatively much more 
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obvious. At the start it needs to be noted that Jung’s departure from the Freudian 
psychology started with an event of meeting between the two in the year 1907 
against the background of almost teacher-taught relationship between them 
until that date. Freud came to Jung’s house, as his autobiographical details tell 
us and tried to persuade him to work under a plan to turn sex into a dogma. 
Even after trying to convince Jung for as long as thirteen hours Freud failed to 
make him agree to his proposal resulting in so much desperation on his part as 
to fall back on his chair out of a swoon. The event of departure from Freud on 
this point proved so disturbing on the side of Jung also that, as he tells us, he, 
too, began to fall back into the unconscious. It is against this background that 
he had his constructed house close to a lake and began to practise yoga in what 
form one does not know, however, as a remedy of his malady. It was as a result 
of this practice until the year 1914 that he happened to evolve his idea of the 
collective unconscious over above the Freudian idea of the unconscious as a 
residue of inhibited desires particularly of sexual nature. 


His idea of the unconscious came to be developed owing to the trace of such 
outlines of ideas in it particularly owing to layers as revealed in course of dreams 
of deeper significance and analysis of the experiences of his patients. Thus the 
unconscious came to be developed as a vast reservoir of outlines of ideas lying 
latent in the depth of the human psyche and were termed as archetypes. This 
stream of his psychology remained flowing until the year 1945 until an American 
scientist came under his treatment for uneasiness of mind with none of his wishes 
having remained unfulfilled. Following a close study of his dreams as delineated 
in pictorial form what Jung happened to conclude that the patient’s mental 
problems might have become resolved with the coordinated centralisation of 
his archetypes as revealed in his dreamy figures. This discovery of him came to 
be termed by him as the archetype of Self as central to all kinds of archetypes. 
Apart from Plato’s model of the Idea of Good as available to him from his 
background, what seems to have helped him in his formulation of the archetype 
of the Self was a meeting of him with Raman Maharshi at his ashram in Tamil 
Nadu a few years earlier in course of his visit to India in the year 1937. 


Apart from the Upanisads and their tradition, it is perhaps Raman Maharshi 
who had the most vivid experiences of the Self independently of all external 
influence on him in his early youth and to have identified it in the form of the 
hill Arunachal in his vicinity reminding the reader of the same viewpoint of 
Abhinavagupta concerning the mount Meru as delineated in the eighth chapter 
of the Tantraloka dealing with the idea of desadhvan wherein he considers 
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the mountain as the most impressive emblem, linga of Siva placed against the 
background of the whole of the earth as its pedestal, yoni, representing Force 
as His consort.® Viewed in the light of the Maharshi’s direct experience and 
Jung’s deduction out of the American patient’s drawings and resolution of the 
psychic problem, Abhinava’s view of the Meru and its pedestal can at its best be 
rationally explicable in terms of projection of the idea of the Self on the mountain 
coinciding with that of his Siva eventually as a device for the commonplace 
understanding of Him. 


Secondly, it is important to note that there is a striking parity between Jung’s idea 
of the archetypes anima and animus representing respectively the female and 
the male elements in the human nature. According to him, these two archetypes 
abide in the human nature side by side as complementary to each other. As 
such, it is owing to dominance of either of them that the individual turns out 
to be female or male. Following the determination of the sex, it is significant to 
note that while anima is introvertive, animus is extrovertive. In view of this sort 
of complementarity of anima and animus archetypes in the human nature as 
discovered by Jung has its anticipation in Abhinava’s view of the androgyne of 
Siva and Sakti corresponding to the male and the female. The complementarity 
of the male and female elements in the human mind is not only contradictory 
of the Freudian contention of opposition between the two sides as standing 
annulled by Jung’s viewpoint as corroborated by Abhinava’s view of androgyne 
of Siva and Sakti has a long history behind it anticipated by thousands of years as 
its root lies in the Brhadaranyaka Upanisad. The Upanisad states that there was 
uniformly a single individual having no scope for enjoyment. Over and above 
that deficiency in that state of being he rather became afraid of his loneliness. 
To get rid of this fear he divided himself into two like two parts of a grain as 
really he had that property of division inherent in him in the form of the male 
and the female remaining in constant embrace of each other. Being set apart 
from each other the parts got restored to them their respective inherent nature 
in the form of the man and the woman. In support its contention, the Upanisad 
refers to the human instinct of feeling his fullness only in their embrace of each 
other. This view of the Upanisad has been attributed to its most celebrated sage 
Yajfiavalkya.’ 


There is another point of unanimity between Abhinava and Jung concerning the 
use of dream experience of initiation on the disciple as suggested by Abhinava 
6 Tantraloka, VIII.45 
7 Brhadaranyaka Upanisad, 1.4.3 
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and considered as the most important devise in the treatment of mental and 
psychic patients by Jung. 


VII. Jung’s Collective Unconscious versus Abhinava’s Cidakasa 


While the collective unconscious unfolds itself mainly in the state of deep 
sleep, cidakasa remains unfolded in all the states of consciousness, however, 
particularly in the state of samadhi. 


The collective unconscious is acceded to through withdrawal of impressions of 
hoary past inside the psyche. As against it, cidakasa is rid of interiority as well as 
exteriority. Here the world in all its actuality and reality is realized as one with 
one’s total being, aman. 


Collective unconscious is a state of unconsciousness. As distinct from it, cidakasa 
is actual and real in all the sense of supernal consciousness. It is the realization 
of the inherent consciousness behind everything. 


With this deliberation in course of understanding the position of Abhinavagupta 
vis-a-vis the Western thought both philosophical and psychological, now we 
have reached the point where we may turn to the Indian side which, as a matter 
of fact serves as his proper background. On this side, apart from the Vedic 
Samhitas and formulation of their stray visions in the form of the Upanisads 
along with the way to realisation via the exercise of breath-control as dealt with 
in the Aranyakas which all we have dealt with already in the beginning now is 
the turn of the Bhagavadgita and the Yoga-Sutra of Patafyalli. 


VIII. Abhinava and the Bhagavadgita 


As regards the Bhagavadgita, Abhinava has kept its views all through in his 
mind while writing Jantraloka as is evident from his references to it in the text 
particularly as made out by his commentator Jayaratha. One such pertinent case 
is verse No. 67 of the eighth chapter of the text dealing with the post-mortal 
state of the soul. The Gitd tells us that the destiny of the soul is determined 
by his contemplations at last at the verge of his departure from the world. It 
tells us that the soul of the dead reaches the same state of being as he was 
mindful of during the last moments of life. One of his most intimate followers 
Mahesvarananda towards the close of his Maharthamanjari has identified 
mahartha, the great secret in the form of the message of the Gita. Abhinava 
himself has written a commentary of the Gita, under the title Gitértha-sangraha 
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expounding particularly its secret yogic ideas. As such, it would be unfair for 
Abhinava as well as the Gita to think of him in complete independence of the 
sacred text messaging out particularly how the Self needs to act in this world 
without caring for the result especially in self-interest. Since such action would 
require self-control in regard to every aspect of the personality, namely, willing, 
thinking and doing, the individual needs to develop the outlook of a yogin. This, 
indeed, is the great secret of the Bhagavadgita as understood by Abhinava’s 
great disciple Mahesvarananda of the fourteenth century AD. 


The only significant divergence of Abhinava from the Bhagavadgita’s line of 
thought is his devotion to Siva and condemnation of Vaisnavism as a lower 
Sastra, This, divergence, however, needs to be minimised in its weight in keeping 
with the sectoral compulsions of Abhinava as against the Vaisnavite burden of 
the Gita. 


IX. Abhinava versus Patanyali 


So far as Abhinava versus Patafijali, the author of Yoga-Sdtra, is concerned he 
has made only a couple of references to the latter one directly and the other 
understandable by implication. In the direct one while talking of descent of the 
force of consciousness, Saktipata at verse No. 146 in the thirteenth chapter of 
the Tantraloka, Abhinava happens to refer verbatim to sutra no. 33 of the third 
chapter of the Yoga-Sttra pratibhadvé sarvam, meaning that by means of use of 
the innate reflective power of genius, pratibha, everything is possible howsoever 
inaccessible otherwise to the mind of the individual. By referring to pratibha 
in this context Abhinava obviously amounts to equal it with the descent of the 
force of consciousness from its supramental state. 


As regards Abhinava’s reference to another aphorism of Patafyali, it is 
understandable from his use of the phenomenon of possession of the aspirant by 
an evil spirit, pisd@ca. He has referred to this phenomenon on behalf of some text 
titled Mala. Referring to this text he reports that how it has been stated there 
that on aspirant’s piercing through the higher cakra there is the danger of being 
possessed by some evil spirit which may mislead him. He has indicated to that 
spirit as a snake, bhujangam emerging out of mantra, nada and vindu of supernal 
nature. This psychic phenomenon is comparable to the import of Patanjali’s 
formula, sétra, occurring at No. 51 of the same third chapter of the text titled 
vibhitipada. Use of the word bhujanga, snake, as the characteristic feature of 
the agency of distraction as understood by Patafjali on arousal of attachment to 
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the beatitude and sense of self-glorification on achieving some higher state of 
mind of the yogin seems to refer to the awakening of the force of kundalini in 
terms of Abhinava to which surprisingly enough there is no reference at all in 
the Yoga-Sutra and hence Patafijali was required to characterise it as an agency 
of distraction at the higher state of psychic progress. 


Apart from this kind of divergence between these two authorities of divergent 
paths, namely, Vivekaja-marga of Patanjali and Yogaja-marga of Abhinava, 
there is still a wider point of gap between them on their respective perceptions 
of the final state of being aimed at by them. Needless to point out that both of 
them equally well characterise that state as one of liberation with this marked 
difference between them that while the state of liberation is redemption from 
the clutches of the world as represented by Prakrti, Nature, from the viewpoint 
of Patafnjali, while it lies in the self-fulfilment of the atomic individual in his 
restoration to his Siva-hood from the viewpoint of Abhinavagupta. Thus, while 
the end of the discipline of yoga according to Patafijali is attainment of aloneness 
absolutely away from the touch of Nature representing everything else as its 
product, in view of Abhinava it is the state of self-fulfilment of the individual in 
his inclusion in the range of his being of the entire universe including Siva as the 
highest state of existence, consciousness and delight. 


X. Abhinava versus Sankara 


On account of this kind of inclusiveness of Abhinava which, too, has emerged 
out of the androgyny of Siva and Sakti, he has become quite distinct from Acarya 
Sankara another and most important exponent of non-dualism which also is the 
trait of his School. If the inclusiveness of Sankara is a logical consequence of 
the neutrality of Brahman as the final goal of his philosophical system along 
with the concerned spiritual practice; this spiritual practice as per his system 
is most clearly articulated in his Nirvana Satkam, a poem comprising only six 
verses. In this composition the great Acarya right from the beginning to end is 
negative in all his references to himself. He says that he is neither the earth nor 
the water, neither the fire nor the air, neither the space nor the mind, neither 
egotism nor the intellect leaving only his oneness with Siva. Interestingly this 
is also the thrust of Abhinava’s philosophy in all its theory and practice but 
has been reached at via the route of inclusion and acceptance of everything 
sought to be unconcerned with by Sankara but for the positivity and acceptance 
of an extremely positive shape of Brahman in Its attributes such as existence, 
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consciousness and bliss over and above its absolute neutrality. 


Sankara’s non-dualism besides being quite innate to him has been strengthened 
by the Upanisads which he commented and that, too, most profoundly in the 
odd situation of the cave of Vyasa in Badarikasrama at the age of less than 
even sixteen years. All this is surprising and yet true reflecting the innateness 
of non-dualism to his inner being. As regards the case of Abhinavagupta, in 
this regard, he has behind him the non-dualistic tradition of Somananda, 
Utpaladeva, Laksmangupta and Sambhunatha, such a galaxy of teachers of 
Advaitism besides Bhitiraja, his teacher of brahma-vidya. In this regard what 
seems to be most likely is that this tradition of him was somehow or the other a 
result of Sankara himself via Somananda who happened to precede Abhinava 
broadly by a margin of just four generations coinciding probably with the date 
of arrival of Sankara in Kashmir. Preceding Somananda, Saivism in Kashmir 
itself was dualistic all the androgyny of Siva and Sakti notwithstanding and is 
still continuing to dominate in south India. 


As regards the possibility of effect of this non-dualism as centric to Saivism 
on the ethical side of the human nature, Abhinava has given the example of 
a criminal thinking of himself continuously that he is a criminal becoming 
perfectly criminal although he was probably not so initially. Extending the same 
psychological viewpoint to one’s constant contemplation that he is Siva, there is 
little doubt in the transformation of the contemplator becoming Siva-like with 
the development of all such virtues in him as are associated with the view of Siva 
culminating eventually in attainment of the state of optionlessness, the ultimate 
objective of life.® 


XI. Abhinava versus Sri Aurobindo 


Sri Aurobindo’s integral Vedanta also seems to have drawn considerably from 
Abhinava in his effort to eliminate the negativity of Sankara’s way of approach 
to the reality. The point of his contact with Saivism seems to have its root in his 
employment to the service of the King of Baroda following his return from U.K. 
sometime in the year 1893 and staying there until 1904, During that period he 
is reported to have been a voracious reader borrowing big volumes from the 
library and returning the very next day creating suspicion in the minds of officials 
concerned. By that time the Kashmir Series of books had become published. 


8 Tantraloka XV.269-270 
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However, nowhere in his writings has he admitted to the range of his readings 
much less to any publication of the series concerned. 


The existence of these schools of non-dual Saivism that later became known 
as Kashmir Saivsm was first brought to the knowledge of the world by Georg 
Buhler in his published report in 1877 entitled “In Search of Sanskrit manuscripts 
in Kashmir, Rajputana and Central India”. In 1911 a Research Department was 
set up by the government of Pratap Singh Sahib Bahadur, Maharaja of Jammu 
and Kashmir. Under the auspices of this Department, Kashmir Series of Texts 
and Studies was published starting from 1911 and the last one was published in 
1947. 


In any case, the effect of Kashmir Saivism particularly of Abhinava’s variety 
on his idea of the integral Vedanta is quite obvious on several grounds. Parallel 
to Abhinava’s Siva, Aurobindo’s Brahman also is Existence, Consciousness 
and Bliss. He conceives of consciousness as the central force responsible for 
the creation of the world. In this respect he had made a clear departure from 
Sankara inasmuch as in Sankara’s Vedanta that creative agent is maya, illusion 
and hence her creation, too, is a mere illusory appearance like the mirage. 
Just like Abhinava’s Sakti, Aurobindo’s consciousness-force also is three- 
dimensional, namely, willing, doing and awareness. Thus, it is actual instead 
of being just illusory. Just like Abhinava, he also has carved out several stages 
above as well as below the mind in the form of the higher-mind, illumined mind, 
intuition, overmind and supermind matching Abhinava’s grades like mantra, 
mantresvara, mahaémantresvara and Saddasiva. On the lower to mind there are 
matter and life parallel to Abhinava’s earth and prana. There is also some sort 
of parallelism between the two in regard to the processes of involution and 
evolution. Inasmuch as Abhinava has conceived the possibility of a jar becoming 
Siva ultimately, Aurobindo also thinks of the possibility of matter’s divinisation. 
If Aurobindo’s idea of divinisation lies in the act of inculcation of the sense 
of existence, consciousness and bliss in matter, in the case of Abhinava it lies 
in restoring it to its original state of Siva-hood. In any case in view of both of 
them consciousness itself is both the efficient as well as the material cause of 
everything in the world via processes of involution and evolution. 


XII. Abhinava versus Mahavatara Baba 


Besides the integral Vedanta and Yoga there is some point of affinity of 
Abhinava with the kriyd-yoga of Yogananda of the fame of the Autobiography 
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of a Yogi. In his well known autobiography Yogananda claims to have contact 
with a Himalayan yogi of the highest order named by him as MahAavatara Baba 
who could appear at any place of his choice or disappear in the void. Yogananda 
claims to have learnt from him a kind of yoga, namely, kriya-yoga and to have 
popularised it in certain circles in India as well as abroad. The Hindi translator 
and commentator Dr. Param Hamsa Misra of Tantraloka has found out some 
traces of the kriya-yoga in the talks and writings of Pandit Gopinath Kaviraja of 
Varanasi. In fact, there is a slight terminological variation in this kind of yoga, 
one of them being known as karma-yoga as held out by the Bhagavadgita and 
lying in selfless action while the other has been popularised by Yogananda. 
Going deeper into the matter, the term kriya-yoga occurs for the first time in 
the Yoga-siitra of Patanyali as the very first sutra of its second chapter wherein 
it has been defined as a collective practice of tapas, svadhyaya and obeisance to 
God. Abhinava, however, defines it in a different way. As per his definition in 
Tantraloka, it is not that action is different and yoga is different. As a consequence 
of ascension of the intellect on the essence of things and the consequent result 
of pacification of passions of mind whatever happens is known as kriya or 
indeed kriya-yoga.’? Obviously this definition of kriya-yoga presupposes a pair 
of conditions. One of them is ascension of the intellect to the essence. That 
essence, in view of Abhinava cannot be anything else except for the world’s as 
well as of the individual’s rootedness in Siva or the combined form of Siva- Sakti. 


As regards the difference between kriyd-yoga and karma-yoga from the 
grammatical viewpoint, since karma is the result of kriya, kriya-yoga may be 
taken to stand for the process to the end of karma-yoga. These respective 
positions of the two terms seem to fit quite well with their definition in both the 
texts as pointed to above. As regards Patafijali’s definition, tapas is a process 
of self-purification as preparation to self-improvement aiming at clarity of 
consciousness. The same is the objective of svadhyaya also no matter be it taken 
in the sense of the scriptural text or one’s own psychology. The common aim 
behind all these procedures is control over passions, clarity of consciousness 
leading to awareness of the essence of things characterised as God, Siva, etc. 
and submission to Him in all possible ways, namely, in action, ideation and 
emotion. All these three aspects of the human nature being mutually integrated 
in the man’s inner being as well as their manifestation outside in the world, 
whatever action the individual would accomplish would amount to submission 
to the essence or the God in whatsoever denominational form. This is what 
amounts to karma-yoga. 

9 Tantraloka, 1.151 
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In view of this clarification on respective statuses of both the denominations, it 
is obvious that while the Gita emphasises the end-result of the practice of yoga, 
Yogananda’s teacher lays emphasis on the process by passing through which the 
aspirant may reach the end or hit the goal of life. Before Yogananda’s naming 
him as Mahavatara Baba he was known as Balakanatha as he had remained 
like a youth even after centuries of life. He belonged to the same sect of yogins 
which is responsible for creation of such texts on Yoga as Goraksa Samhita, 
Hathayoga Pradipika, Hatha Ratnavali in the Medieval age. The famous text 
Mahdarthamanjari by Mahesvarananda Natha of the fourteenth century AD 
also goes to the credit of the same School of yogins. Needless to point out that 
this Mahesvarananda Natha belonged to the lineage of Abhinavagupta and his 
School beginning from Somananda. This has become obvious from another 
biographical work titled Apprentice to a Himalayan Master written by Mr. ‘M’ and 
published in 2010. As is obvious from Swami Kriyananda’s Raja Yoga, published 
in 2002, kriya-yoga is the same as is the yoga of Goraksanatha and others with 
its special emphasis on control of breath, pranayama, as the way to clarity of 
consciousness and realisation of the object of yoga, namely, oneness with Siva. 


Since Abinavagupta belongs to the same School there is nothing surprising 
in finding out the traces of kriyd-yoga in the Tantraloka as referred via our 
quotation at footnote No. 9. As is obvious from the Tantraloka, Abhinava’s 
account of the processes aiming at Siva-hood is the most profound in its range, 
gravity and wealth of yogic processes along with their details. His details include 
reference to several other cakras above the and until the sahasrara which is 
the playground of the higher kundalini. It includes samani and unmani states 
of consciousness. The mysterious system of nerves and their centres known as 
cakra obtain in the human body in two grades which are the lower and the higher. 
The lower part of the system comprises of four cakras, namely, the miladhara, 
svadhisthana, manipira and anahata. These are supposed to be lower on account 
of their involvement in sustaining the physical existence, serving as the lotus of 
the Self, playing the role of the centre by virtue of being the meeting ground of 
all the seventy-two thousand nerves including the ten main ones as also of the 
ten kinds of forces of vitality known as pranas. Besides this, it is also considered 
as the central fire-place supplying heat to the body. Andahata is the heart-plexus 
responsible not only for punfying the blood and supplying the same to the whole 
of the body but also for controlling the emotional aspect of mind. 


As distinct from the lower is the higher part of it known as dvadasanta on two 
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accounts. One of it is the gross length of the area covered in the body measuring 
broadly twelve finger-ends from the throat to the sagittal suture located at the 
crest. The second one of the reasons behind the denomination of it as such is 
the fact that it has been found to cover as many as twelve loci of principles. The 
first ladder of it is the cakra known as visuddha which controls the sound, svara. 
The second one is the cakra known as ajfia which acts as the centre of dispersal 
of ideas and sounds corresponding to them, visarga. The third step is known as 
cakresvara comprising all the consonant sounds from k to ks. The fourth one is 
known as vindu, the point. The Fifth is known as ardha candra. The sixth is known 
as ridhini nada, the point of inhibition of sound. The seventh is naédanta, end of 
sound. The eighth is the locus of sakti, the force, followed by vyapini, pervasive, 
and samanda, concentrative in the form of focus of mind. The next to it is the step 
known as sémanasa, equipoise, which in its turn is followed by the step known as 
sambhava, related to Sambhu, which is indicated by transcendence of the point, 
para-vindu. As is obvious from the denominations of these steps covering the 
dvadasanta, they are related to sound and the state of soundlessness in keeping 
with the corresponding states of mind stopping its operation as indicated by the 
stoppage of sound at the end. Thus the division of all the stages of dvadasanta 
is based on the idea of coordination of sound and functioning of mind as the 
foremost instrument of consciousness in the human personality. All these details 
concerning the coordination between phonology and psychology seems to have 
emerged in course of recitation of the sound Om in its lengthened form, pluta, 
along with deep contemplation on its sense as representing the entire Reality in 
both its phases, universal and supernal as it stands for the virtue of having been 
considered as the most fundamental one right from the very beginning and to 
have served as the stuff of creation as well as the source of the corresponding 
consciousness in all its modes and forms. 


To come to Abhinava’s deliberation on consciousness, in sharp contrast to the 
contemporary view of consciousness as primarily sensory developing gradually 
into the mental. The main source of strength of this viewpoint at present is the 
empiricism of science holding the sway today by virtue of the ever-increasing 
facilitation of life by validation of the scientific way of thinking. Obviously, 
Abhinava’s view of consciousness has its root in the act of self-consciousness 
going deep to the core of the mind. If perception has its undeniable source in the 
validity of the existence of all we perceive, contemplation has its source in the 
verity of one’s own self which, too, is equally well undeniable if not more since 
denial of verity to it involves the danger of collapse of the possibility of perception 
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itself notwithstanding the continued existence of the world outside, for the 
existence of which, however, there would not remain any means of validation. 


For Abhinava’s viewpoint, the force required for validation of even the external 
world in its existential value is consciousness as concentrated in the self and 
brings the possibility of perception itself via its channelling through the sensory 
mechanism. As such, Abhinava holds consciousness as substantial as existence 
itself as it is responsible for its very being as well as working destined to get 
dissolved into it. It is the conjugal companion of the total range of Being as 
represented by Siva. Unlike the Prakrti of the Sankhyas being totally opposite toits 
incidental, inexplicable and ad-hoc companion termed as Purusa, Consciousness 
as the Force of Siva remains always inseparably associated with Him so much 
so as to conjointly form an aspect of His body as is evident from the concept 
of ardhanarisvara wherein while Siva appears as the male aspect of one and 
the same personality, consciousness stands for the female. It is due to such an 
abiding association between Siva and His force of consciousness that wherever 
there is Being, there is also consciousness. The proof for it is the invariability in 
the coordination between consciousness and existence inasmuch as wherever 
there is the sense of existence, there is also the presence of consciousness. If 
existence cannot be divorced of consciousness, the latter cannot be divorced of 
existence either. 


Consciousness, indeed, is omni-conscious, looking within as well as without, 
facing towards the past as well towards the future besides the present itself. 
Possibility of history and predictability of events are instances to the point. 


Luminosity is the basic feature of consciousness. It is owing to this attribute 
of it that whatever we get to know becomes illumined to us, no matter be it 
intellectual or perceptual. According to Upanisads as well as Abhinava even the 
physical light has received its luminosity from consciousness. The cause of its 
physicality is its intermixture with properties inhibitive of luminosity. Variations 
in the luminosity of the sun, the moon, planets and stars as well as various forms 
of fire are illustrations on the point. Rightly has the Katha Upanisad stated 
that in consciousness there is no access of luminosity of the sun, the moon, the 
stars, planets, lightning or even of fire. Rather it is due to the luminosity of 
consciousness that they all bear their luminosity.!° 


10 Katha Upanisad V.5 and also see Tantraloka II1.117 
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Abhinava considers consciousness as of autonomous nature. It is due to this 
autonomy of nature that it assumes various kinds of impositions on itself resulting 
in intensity, modesty, etc. in its luminosity.'! The luminosity as prevailing in 
luminaries like the sun, etc. in his view, is a defiled form of the original one 
as is to be traced in the consciousness of Siva which needs to be inculcated by 
the individual to rise above all limitations he otherwise remains subjected to.” 
As we find in the human nature, consciousness always keeps moving. This is 
most obvious in the fickleness of the mind. All this mobility of consciousness 
as reflected in the mind and elsewhere is due to constant vibration in the ocean 
of consciousness, as it were. As the sea keeps vibrating all the time so does the 
sea of consciousness. This function of it is also purposive. If consciousness were 
to remain all the same constantly, variability in the behaviour of the world of 
consciousness would come to an end.® 


In Abhinava’s view, subsidence in the midst of vibration is, however, the real 
secret of Being an ocean. This is evident from Consciousness forming the core 
of the universal being on the one hand and getting stagnated in the form of 
fixity of matter on the other. This stagnancy is symptomatic of its tendency of 
stultification on the lower side while equipoise of it in the state of samddhi is 
indicative of same tendency of it on the higher side, with the necessity of the 
evolutionary process serving as the conduit between the two extreme ends and 
creating the possibility of awareness of the business of the world." This is why 
there has emerged the possibility of consciousness emerging out of the physical 
inconscience. It is owing to the working of this process of evolution that heart, 
all its physicality notwithstanding, becomes the centre of consciousness in the 
human constitution.'* 


According to him, consciousness is three-dimensional being as an aspect of Siva 
in the existential sense as well as the sense of consciousness. Siva, according to 
this statement, is consciousness itself in the existential sense. He is the Being of 
the nature of Consciousness, This consciousness as inherent in Him has three 
aspects, namely, will, knowledge and action but for which He could not be 
regarded as the Being along with the attribute of existence.’° It is something 


11 Jantraloka, 111.118 
12 Ibid., ITJ.119 

13 Ibid., [V.184 

14 Ibid., 1V.185. 

15 Ibid., 1V.186A 

16 Tantraloka, [V.187 
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only in existence which can will, know and act. So is Siva with consciousness as 
His inherent quality in the existential sense of Force. It is by virtue of inherence 
of the force in Him that He expands Himself in all these three forms inside 
in the form of the human psychology as well as outside in the form of the 
world as a whole in its actions, awareness and the requisite will behind them. 
That existential value of Him being externalised assumes the form of the fire 
of awareness while the same being interiorised serves as the source of sound 
getting converted into contemplation.” 


Universality in the manifestation of consciousness is due to its transparency while 
the division of individualities in the totality is due to each one of them being 
pegged down to its specific forms and limitations serving as the cause of internal 
contradictions.’* Consciousness behind the entire variations of individualities 
is but one and rid of all options but makes it subject to options and variations 
coming down to the level of individuals.!° 


It is pure consciousness which having forsaken its aspect of knowability illumines 
itself expressly as the space. Space is indeed consciousness itself shorn of its 
express objectivity and appearing as a sheer vacuum with nothing in it to make 
itself knowable. * This statement of Abhinava finds its elucidation in Greek 
Philosopher Empedocles’ denial of space as a positive entity above earth, water, 
fire and air since ancient times and continuing to be held as such even until now 
in scientific circles defining it now as a sheer blank calculable in its blankness 
through the relative location of objects in it. Vacuity of space is indeed due to 
the deliberate effort of consciousness to escape objectivity leaving scope for its 
sheer subjectivity. 


However, it is out of this subjectivity of it that emerges prana, life-force assuming 
the form of air as a wave of it creating the possibility of emergence of life as the 
basis of the spectacle of consciousness coming out of it in a renewed form.”! 


This is the secret of space according to Abhinava. As regards that of time, it 
is dependent on the frequency of breath which in its turn is dependent on the 
vibration of the sea of consciousness as the ultimate basis of whatever is there 


17 Ibid., IV.190 

18 Ibid., V.13 
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in the universe.” Thus, the subsidence as well as emergence of the world both 
is dependent on consciousness as the path of the function of Force, sakti whose 
vibrations assume the form of the world in its innumerable tangibility.” 


In view of this status of consciousness, Abhinava warns, those who underestimate 
it as a sheer bodily property due to the malice of action clouding their minds, are 
destined to lie asleep in the deep cave of inconscience like creeping insects.” 


XIII. Kundalini and the Christian Legend of Snake: 


In the Bible there is a prominent legend of Satan coming to Eve in the form 
of a snake in the heavenly garden of Eden with the motive of seducing her to 
persuade Adam, her male counterpart, to insist upon him to taste the forbidden 
fruit and accedes to have sex with her resulting in the origin of the human race. 
So far as the origin of the human race in this act of procreation is concerned, 
the event proved a boon to mankind. Still, however, it laid the foundation of the 
instinct of sex in him with all its forcefulness consummating in its acceptance in 
the Freudian psychology as the principal one amongst all other instincts in him 
and thus in diluting the entire complex of the human nature and the corruption 
of it to the extent of leading to his madness with the overweighting development 
of the unconsciousness in him, clouding his consciousness with the result of 
perversity in his nature. It is due to her that he has become a victim of sufferings 
of all kinds, in spite of his otherwise divine nature having had his origin in God 
and having the advantage of living in the Eden. 


This event of perversion of the human nature is anticipated very much in 
Patafijali’s Yoga Sutra, 111.51, having already been quoted in this write-up and 
reading as sthanyupa-nimantrane sanga-smaya-akarnam punaranistaprasangat. 
This event of acceding to Satan on the part of Adam resulted in the creation of 
individual’s individuality with all his propensity of attachment to his individuality 
which is obviously of the nature of attachment and assertion of his individuality 
which are illustrative of both attachment and egotism and hence of the corruption 
of his nature. Though kundalini has escaped mention at the hand of Patafjali in 
this aphorism, it must be implicit in his relating to this stage of consciousness of 
the aspirant. This point is very much explicit in Abhinavagupta’s conception of 
kundalini as a serpent as symbolic of the integrality of the life-force. As against 

22 Ibid., VII.62 

23 Tantraloka, VI1.68 

24 Ibid., [X.138 
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it, Christianity’s condemnation of her as an agent of Satan, bears out the failed 
effort of Christianity to integrate it with the forces of goodness on account of 
successful experience of the yogins with regard to this representative of the life- 
force lying concealed at the base of the human body over and above Patafjali’s 
characterisation of it as pisaca-avesha, being possessed by the Satan. It was 
perhaps of that positive experience on the part of a tantrika like Abhinavagupta 
that it happened to be associated with Siva as His eternal companion. 


The positivity of Abhinava’s experience in regard to this force is very much 
obvious from the recognition of it on his part as lying embodied in the human 
personality as a representative of the force of divinity capable of elevating his 
psyche so much as to lead him to the Divine as symbolised as Siva supposed to 
lie awaiting for her rise to meeting Him in highest centre of his consciousness 
as is the sahasrara at the acme of man’s aspiration for spiritual transformation 
which lies in purification of consciousness. It is via this kind of realisation that he 
has happened to realise the essential oneness amongst all luminaries including 
the physical and the spiritual as embodied in the form of the sun, the moon, the 
fire and the lightning as is obvious from the statement of the Katha Upanisad 
quoted already in the write-up amounting to suggest that the illumination of 
the Self is inaccessible to that of the sun, the moon, fire and lightning and that 
these luminaries and sources of light have rather borrowed it from that source. 
The truth of this statement is very much obvious on the psychological level from 
the dependence of these luminaries from their recognition of these on the basis 
of their perceptibility through the factor of self-consciousness of the perceiver 
expanding its territory to the world outside. The external world would have 
remained totally nothingness outside the purview of the self-consciousness 
of the individual with all the limitations of it. Abhinava’s contention of the 
possibility of universalisation of the human psyche at the acme of its growth 
through purification of it on having realised his oneness with Siva who otherwise 
remains confined to his animal nature with all kinds of limitations in its range of 
its expansion. 


The expansion is so important as it involves a long procedure. The basic seed 
of it is the self-consciousness of the individual. As that factor of the human 
psychology, it tends to remain exteriorised. Being drawn back to itself it gets 
interiorised and moves upward in its scale of being comprising of cakras as 
related to five primeval elements of the external world existing in a summary 
form as controlled by muladhara, svadhisthan, manipura, anahata, and visuddha 
representing the earth, water, fire, air and ether (space) respectively. 
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Rise of kundalini results in the purification of consciousness in its entire 
physicality and individualistic accretions and superimpositions. Having got rid 
of it, consciousness get restored to its purely psyche nature and hence to its 
original purity and luminosity. 


This much having already been achieved by yogins, Abhinava’s contribution in 
this regard lies in further contribution to it in regard to what he calls dvadasanta 
before entry into the sahasrara resulting in full blaze of its luminosity following 
removal of all superimpositions on it including both the physical and the psychic 
and resulting in oneness between Siva and Sakti the ultimate principle of being 
consciousness and delight and His force of creativity having come to the main 
cause of the world. But for this much exercise on the part of the aspirant the 
ultimate principle of being, etc. and that of creativity would remain independent 
of each other for the sake of the individual concerned. In the state of this 
separateness between these dichotomies of Creator and His force of creativity, 
totality of Reality would remain in a dichotomous position from each other 
leaving consciousness and reality as opposites to each other. 


XIV. Hypnosis versus Samarasibhava between the Teacher and the Taught as 
the point of culmination of the Process of Initiation 


The clouding of consciousness in the contemporary psychology has gone so 
deep as to acceptance of the unconscious as a basic constituent of the human 
psychology resulting in the perversity of the human psyche. In order to get rid 
of this perverse development instead of such a flimsy device as mesmerism, 
Abhinava has shown the way to initiation wherein the teacher at the end of 
the ceremony of initiation make the disciple sit face to face to him and tries to 
restore to him to his real state of consciousness via creation of samarasibhava, 
bringing the disciple up to the same length as his own resulting in his elevation 
to the status of the teacher whereby he may now onwards transform the pasu 
into Siva.5 In comparison to the device of hypnotism familiar in the modern 
psychology how positive is this device of samarasibhava as suggested by 
Abhinava. The difference between the two ways of impressing his state of 
mind on the disciple by the teacher can be understood from the consideration 
of the real meaning of hypnotism and samarasibhava. The word hypnosis is 
devised from hypnos representing the Greek God of sleep. Hypnos is none 
but the Sanskrit word svapna meaning dream, the change in the pronunciation 
is due to the tendency of Greeks substituting the Sanskrit sva by the Greek 


25 Tantraloka, 29.272-276 
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hypnos. Thus, hypnosis is nothing but inducing the subject to go to sleep instead 
of remaining wide awake. It is imaginable how disastrous is hypnotism to the 
human psychology wherein instead of opening the consciousness of the subject 
to the consequences of the state intended to bring to him, he is made to loose it 
to sleep with whatever remainder he is left with by the time of the device used 
on him for his betterment. Obviously this amounts to placing him in a more 
intense state of darkness than he was suffering from. As against it, the device of 
samarasibhava is highly positive and constructive. 


XV. Integralism of Abhinavagupta as an Antidote to the Modern Sensualism 


The modern age is distinguished by its exclusive emphasis on the senses and 
the sense mind. This has happened mainly due to surprising success of science 
particularly the physical in its yield of unexpected facilitisation of life in all walks 
of life. As such, it has come to convince people as the only proper way to life and 
living. There is no doubt about this aspect of the conviction and development. 
Extension of this philosophy to the moral and spiritual problems, however, has 
resulted in sordid break down in the human attitude to life and purpose of living 
as was very much obvious from the well-known saying under the effect of ancient 
materialism (Carvakas) declaring the way to it lying in as much comfort to the 
body as possible as is explicit from its saying that till one endures in life one 
should aim at as much comfort to it as possible even though one may have to 
borrow money from others, which he would not have to pay back until the end 
of life following which, however, due to his body having consumed by fire, there 
would not remain any trace of him to have the obligation of paying back the debt. 


The same is the case of modern materialism as a product of sensualism supported 
by modern sciences with their foundation on sensualism with its typical 
modifications and manifestation such as socialism, political and commercialism 
lacking in the role of self-conscious conscience as well as moral obligation which 
is the result of sensualism leading to strife and barbaric consumerism amongst 
nations and individuals. Senses are barely instruments handed by the Self which 
is the real custodian of all values of life. Sensualism prevails at the cost of this 
role of the Self under the rule of mechanism and naturalism both being products 
of organism. Mechanism is sheer coordination of organs while organism is the 
consequence of coordination. Thus, both are only aspects of one and the same 
move of elimination of any role of something holistic in running the affairs of 
the world and nature. 
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Prevalence of these ideas under the garb as scientism has wrought havoc on the 
holistic view of things altogether which is the cradle of spiritualism and citadel 
of moral values in the management of national and international affairs as well 
as matters personal. Following Darwinian principle of survival of the fittest 
nations are trying at their level best to outshine one another at the cost of any 
essential sense of coordination and harmony. 


The integration of Abhinavagupta is the best remedy of this malady. It is rooted 
in the essentiality of one and the same consciousness operating under the 
free-will of Siva, supernal ruler of everything individualistic, cosmic and extra- 
cosmic simultaneously in a completely detached way. Under His dispensation, 
consciousness as the basic force is operating as the stuff as well as the agent using 
the stuff in creating the universe, keep it going on and restoring it ultimately to its 
original shape just sportively. While consciousness as the basic stuff of creation 
results in the objective phase of things, self-consciousness is responsible for the 
subjective aspect of it in its entirety both being just two aspects of one and the 
same principle. The ground for this aspectual distinction between the object and 
the subject with all its seeming contrariety in ancient times was the spectacle of 
dream and delusion which now has got materialised in the form of the success 
of the scientific laws as discerned in the almost all prospective of life in the 
world. Such laws are discovered basically just intuitively and yet they come to 
hold good universally. Intuition 1s rooted in self-consciousness while objective 
verification of it is a matter of the world outside. There is obvious contrariety 
between the two and yet happen to display strangely enough coordination 
between not seemingly but also actually. Therefore, the coordination between 
the two entities needs to be treated as two aspects of one and same principle 
rather than as disparate as the Prakrti and the Purusa of the Sankhyas or matter 
and spirit or rationality of the modern science. 


XVI. Heresy Popular in Kashmir related to Abhinavagupta’s vanishing in the cave 


The connection in the heresy popular in Kashmir sought to be suggested by 
Dr. Kanti Chandra Pandey in his book titled Abhinavagupta — An Historical 
and Philosophical Study regarding the vanishing of Abhinavagupta along 
with his five hundred disciples in a cave in the mountains finds little support 
in Jantraloka. For one, Abhinavagupta would not certainly have suggested to 
his disciples to end life that way along with himself nor could disciples have 
followed his suit in this misadventure in such a multitude. Abhinavagupta was a 
lively personality enjoying fullness of life in its multiple aspects having got filled 
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with his absolute oneness with Bhairava as is obvious from his Bhairava Stotra 
written as appendage, parisista to his magnum opus in the sixty-eighth year of 
Saptarsi Calendar. He experienced himself fully liberated even in life also and 
therefore he had no necessity of entering into any cave for getting redeemed 
from life which had been turned by him as Sambhu himself. 


In support of this contention one can refer to his Krama Stotra verse No. 20 in 
the eighth volume of this translation in the appendices. 


Finally, we are grateful to Shri Mohindra Vashistha, the Publisher and all those 
friends who have served as the source of inspiration in course of translating 
this work. We are grateful to Mrs. Nisha Saxena of Noida for assistance and 
Nancy Dean Mercury, Yoga Teacher and Artist, California, U.S.A. for her help 
in proof reading and copy-editing of the work. We are also grateful to Miss 
Shivangi Tripathi for typing out the Sanskrit verses with great efficiency and 
accuracy. 


The graphics used in the book are not our own creation but they have been 
drawn from diverse sources to create the conceptual theme of the book. We 
acknowledge our indebtedness to all those agencies responsible for creation, 
production or reproduction, as the case may be, of these graphics. 


We hope this translation will be liked by people at large. 
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Summary of the Contents of Volume - V 


This Volume includes Chapters 14 and 15 both discuss the process of initiation. 


CHAPTER - 14: 


1. Role of Siva in the world lies in His five functions with relationship to it, 
namely, creation, sustenance, dissolution, concealment and grace. 


2. Body needs to be considered as a means to attainment of Siva-hood. 


3. Those who lurk for siddhis have lost the real goal in the fog of 
misunderstanding. 


4. Rising above the earth known as utkranti amounts to transcend its 
allurements and not flying in the air. 


5. Genuine initiation is only one which leads the disciple to attainment of Siva- 
hood. 


CHAPTER 15: 


1. This Chapter is concerned with the procedure of initiation as prevailing in 
the non-dualistic Saivism. 


2. Initiation amounts to acquisition of full understanding of the system. 


3. The teacher needs to probe prior to conducting the process whether the 
disciple aspires for enjoyment or liberation or both. 
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If the student be poor, the teacher needs to provide the expenses of initiation 
from his own side or arrange to accomplish it by means of use of only the 
grass known as durva. 


The candidate of initiation needs to take bath and put on clean dress as 
preparatory to enter into the procedure. 


He should take three steps forward and backward at a spot filled with dust 
raised by the movement of cows. This would be the bath from the side of the 
earth, the last and grossest form of creation. 


Bathing with water would be considered as representing the bath from the side 
of the next element (i.e., water), that in sun and clean and cool air as symbolic 
of fire and air while that in illumination of consciousness as representative 
of space and consciousness itself. So would be the case with regard to mind 
and intellect. There are eight basic elements of creation and the modes 
of corresponding baths for getting cleansed as preparatory for initiation. 


Ascription of the two orders of the alphabet known as matrka and malini to 
the body of the candidate amounts to ingression of Siva and Sakti. 


Being Siva-hood ascribed to the world collectively as well as severally, it 
would be rendered into His dance. 


Wine is permitted in all kinds of devotion to Siva since it is supposed to 
bring the user closer to the real essence of consciousness which 1s delight. 


Dik, direction, is a mere adjunct and not real. Space gets divided into them 
as per the locus of the disciple. 


Deities like Indra, Agni, Varuna, etc. are aspects of Siva, who is sheer 
consciousness in its pure form. 


. The disciple is required to place Him all over in his body in His various 


denominations. 


. Siva, indeed, is the brilliance of self-consciousness whose reflection is the 


expanse of the universe. 


. Significance of placement of Siva in the disciple's body lies in his restoration 


to Him. 
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Summary of the Contents of Volume - V li 


Khecari mudra is known as such on account of the aspirant's movement in 
the space of consciousness and experience of delight therein. 


Arrangement of the barbs of the trident lies in putting Siva at the top of 
the dvadasanta, Sakti at a distance below Siva and the individual below the 
Sakti. 


Internal sacrifice is preparatory to the external and the external to the same 
of the internal. Shorn of this understanding the sacrificer remains standing on 
the same point of animality (pasu, limited experient) from which he started 
notwithstanding performance of hundreds of sacrifices and muttering of 
crores of mantras. 


The sacrificial pit needs to be considered as a symbol of Siva's will for action. 


The sacrificial performance in the context of initiation is representative of 
the psychic processes through which the disciple is required to pass. 


Closing the eyes of the disciple with a piece of cloth, leading to a certain 
point on the sacrificial ground and bringing him back and opening of his 
eyes and asking him to look around and feel as if he were seeing only Siva 
everywhere. 


Samayin is one who becomes accomplished in the theory and practice of the 
School, comes to be touched as such by the teacher at the end of the process 
of initiation and is empowered to serve as a guide to the system. 


Following the end of the rite, the disciple and the teacher retire to sleep and 
remember their respective dreams with regard to their content as well as the 
depth of their impressions on the psychic being of both of them. Contentment 
and discontent is considered as the criterion of their auspiciousness and 
inauspiciousness in this context. Comparison of their respective dreams is 
taken as a scale of measurement to what extent the disciple has imbibed the 
message of the rite. 


Finally, the teacher is required to instruct the disciple in all the basic 
principles of life under the purview of the system and ask him to return to 
the secret space of consciousness. 
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Deliberation on the Rite as Prescribed 
in the Sastra 


fried ¢ pean fafacrary | 
Tata TAM Pracaattsr ay 118 1 
PVA Bt Wd: se TAI 


Please explain the Supreme Lord’s tendency of self-concealment. Since the Lord 
manifests Himself via the process of touching both the ends of creation, namely, 
determination and indetermination, He is characterised as autonomous. (1-2a) 


frafa areas Aeat: 1211 
Ofeaktatrer aed sarenerdr 


Having taken resort to the determination of the relationship of action and result, 
the Lord engages Himself in creation, sustenance and dissolution as side effects 
(of existence, consciousness and delight). (2b-3a) 


FER UA: GferenraMters 13H! 
Uh: F eat favor Prafacarta: Wy: 


Since at the end of the great dissolution following the processes of creation, 
sustenance and dissolution everything gets dissolved into the state of infinitude, 
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only the Supreme Lord as the Universal Self remains the sovereign ruler of all 
by virtue of departing from the determination. (3b-4a) 


aR a a Ofte: ferfaraareraaqy isi 
aha agerpiratara feerdisa a 


In the next round of creation and sustenance also He exists in all the sense of 
existence as such but remaining absolutely indeterminate. (4b-5Sa) 


Fracta Fal AT RTPA 14 
We grafantee dar HHA: | 
waa ¢ Pan art gxanentaary 161 
farrafagedsa fate saaere : | 


By virtue of His determinate character in the process of His self-concealment 
when He experiences pain and illusion, etc., then is born the process of action 
and result. Leaving apart the law of action in view of its being surrounded by 
pain and illusion He wishes to manifest Himself. He becomes mindful of the 
tendency of self-concealment. (Sb-7a) 


A RRR WitgqSlserqSaq 11911 
He TesqA SM Faq AIM | 
Due to autonomy of the illumination, the luminous also behaves as if it were 


shorn of luminosity; even so the bound also begins to show as if it were liberated. 
(7b-8a) 


aa a Geen Yodel PaaPe fEe7 1c! 
caret We wa fe vaqsrt fraftery 
sifrenfratarae AeA aateerZ URI 


As an enlightened person (out of his tendency of self-concealment) behaves 
as if he was a fool though disliking the same at heart, even so is the pattern 
of behaviour of the enlightened. Vidyadhipati also has stated the same in his 
Manastotra. (8b-9) 
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4 aba SIeAarT paatal : 

ares Aeamtestratay 

A do ae Wagar: 

Gara: fe qatar igo! 
“Those who in spite of being initiated in your discipline take to the adverse 
path on account of delusion, certainly the illumination of your knowledge has 


not reached their inner being as the ray of the sun, the lotus flowers which have 
remained bereft of bloom.” (10) 


Wasa wag¢sen sty aa 
SY AMATI TY A TEI 
Wea cig genieryet 
faearater: tea TTT: 118811 


“In spite of having learnt whatever they were required to learn, and thus were 
expected to have ascended the lofty position of the Creator Himself, those who 
take to the wrong path, certainly the real message of the emblem did not reach 
their hearts like the flame of the lamp produced out of snake’s marrow creating 
the sense of snake everywhere.” (11) 


oe ead 
Taga: Ca WHA A AAA 


at a: de yaork 
Te Jeygataaen: FRG ei 


“AS a piece of copper transformed chemically into gold by the goldsmith cannot 
be restored to its stuff, similarly, one who has drunk ambrosia on the earth itself 
cannot be brought back to the state of thirst, hunger and experience of pain.” 
(12) 


a: Wasser aaraatdateeni 
BUSHES Us: WEA A Ad: Vil 
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Therefore one who falsely displays himself by means of mantra, service to gods, 
and worship, etc. as enlightened gets burnt by the fire of jealousy due to the 
suspicion of his misrepresentation of himself. (13) 


qa Hanes aera A:1 

fa fe aed Heng Yatra sal fafa: gsi 
In this misfortune of him, possibly there is no role of anyone of his past actions 
on account of which he has happened to behave like this. What such an action 


may be and on what account it may bear resemblance with his present day 
misconduct? (14) 


THe Tara sara Aleta | 
STAHTAAATS: SMNACTATSA R41 


Therefore, it is due to the will of the Lord that he has fallen victim to this kind 
of delusion and has made himself subject to endless suffering. (15) 


vata Seoreafasakerqarsrarcrs : | 
gsaeuta fateisfer falerpqeet 1211 


In this role of the Lord’s will also there is the peculiarity of the consequence 
to be suffered in this world, other world or both the worlds. The misery to be 
suffered also has the peculiarity of delay and quickness. (16) 


PITH Geer yaar! 
aaa RIATaeATAg al DAA A UII 


This kind of consequence of the will of the Lord gets exemplified by the fate 
of the people of the settlers of the town of Paulastya, namely, Kala, Kama, 
Andhaka, etc. amounting to their banishment involving suffering in this world 
as well as in the other. (17) 


Sasty a PRT: GAAS GANAS: | 
ASwh WAM MaTaTSe I 
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TAMAS AeA HMA Wet TAM: 
aafa aadtafetargefay: HA: eet 


Another kind of banishment is the result of violation of the observance of the 
tule of discipline laid down by the teacher (on the occasion of initiation), as 
has been said in the text Anandagahvara by the Lord Himself addressed to the 
Goddess that on account of violation the violator is destined to fall down to the 
life of raw meat-eater for a hundred years. In this respect also the punishment 
may be of several kinds such as mild and harsh. (18-19) 


irared Fees fyitserat era 
WERT Naf FASTTEATAL | 
On account of the autonomy of the Lord, the victim of banishment may avail 


himself considerably of the benefit of the grace of the Lord through his own 
effort or via that of anyone else. (20) 


Vase: Waadearat Ala 
sR aarel pa Bfesarasa: 112211 


Again, as a result of the grace and moreover as a consequence of repentance, 
etc, the individual may get initiated again leading ultimately to the possibility of 
his attaining Siva-hood. (21) 


frit: Ra TATE TTRT| 
sree ufpads ered RI 


The victim of banishment has the prospect of availing himself.of the opportunity 
of the grace of the Lord even after his departure from this world through the 
help of his relatives, friends, and teachers via initiation, descent of force, etc. 
(22) 


vata areasieraracanafataar | 
aaa afpudisal aarafa fracas 112311 
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In regard to descent of the force of consciousness in the form of intuition also 
there are variations of quickness and delay, etc. followed by oneness with Siva. 
(23) 


seal Ofteftafaeaahntaanyae: | 
Ba Geagq adel Rracdt faa: evil 
Thus, in all these five acts of Siva, namely, creation, sustenance, dissolution, 


concealment and showering of grace, lies implicit the role of Siva in the form of 
consciousness. (24) 


TAP ARAT AAALAC: | 
ArIsaTeararn: Gq: Walia: UGH 


Yogins experiencing all these five acts of Siva taking place continuously within 
themselves reflecting His autonomy within them amount to his remaining 
constantly engaged in His worship, japa and yoga of meditation. (25) 


Uaifagid 4 Wat ere | 
SreTeTas ha Sl APT ST: ASAP RE II 
ageada Rad tara afeeread | 
Pacaay Ada 7 Get dafefesd: 1211 


The aspirant should never indulge himself in worldly enjoyments, disdaining it 
as a matter of momentary show like magic. Enjoyment even up to Sadasiva is 
a matter of bondage for those who care for their Self. Siva-hood is equivalent 
to enlightenment, autonomy being its another synonym. The role of the 
potter in manufacturing pots is only secondarily his as the Lord as the primary 
manufacturer lies behind the seen as his consciousness. (26-27) 


gfa aie vette ta sata wat 
frase dafecsratd far a srcafa Ril 
Having understood one’s status as such, one should never take oneself as merely 


a fraction of Him. (On admittance like this, the problem may arise as to) why is 
it that the world does not go as per my wishes? (28) 
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TPS TadMaearaerare SPT | 
frat ot Uae cerferer Faas 11281 


The wish that world should move as per my wishes, is a desire stimulated under 
the presumption of the ego. Siva Himself is the Supreme Lord in keeping with 
whose will the body, etc. have been created. (29) 


rast Taceaeeeay Ta TAA 
Ha: HM Seay ahh SMereTaIey_ 1301! 
It is via the ownership of this body going to Siva that it has been accredited to 


you. In view of its impossibility otherwise, it is not liable to condemnation of any 
kind. (30) 


sh a fagermsaag rere 
FaTMATAN ARPA: 3k UI 
peatey a Wane WAT: A Te 


It has been mentioned in the text known as Urmikaula that those who have 
gained competence in such extraordinary capacities as to move in the airy space, 
stoppage of breath, etc., they have lost their way in fog, etc. and hence should be 
taken to have gone astray from the object of their ultimate goal as well. (31-32a) 


Waa FSA AQoHiasywas 3AM 
Url A SRM APNoradatfed | 


Wilful departure from the body is generally taken to enter into the state of 
liberation. In Sdrasastras, however, it has been taken to mean access to the state 
of enjoyment. (32b-33a) 


ate watt Sat aghowra aa AeA 11331 
HUTAATAHS ALTA FAT | 


Please tell me where will he go when the Lord Himself obtains everywhere? 
Now, if the Lord is not all-pervading, He would get reduced to the status of a 
particular object such as 1s the case with a jar. (33b-34a) 
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sonlafafrarmsaates Head 13x11 
Pret raat ¢ perqearanta:| 


A section of the scholarship tells us that the rite of utkranti, upward movement, 
amounts to mean the yoga by means of which the self of the individual is 
mobilised from one place to the other. This standpoint presupposes divisibility 
in Siva who is not subject to it at all. (34b-35a) 


A UR TRAD PSST: 11341 
SIA ar Sa degcedadal 
THA AaSHe WATSASAT 1136 1 


As would be the result of transcendence from the earth up to the air by virtue 
of austerity, even so may be the consequence of elevation of them from space 
as well. In view of only this prospect one should not elevate anyone with the 
expectation of making him reach the Ultimate Reality. (35b-36) 


SRA Th Agta 7 Ad 
qaqa faq ares aon 113011 
WAMMNeaaG: TAT aTSSORP TAT: | 
am ofa facpvafee ee crifefa acl 


What has been stated in the Malinivijayottara Tantra as the definition of utkranti 
is not meant for being taken as the means of liberation but for getting free 
from the desire for enjoyment. (It amounts to suggest that) one should become 
the body only when he has become completely established in his Self through 
japa, meditation, autonomous descent of force, etc. besides having become a 
renunciate. (37-38) 


Taeaqeanry aq tere: yad fri 
area sifearaoreartory 113811 


As regards the statement of Mahabharata, concerning Bhisma, etc. in the context 
of leaving the body, concerns the precondition of having become renunciate 
towards enjoyment. (39) 
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aearyetaea: fatgurrd:| 
Bld AIIM Wan faPHAaPTA: Io | 
One who has made his body fully accomplished, siddha, through the practice of 


yoga, mantra, award of boon, drinking of ambrosia, etc., cannot leave the body 
via any other way except for the method as has been indicated herewith. (40) 


Se OF Aferitaa Wa Tee | 

PAAAIT AT ATA FESTHA 17S AI 

Fee Fea WAT: AAA | 
It has been stated by the Lord Himself in the Malinivijayottara Tantra that it is 
imperative for all those who are capable of looking into their inmost being and 


realise the external reality there to take enjoyment as resulting in misguidance. 
(41-42a) 


Ue GRMHieaeaI aT ISI 
ae Fede wifes feracet 


That would form the main part of initiation to the student capable of imparting 
to him Siva-hood by way of making him aware of the autonomy of His role in 
the context of the acts of creation, sustenance, dissolution, self-concealment and 
offering of boon to people. (42b-43a) 


se sfferat a Aetor Sse est 

ara fara woratd fapcatarada: | 

fancagafard fresuantsa astq isi 

aretenear ater eT | 

afapcreeneda weal A GTA: Isat 
It has also been stated in the Nisadcdra Sastra that those who see the world 
as pervaded by the brilliance of the Force of Bhairava, having got rid of all 
other options in mind, become liberated in life itself right on the same day 


undoubtedly. As regards the destiny of those who have continued to cherish 
some other options in their minds, they, too, would reach Siva, however, after 
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taking to initiation and observing the preconditions laid down therein for their 
self-purification. (43b-45) 


Pansies 
PHAR Watag : 
eafepiagetrar aft dae 
Sarey FTATAMACATTTAT: | 11S& II 


Apart from being an old tree the world remains spared from consumption by 
the fire of the Supreme Brilliance of illumination due to simply having been 
intervened by the determinations of the individual. If even a spark of the pure 
consciousness were to ignite, the entire lot of its dead wood would be enough to 
burn it down out completely at the end. (46) 


seat Cataaisa <fsla: MeTAAA: IIvll 


Thus ends deliberation on the rite of initiation as prescribed in the Sastra. (47) 
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aaTas areata | 

wa aaa abt a ql aera ie 

Tat GPRM MSI TST Aaa | 
Now, for the sake of fulfilment of the desire for enjoyment and aspiration 
for liberation, is being explained the method of performing sacrifice. In this 
connection, it is obvious that initiation itself serves as the means to both 


enjoyment and liberation directly or via formation of impressions, samskara, 
which is being dealt with here. (1-2a) 


at safer a aaa Frater 
fafewesaradta stacarya fay: 
Aaa AA ASAT AEA TA ABI 
a4 4 wad aTenfefa sttafertad 


aeaTeaca sara: We AT WS: ISU 


He who cherishes wish or aspiration for whatever, he needs to be associated 
with the task in view of the same objective; our teacher in course of initiation 
has directed us as also Siva in the Mdlinivijayottara Tantra that the teacher needs 
to engage the student by means of his power of mantra particularly concerning 
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Siva, as per his competence and liking. Being engaged accordingly, he does not 
falter in the accomplishment of the task assigned to him. (2b-4) 


4 aferartat stent faa piste wget 
qa aiftatatadara Faq GI 


Anyone cannot become authorised in yoga relating to Sankara or indeed in any 
kind of yoga without having been initiated. (5) 


afy aafvatitct afpra feractern 

SAAT MAT AAMT 1G I 
By means of initiation in Saivism the student gets authorised to make use of 
manira as also to attain liberation while in the statement of the Malinivijayottara 


Tantra the initiation has been claimed to be effective directly in the attainment 
of liberation. (6) 


Aaa: HMA Weare Peed | 
URE SEPA AAATTAAT 1911 


In another ancient text, namely, Matanga Sastra, it has been stated concerning 
proper initiation that it serves as a means to both enjoyment and liberation. (7) 


aaraemaarasfer 4 fat wear: | 
Farrag ast faurafed atc 11 


Those who are keen to attain liberation but are incapable of learning the 
discipline concerned, for them the easy way out has been suggested to take 
resort to the their teacher. (8) 


sfa SaaSTSl Beet Menez | 
waareaaa fe fren meanest ei 
Se da dam aeerrad:| 
emer fren sft Spey loll 
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This has been suggested as the way to liberation in the text known as Matanga 
Sastra. However, the direct way to liberation is the knowledge itself as it is of 
that very nature. It has been stated therein that since essences are interrelated 
by the law of causality in acceptance and rejection, there is an obvious role to be 
played by the vidyapada, learning or wisdom. (9-10) 


TARY Fae ctaraahaaraa: | 
q feng SAMARSAAARTA: 11281 


Those who are incapable of practice, intuition and discrimination, for them 
initiation, observance of vows and rites besides practice of samadhi are necessary 
provided all these are transpired by the will to understand. This is elucidative of 
the highest position of knowledge in this context. (11) 


aM 9 Medes seat arated aa: 
TASS SHAAN Tata Ha: 11k 
Knowledge is available from Sastra which cannot be taught to anyone who is not 


initiated. It is in this process of making one worthy of acquisition of knowledge, 
lies the significance of initiation. (12) 


Wa TAR TEN Afardsa wea WA: 
tafaarifad aa aAicge FI fra 1311 


Irrespective of the fact what kind of task the student gets engaged by the teacher 
in, the purpose behind his engagement needs to be acquisition of the knowledge 
which may awaken his consciousness, this has already been made clear. (13) 


wey catered fee Aras aaa | 
Tm: fastea dt aa vfa Setar sexi 


If, per chance, it happens that the teacher and the taught both happen to be 
accorded with some special ability by the Lord, there is no necessity of any 
initiation in their case. (14) 
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ara dar clean staffs | 
TAM ALAT OTRAS BAT 124 1 


Thus, it becomes obvious that the relevant knowledge itself amounts to initiation 
on account of which the student concerned becomes aware of the content of 
knowledge of all the Sastras, as has been elucidated by the Paratrisika Sastra. 


(15) 


sta staferiticn a: afafgaatac: | 
a saatent Vpaats Tet: 196 
According to the Malinivijayottara Tantra, the person who is imbued with the self- 


stimulated knowledge, needs to be regarded as the best order of knowledgeable 
person on the subject and hence a teacher. (16) 


SI aT Tea a feat aaaea 
SAM AeA Aa Wrdlepqy igi 


Whatever wisdom is contained in the Malinivijayottara Tantra has been revealed 
in it for the use of such an inquisitive person who may awaken the consciousness 
of his students as well as those who come into contact with him. (17) 


weaarardean Afreatarareea4nayt. 
Harare arrive sf stpeot fat uecis 
In the Kiranagama Tantra, it has been made out that someone from amongst the 


students deserves knowledge, someone action, someone initiation and someone 
practice of yoga. (18) 


TAHA: BAA TAAPAME : | 
SRARA Hel TESA: 118311 


From amongst these students the gradation of excellence lies in the order of 
action, yoga, and knowledge, each one of the later being better than its preceding 
one and hence deserving more and more to become the teacher. (19) 
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OF Wyre aarl 
Titer Feat aT rest tet Gara IRoll 


The teacher needs to perform the rite of initiation having examined and 
conversed with the student from the viewpoint of the probability of descent of 
force of consciousness as well as his possibility of getting purified by that force. 
(20) 


sh Tea a Rey Gases: taqay | 
We WATS ASHSFMMTARA 1128 1 
arsed: Vea araea | 


In the Svacchanda Tanira it has been suggested that the teacher himself needs 
to enquire of the student as to what he wants to gain through his initiation so 
that he may accord it to him in keeping with that objective as the fulfilment of it 
depends on the priority of the nature of aspiration and the use of the mantra in 
keeping with it. (21-22a) 


TAA BA STMT Feta: 1122 

arrTsad fra Rreaen -a IR: Pez | 
Mantra, mudra (posture) and oblation are common for initiation of all the 
students. It is basically the aspiration each student has in his mind in course of 


the rite of initiation which makes the difference in the result with regard to the 
student as well as the teacher. (22b-23a) 


cree! fefau: stauat ctalaafteta: Rai 
HST Hevea PATA AeA: | 

fel WAgtata: aaanfefaatsta: 121 
MAMAS AMATO TH : | 

sa: Sats BAe Sale RM Ra 


Aspirants are of two kinds, Saiva-dharmin and Loka-dharmin. Saiva-dharmin 
are of the nature of renunciation towards the world while Loka-dharmin are 
aspirants of enjoyment in the worldly life and expectants of well being and 
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seekers of avoidance of bad luck. The aspirant of liberation is seedless in regard 
to rebirth and is relieved of the obligation of rituals. So are children, childish, 
old men and women and those engaged in enjoyment and ill. The rest is the class 
of seeded ones who need to be initiated under the Saivite fold. (23b-25) 


fagceaaert gq Aste aaa 
dare wea fastrarargd 4: Ei 
Those who are scholarly and capable of endurance in the state of contrariety 


of heat and cold, etc., their initiation is obligatory in regard to rituals and other 
preconditions. (26) 


AMT MaaAAHA Weansary| 
Waa URS A MAT URI 


(At the time of initiation) impressions of previous actions of the aspirant 
of liberation and renunciate towards the world need to be taken account of 
thoroughly while the present actions need not be cared for. (27) 


ae F yada farsa | 
frrauftvral den ctneatrerfet ci 


Abdication of the impressions of past actions of the aspirants is necessary for 
his attainment of the objective of oneness with Siva having become relieved of 
worldly attachments. (28) 


aetetoraa 7 YMA ¢ MWe | 
ctaenftvadt cen AAAS aT 188 1 


Abdication of the impressions of past actions of only bad kind should be done 
and not of those which are auspicious, since the initiation concerned is meant 
for life of enjoyment in the world rid of mantra and prayer. (29) 


WReesHe F YSapsmahranany | 
qa aft ata aalsa GHasme |30ll 
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Following departure from his present body the aspirant of worldly life attains 
the state of siddhas of anima, etc. and having enjoyed the state of being of this 
kind he gets promoted upward to other higher states within the range of sakala 
and akala states, that is, within the range of sovereignty of kala, division, as well 
as its transcendence. (30) 


waar gq fretsrat faster | 
dara ate: ereyacn 24 Wd Base 11 
watfratre aa Frater afs avad | 
AAAAPMARATITAA AA STT 1321 


Samaydacara is a kind of trap which needs to be abdicated in course of initiation 
for the attainment of the state of seedless liberation. By virtue of this initiation 
alone the aspirant may attain liberation provided he is devout towards the 
God and the teacher. What is known as the seedless initiation is immediately 
redemptive on account of providing abdication from all the three kinds of traps, 
namely, past, future and the present. (31-32) 


aga PSI cea WK Tez | 
Seca Wats Palsanerea 113311 
SAAT Gf Sted: UeacaaT | 


If the purified aspirant leaves the body at the end of the rite of initiation, he 
attains the highest state. However, in the state of leaving the body in the position 
of his initiation having been of the seeded kind, due to the remainder of the 
impressions of his actions still lingering with his inner being, he falls prey to 
misfortune. Thus, it is imperative for one who has been initiated to maintain the 
trap of his obligations intact. (33-34a) 


wa gen ute foad a We: Tag av 
ew 4 5 FF” saa) 
Having enquired of the student like this and having contemplated on his case 


thoroughly within himself the teacher needs to decide what kind of initiation 
would be suitable for him as per his aspirations. (34b-35a) 
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STATI Sa Ut a SAR: 134 
sae faaidia wept frefia | 
In regard to the initiation of the student having the prospect of descent of the 


force of consciousness on him, the teacher should not be negligent; this is the 
imperative of Sambhu. (35b-36a) 


rary shar paiela We: TAA BEI 
aft gatrafiign dena faerd ferg: | 
In the case of the student being poor, the teacher should perform the rite of his 
initiation with the use of his own money and in case of he himself being poor, 
the rite may be performed with only durva grass and water or alternatively the 
student may take to begging. (36b-37a) 
NOTE: 
Diarva — Latin name: Cynodon dactylon, syn. Panicum dactylon, Capriola 
dactylon 


English name: Bermuda grass, dubo, Bahama grass. 


It is the most sacred plant of India next to tulasi and is sacred to Ganesa who 
is worshipped with it and is also used in Ayurveda as medicine. 


faatord frst at et WAR I: IBV 
amen faye cearraracaaryd | 
The student should surrender the money first to the teacher no matter be it his 


own or acquired by way of begging. Through the surrender to the teacher, the 
money becomes purified and attains the status of an oblation. (37b-38a) 


aa) Franses Wa F: 113211 
a wa fe qe: Hreeralsat start aA: | 


First of all, the student needs to see whether the prospective teacher is filled 
with the capacity of infusing into the student the emotion and sentiment of the 
autonomy of consciousness of Siva-hood. If considered positive for the task, 
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he should be accepted as the teacher since he would be capable of imparting 
initiation to him. (38b-39a) 


franeaian ae seo Weheat 1381 
PAA TAT F Saarsaietsy: | 


aay ag meas frag fraat ee tivo 
aeuagenata Praag wast: | 


Pratt aateedaracrd TAted ise! 
frafiarrarral arent ¢q4 alate: 


frratsa fra waretietanrartfarerat: 11211 
Radeda TeUfsA Arar! WM: 


The test for the understanding of the teacher’s immersion in Siva-hood may be 
several by way of being gradual and external such as bath, posture of the bady 
and performance of worship, etc. Through keen observation of these activities 
of the teacher the student himself is likely to get himself gladly possessed of Siva- 
hood. Having himself become Siva, whatever he may wish to do, he may feel 
himself capable of it by virtue of having himself become Siva which in itself is 
capable of affording one with the sense of liberation irrespective of any external 
means. Indeed, ‘the teacher is Siva and I, too, am the same’, this kind of sense 
awakened in the teacher and the taught in all its firmness is the real liberator of 
the individual. (39b-43a) 


Tea fat sel AeA seas 11s 3 1 
fPeRmriaaean deed ard 
Marea eq eft dA ASIA Iss 
The outer reality cannot be possible without the inner and conversely the inner 
cannot be sustained without the outer. Knowledge and action both serve as the 


medium of expression of the inner. This is why the Lord has elucidated like this 
in the Brahma Yamala Tantra. (43b-44) 


sree FT AMS: Sears: | 
fed FM Yqacacd qed Wad sy ll 
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In the Ananda Sastra also it has been stated that the man of knowledge cannot 
be defiled. However, both bath and clean dress are satisfying to the people. (45) 


aA wit aceteang canard 
SAMS: PIAA Fa Wd: eI 


In the order of purification of the knower beginning from the inner being, bath 
is the effortless way of purification of the tangible body. (46) 


aM 4 trae aie | 

wad Feats PAS Ise! 
Real bath is to immerse contemplatively into the ocean of consciousness ignited 
by manira, as it were, taking it as a flame of fire known as one of the eightfold 


bodies of the Supreme Lord and capable of burning the malice of the inner 
being. (47) 


TACHA MAST: TEA | 
Tae Use Usa yfaerrny isc 


In that series of baths, the earthly bath would be performed (rather symbolically) 
by three steps and covering the same distance in traversing back to the point 
of start repeating mutely the mantra all the while at a place filled with dust 
raised by the movement of cows. This bath is supposed to bring stability to the 
aspirant. (48) 


sear gta: Wagatad:| 
wetquifeaerd Hae: 188 I 
Fase Te SIT: | 
SAAN TSSAM ATM THAT 1140 1 

wa ser afer aeafgvariy | 
tae wares aH Kei 
wd dada aac A AeA: | 
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Tat TITAS WPCA TA 11421 
a Tracafarsictertae AA 


Besmearing of the entire body with clay dug out of the ground by means of an 
instrument empowered by recitation of mantra and taking bath from head to feet 
with water empowered by recitation of mantra and mixed with the stuff known 
as panicanga and thus getting the body cleansed, the aspirant needs to take dips 
in water reciting the mantra known as mila (para) with exclusive concentration. 
Having come out of the water, he should offer water to the deity of the sun who 
is the source of righteousness in space and fulfiller of aspirations of beings with 
recitation of certain mantras from the Malini. He needs also to offer water to 
other deities, Fathers, Seers, Yaksas, Raksasas and other beings of the earth via 
the Sun since He is the source of life and virility as well as illumination. This 
is to be followed by recitation of the mantra dedicated to the Supreme Being 
as directed earlier with exclusive concentration until the arousal of the related 
awareness. This is considered as bath in water. (49-53a) 


seed TH MEAT VT AeaS TT 114311 
aomeerre wages aaa | 
qerAeS syste Ale fardda: ysl 
SAT Weta Vary | 

at 3a std wore fe de 


Having taken out ash from fire with the help of some implement reciting 
the mantra supposed to be remover of malice, besmear it all over the body 
particularly the head, face, heart, anus, genitals, etc. reciting the mantra meant 
for strengthening the organs followed by sprinkling a handful of ashes over 
the head reciting the mila mantra along with its accessories. After this, hands 
and feet need to be washed along with mouth followed by offering of water to 
agencies concerned and muttering of mantra. This is the procedure of taking the 
fire-bath. (53b-55) 


Trtaeiah at eat aaah 
TRATCTaM A AAT TAMAR 4G 1 
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Bath of air needs to be taken by way of moving in pleasant and soothing air filled 
with dust aroused by the movement of cows along with muttering of mantras. 
(56) 


At WH sftsenrityagttes :| 

aera aereia aren Pact Ta: Moll 

afe of Frdcrgera: Gam aon aqy | 

PMA AANIAS. AT FATS GCI 
Taking walk in clear and extensively open sky with full concentration of mind 
repeating mantras brings purity of its own kind. If the same walk were to be 


imbued with showers falling from the clear sky drenching the body in the state 
of muttering of mantra; that would be a unique bath in space. (57-58) 


wa ards g raat Ae | 
Pasian: da at arat 4 wad 4s 


Similar is the case of bath in the moonlight and the sunshine by taking it to be 
the illumination of Siva by immersion in which all the malice of the individual 
is washed out. (59) 


aT WAR FRraRASTSE: | 
fard freq aaa fasesgra were: iigoll 


Self is the Supreme Lord. It is the boundless ocean. The entire world gets 
purified and hence would also become purifier by taking a dip into it. (60) 


eat TS PSG | 
Baa Ward AAAS G8 I 


From amongst these eight kinds of bath each mentioned later is of a higher order 
than its preceding one. After each one of these baths, the aspirant is required to 
make an offer of it to the Divine with the sense of his oneness with It. (61) 


yrreaya-Aercead omens heer : | 
Indological Truths 


Detailed Deliberation on the Process of Initiation 27 


AA a HA SSH APR 


On account of these eight kinds of bath, the thoughtful aspirant attains the 
following kinds of virtue in keeping with the nature of the kind of stuff he bathes 
himself in. The virtues respectively are endurance, expansion, removal of malice, 
virility, pervasion, righteousness, stability and oneness. (62) 


Ud Gear adatset fears: | 


TASAMASINA MAMTPAAeHqMT: 1G 3II 


Each one of these eight forms of Siva is symbolic of the grace of Siva. Through 
meditation of one’s oneness with Siva’s forms in question the aspirant becomes 
one with Him. (63) 


srt faftaratat @-<terafearsrry| 
PISA Meee Ash ESI 


Same would be the method of performing the acts of bathing in relationship 
to such vital points of the body as the cakras, known as kanda, miuladhara, 
svadhisthana, manipura, anahata, visuddha, ajna, etc. By taking bath in 
association with these centres, no matter extensively or briefly, the aspirant is 
likely to get the same results. (64) 


aan area Fem: wqyfa wiser: | 
aT aren aac fea feasan sfa ey 


For instance, according to the text known as Yoga-Sancara, in course of the 
earthly bath, the mantra recited should be addressed to the deity of the earth, 
to the deity of water in course of water bath, and in the course of same being 
related to Siva, the mantra should be addressed to Siva. (65) 


sitratesmeast afecet gfrafaay! 
uuera fasrsisfea aaredHada: eg 


In the Maryada Sastra also it has very well been elucidated that in the case of 
the earth, etc. this speciality is to be observed in keeping with the nature of the 
aspirant such as the Vira. (66) 


Indological Truths 


28 Sri Tantraloka 


TRY ATI Aaa | 

PIAA sal ACUfeat lei 
If he is a vira, sivambu should serve the purpose of water for him, dust of the 
battlefield the same of the earth, dust of tempest that of air, ash of the cremation 


ground that of fire, forest as that of space, seeing of oneself in the orbs of the sun 
and the moon. (67) 


aT Feats: wafaancaag gerd: | 
errata aren farereny G21 


Stability of the Self in all optional circumstances in course of taking bath, 
worship, etc., is the mode of bath of Viras in relationship to the eight kinds of 
body of Siva. (68) 


sMaRR wre Feira 
Gealgi Was GT Ta 16 11 


There is a ninth kind of bath also as per the text known as Trisiras. In this bath 
various kinds of wine such as Sidhu, sura, etc. are used as water provided they be 
tasty, pleasing, sobering and good in smell. (69) 


Haass: GARISH A | 
pen Frtaey Wet WSATAMATTST 11901 


In course of bathing with wine, Viras, heroes, are recommended to perform five 
kinds of act, namely, observing, wiping, beating, pervading, concealing. (70) 


aaa Tea Pot fayerarqory 
AUTH: HAMAR AATAT (Nz tI 


In course of performance of these acts, sprinkling of the drops of wine also 
needs to be done as accompanied by the circle of mantras. This is to be done 
over oneself also with the fingers posed as the mouth of a jar. (71) 


saad Seana | 
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Sa aaaaAeMs WALA 9 
AIM Mba FAY: Hacky | 


Drops of wine should also be sprinkled on deities with respect to the path of 
the body and prana both. By means of this rite, the Vira, heroic aspirant, reaps 
the fruit of visiting all sacred places, performance of all kinds of austerities, 
performance of all kinds of sacrifice and offering of all kinds of donation. As a 
result of wine-bath, the wise aspirant has the prospect of becoming filled with 
the aspiration for redemption. (72-73a) 


aa: Rraqa we aad Hea: PRralestat:1 19311 

Ramet welsh warps Aaa: | 

Tea Ae eras Ad: ex 

Wie alae: qo wisfupfasry 
Wine is clearly related to Siva. All the mantras have their source in Siva. 
There is no difference between Siva and Sakti as the rays of consciousness are 
manifestations of the force of consciousness. Since wine is the source of delight, 


itneeds to be taken as filled with the spirit of Siva. When an individual becomes 
filled with consciousness, he gets restored to his real form. (73b-75a) 


FAAMAATAee G Tat AT MOGI 
qh AM dt aeaaiel araaaeq 
TS AMSPSM TEU TAT 196 1 


That bath is no bath at all which is not accompanied and followed by mantra and 
dissolution. As bath enables one to perform posture and other actions related 
to it, the eight varieties of bath get bifurcated into two, external and internal. 
(75b-76) 


SAR Tamed sugar : | 


ad Taam: wee Carey Gera: 11991 
WaSwerary wrest Welw SVT: | 
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Internal bath is that due to which the entire body of the aspirant gets filled with 
the stream of ambrosia raining down from the moon who lies above since each 
one of His eight forms lies in transcendence to the dvddasanta by one and a half 
a finger-end’s distance. (77-78a) 


WaHtads SM Hpalegaferisfian iisec tl 
sfa earfafa: veal Aeeoeiierdt 
FIA UTA NLA 1198 11 
The aspirant may bathe himself in this stream one by one, or even in groups of 
two and three of the bodies. Thus has been explained the method of taking the 


bath as recounted by Bhairava for the sake of self-purification. Now follows the 
account of what needs to be performed after the bath. (78b-79) 


Wa WEA ASIST: 
yaaa fares AGA Col 


Having become satisfied with the accomplishment of all this, the aspirant needs 
to proceed towards the house of sacrifice which is said to lie at the lonely place 
such as the top of a mountain, bank of a river, etc. (80) 


dgrentae dfcafsfasrara 7 Awa | 
FIN TTS SST: WAST 128 1 
The external locus of sacrifice is meant for some or the other kind of siddhi and 


by no means for liberation, while the internal is meant for unification of the 
prana and the apana from the miladhara up to the top of the body. (81) 


MUST: Mega A Awa 
Wistar Fal aPTara MAY WAT 112211 


qed Tag slece A qeper | 
Td: SPS WA SETA 112311 


Both these spots of sacrifice are meant for siddhis rather than for liberation. The 
real seat of sadhana of the real sacrifice is said in the Sastras as different from 
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both, the external and the internal as expressly lying outside the body. This has 
been elucidated by the Lord in Nisatana Sastra. (82-83) 


Tas TSM Ga WaT 
STR Ache Eifesaegd Ad: Cv 
The highest seat of the Lord is located in Kamariipa which is the source of both 


the mobile and the immobile. This is also the common source of both the vindu 
and nada, that is, the point and the sound. (84) 


Teds qifiefarct ard: FA:! 
Ways faye tors freq icul 
The separate seat of sound alone is the Parna Giri on the right side while that of 


point lies on the left which is also known as uddayana. These three are the main 
seats of force. (85) 


aa Pacrreqetiond: Fe | 

we Piste Acad a syWteHy cell 
Following this much awareness, the aspirant needs to have understanding of 
the half-seat known as the form of sankalpana, integral contemplation. There 


are three secondary seats besides these and are known as sakta, kundalini and 
vedakala. (86) 


sdalsafaeh 8 ae path: a: 
ae daa caftattta aeleaaay 1c! 
qeattans atanthe afe:1 

Fan Hid Teradata Aq CCI 


These secondary seats are located at Devikotta, Ujjayini and Kulagiri. The forms 
subordinate to them are Lalana, Vaindava and Vyapti. Their external forms are 
Pundravardhana, Varendra and Aitkagra. (87-88) 


aaen aafael eeeSH | 
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Wa AT ULaATSSRTA SAAT 1311 
ana a aig Pa cee AMT 
SIVA SH WeEIIeeMSHA 11Rol| 


(Following the understanding of the seats) next to become aware of are the 
eight areas, ksetra, by the aspirant which are representatives of the eight petals 
of the heart-plexus. These are Prayaéga, Varana, Attahasa, Jayantika, Varanasi, 
Kalinga, Kuliita, and Lahula. They are considered to be representatives of the 
sub-areas being sub-petals. (89-90) 


farstefscnt eter Ver y: etter gd 
TREN ASeMIs SAMARAS: 113211 


There are eight sub-areas also whose names are Viraja, Airudika, Hala, Ela, 
Piha, ksirika, Maya and Marudesa. They are both external and internal. (91) 


CATIA S HTS AT | 

erat a Ame Heat aff Re: R211 
RrBTENgred pet q Ueny | 
feat gaat frat AAA HIT 118311 
aque wird wana Aaa 
TMM aeaTadee AE RI 
WARIHISEa AAA Aecled | 
AREAS Aen AA R411 
Waa Aakiaaieag Wa al 

fe afaen ae afd Wort aa: eet 
ad tefterd Teter Fa | 


There are eight points of conjunction of the internal and external also on the 
same number of petals of the lotus of the heart which are named as Jalandhara, 
Naipala, Kasmira, Gargika, Hara, Mleccha digdvara, Kuruksetra and Khetaka. 
Understanding of dvipatha, tripatha and catuspatha also is necessary in this 
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context. Dvipatha is formed on account of meeting of two paths, tripatha on 
account of three paths and catuspatha on account of consideration of the meeting 
of the Lord of the force on the Tripatha. The loci of these junctions in the body 
are the points of end of the nose and end of the hole of the palate (near the 
uvula). The middle point between the eyebrows, throat, heart as the centre of 
the body, navel, kanda, the centre of excessive joy, all these three are known as 
Kaulika. Parvatagra, Naditira and Ekalinga. All these are mystic points in the 
body relating to prana and consciousness. (92-97a) 


TM Y AST: TATA: S11 

ey: MASA WSs AelerpeAd | 

aq aad wre setqeahts: lsc 

wa tet fraeket aan feet aafaq 
Goddesses are the spiritual forces based on the particular points in the body 
supposed to manifest externally in the particular locations of the country and 
hence are named as such. An example of it is the word mleccha, meaning those 
who take to the path of unrighteousness who inhabit particularly in the locations 


concerned in the country as distinct from the regions of knowledge and yoga as 
distinct from it elsewhere in it such as the well-known seats. (97b-99a) 


qarassafa afta a: Sara esi 
am teferdsata ararnicaaary | 


As even those who are innocent, coming into contact with the unrighteous, 
are likely to become unrighteous themselves, likewise on account of dwelling 
in seats of knowledge and yoga such people have the possibility of becoming 
worthy of knowledge and yoga. (99b-100a) 


FEAT MAST: We Bfafe Wad: Mooll 
farataierad: eaefesdorerat:| 
Now the question is if one can visualise the consciousness in all its purity from 


within the prana inside the body itself, what is the utility of wandering outside 
to the seats concerned? (100b-101a) 
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PATH A TASaH HMPA 12081 
ware fafaara @ met wera: 


In response to this doubt what we need to understand is that by virtue of 
wandering outside along with contemplation inside the aspirant makes himself 
all the more apt for reaping the fruits desired by him as per his choice. This is 
why the idea of difference of the locus internal as well as external has been given 
in the S@stras in all its numberlessness. (101b-102a) 


Maraeteca AT CaP WHHATTTL 11RoRII 
TUTTI | 


ofa PearRearcgqraem faatey Var: go3tl 
Tafufisd A ash MRR afer AMT: | 


In the text known as Virdvalihrdaya there is an account of seven points in the 
body within the range of the two centres of the lotuses of birth and liberation. 
These ends of the entire path of life include the functions of Brahma, Visnu 
and Siva, involvement of the navel, kanda, genitals of the male and the female, 
cremation ground and the state of liberation in the form of oneness with Siva all 
these having been derived via the method of derivation amounting to all kinds 
of experience from the state of birth to that of liberation. All this is taking place 
in the centres of the body itself as also is being treated externally as series of 
sacrifices. (102b-104a) 


Wes TA STS CAVE: WHC IR o¥ 
aaa A a aan fe wavered: 


There is no place for the concept of difference of space in liberation as it depends 
only on sublimation of feeling, emotions and sentiments, the same has not been 
dealt with here in the context of this kind of sacrifice. (104b-105a) 


oo a Sifter fafsareaeerry 1180411 
Ta FAA Mey Whoqnafaay | 
Afed Casita Ber saaIT AAA 18K 
IRAs Tal Ahwedeeula G§ WAT | 
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It has also been stated in the Nisdcara Sastra for the welfare of the aspirants of 
siddhi that those seeking for liberation need to get rid of the significance of any 
particular place as anyway helpful in their attainment of the goal as the snake 
gets rid of its skin. As soon as the message of the Supreme Teacher enters the 
ear of the aspirant, liberation comes to him needing only his worship of Him for 
its affirmation. (105b-107a) 


aa aa eeeast fara wfated igo! 
waa aft aas-aainst: wfafreste 


Wheresoever the lotus of the heart begins to bloom, there itself on the outside 
the beauty of the inner sacrifice gets established. (107b-108a) 


ART Matsa Psa Roe I 
aed Gates staghracit ai 
The Viravali Sastra also tells us that liberation depends not on movement on any 


particular spot but on getting untied the complex of ignorance which happens 
with the blossoming of consciousness. (108b-109a) 


Tae farel at fast a faren ala: 12081! 

dake ani) aa 
My teachers have told me that in case of both the objectives, namely, liberation 
and siddhi, it is purity of mind which is the means of its attainment and therefore 


what is fascinating to the mind needs to be taken resort to as the proper place 
for the performance of the sacrifice (of the internal kind). (09b-110a) 


Prafaorerarar naan AEA 112 Rol 
fafsa wadaed cena faftacirr | 


In the attainment of siddhi, though there are several other contributory factors 
such as determination, control over breath and means, yet the top position is 
occupied by the purity of the feeling and emotion. (110b-111a) 


fancityrecal Gas Uiafaraaq gee 
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Oey ae] AeA Wheacada Hed | 


Whatever objective the purified heart reflects in itself, which being allowed to 
get confirmed, proves to be the sufficient cause of success. (111b-112a) 


sn stare a faftact fe fasta nee 
faced Bafana pearpsta pd fa | 
It has been stated in the Sara Sastra that exclusive devotion to the objective 


leads to success while diversion in it ends up in trouble in spite of aeons of effort. 
(112b-113a) 


Aha Teh AeA SAA: SHY: MVV3il 
sefefa: wares Frefary | 
Elimination of diversion in the attention and objective provides force to the 


effort and unveils the secret leading to obvious success. Such are the statements 
made by the Spanda Sastra in this regard. (113b-114a) 


Tenet faqet at qerrraarfirg geil 

aan wa fanart Fea Faq | 
Therefore, be it the objective of siddhi or liberation, and the device adopted for 
its attainment be worship, muttering of mantra or entering into samadhi, the 


state of absorption, the place suitable for it needs to be attractive and pleasing 
to the heart. (114b-115a) 


aie: Wea yer feta opafeera: 12941! 
aM Waren: patshearratasa | 
Having established himself on the place suitable for sacrifice, the pure-hearted 


aspirant needs normally to practise the external mode of sacrifice itself including 
the exercise of the posture. (115b-116a) 


Argel Alert ate feta aT HAHA RE 1 
Teraaga: pacha dae fez: 
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He should start either with the mdtrkd or the malini or with both of them 
irrespective of priority and posteriority between them. No matter, the mode be 
creation or dissolution or even sustenance, it should be adopted one by one, in 
twos or even inclusive of all the three. (116b-117a) 


AMA SEHUATAPTVSaT S112 291 
wa oa ferartee faanizg teat 


The forehead and the mouth need to be touched with the utterance of the vowels 
a and @, eyes, ears, nose, cheeks, teeth, lips twice each, that is ¢ and i, u and i, e 
and at, o and au and the crest and the tongue with the utterance of an and ah and 
thus with the utterance of all the sixteen vowels. (117b-118a) 


Wa: esaeriStierra Hal eel 
am zat warecrearattag Fras 


Right and left shoulders should be touched with the utterance of the consonant 
kand kh, g, c, right hand with kh and g, left hand with j, right hand fingers with 
gh, lett and fingers with jh, right hand nails with 7, left hand nails with A, right 
buttock with ¢ and left buttock with 2, right thigh with zh, left thigh with th, right 
leg with d, left leg with d, right shank with dh, left shank with dh, right foot with 
n, left foot with n. (118b-119a) 


Tat Udal: FSS Tat AIM FT (eV 
TAM MAGMA SS TAT 
Sas Agere Afra Pree gol! 


Both the sides should be touched with the sound p on the right and ph on the 
left, the back b, the belly with bh and the heart with m. The skin should be 
touched with the utterance of y, blood with r, flesh with /, veins with v, bones 
with §, marrow with s, semen with s, breath with 4, sheath and consonants with 
ks, (119b-120) 


4 ral Re ARNT ATH 
Sartor atest IS=t Ss UM AR VY VY AT eel 


aaa AAAS HATA! 
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aya: Hvscenecp apa! 12 22H! 

Sl carats erat Wel YH UT | 

" eeoch Sel ata a vital faetge iersil 
wot sacl; pied: aaqecnirn 


AMM HYMAN AT TA igi 
want drt 7 ASS Bory eH 


The crest should be touched with the utterance of the sound n, while the rosary 
with r, 7, lr, ly; y with the top of the head, c with the right eye, dh with the left eye, 
nose with 7, ear with n, and u, & with hearing, b with mouth; k group of letters 
with touch of mouth, / with tongue, a with sound, v, bh and y with the touch of 
throat, right and left shoulders respectively, nm with the right hand, dh with the 
touch of the left hand, th with the touch of both hands, jh with the touch of right 
hand fingers and tra with the left hand fingers, j, r, and ¢ with the touch of the 
edge of the trident, handle of it and the top of the head respectively. P should 
be uttered with the touch of the heart, ch and / with the touch of the right and 
left chests respectively, @ with milk, s with the self, visarga (:) with breath, A with 
the main breath, s, ks and am with the belly, navel and semen respectively, m, 
§, t, with the touch of the middle part of the body, genitals and both the thighs 
respectively; e and ai with right and left shanks, o and au with the right and left 
thighs, d and ph with right and left feet. (121-125a) 


ST Aer Sat eA Ad: UWI 
PAM: Meet Tq: A Weta: | 
This is the goddess of alphabet. Being stimulated by the empowered aspirant by 


means of absorption in action, she assumes the body of force inclined to attain 
the highest objective. (125b-126a) 


sat shart atargatfsteard 1122611 
al a fats 7 farts a = 7 Wea | 
When the seed and the womb stimulate each other with the arousal of the pranic 


force, what siddhi may be there which may not be attained and what task might 
have remained incomplete so far, may not be got fulfilled. (126b-127a) 
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aratsretaind ae sary ferry 122 

aete aAearaSa Hal eI: Walia: 
Interpenetration of the consonants and vowels standing respectively for the 
womb and the seed though deliberated on variously (in the Sdstras), yet those 


of the consonants beginning from n to ph have been considered as prominent 
ones. (127b-128a) 


PRAT ARIAPRIAS AMVSA RII 
Geet Baer Yo a wetdoda Herq 
The science of pronunciation starting from ph and ending with n is inclusive 


of all the paths summarily within it and therefore is indescribable by means of 
words. (128b-129a) 


dq: MAY ae Bergafcraifafy: grit 
Adin fe qed afeneifa afert 


Therefore, it is sung about in various ways in Sdstras with the aid of families 
of it in the form of this group of sounds beginning with n and ending with ph. 
(129b-130a) 


WRU APSA 112301 

a anda vasa agate | 

Tifert afer eaetite fafeaterat: 1123211 

ey Wea a deReatwaerat| 

PERMA Aa Tt 1123211 

Tae Sea WT Preraary 
This group of fifty sounds is an internal expansion of Bhairava. It is fulfiller of 
our ambitions for all time to come. This is why it is named as mairka, motherly. It 
is also known as malini as it is worn by Rudras as an emblem of both attainment 
(siddhi) and liberation. It flowers in the form of fruit (both enjoyment and 


liberation). It is worshipable (as a means of worship). As a black-bee it stands for 
the sound of dissolution. By virtue of its initial sound ma it stands for negation 
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amounting to dissolution while by virtue of its second sound /a it denotes the 
sense of acceptance and by means of its alternative ra it also means giving 
over. Thus, together it signifies what is possessed of three functions, that is, 
dissolution, giving and taking. Since people come to be reminded of all these 
functions together by means of mala, the alphabet is named as madlini, as has 
been told by my teacher Sambhunatha. (130b-133a) 


meu a raat fray 1123311 
Ghaaty Wirentesatreaaad| 
Alphabet, as the stock of sounds serving as the source of diction, is known also 


as malini as it is the combined form of Siva and Sakti together on account of its 
perfection which is the basic nature of the Reality. (133b-134a) 


a we fat att cred ara Fez gayi 
WA eM: Gaara THAT: | 


Since this goddess of the alphabet underlies with all its strength the mantras 
used in other deviated systems also, when posed in their proper contexts they 
prove to be fruitful. (134b-135a) 


se ages a faxtafaftrsttrd 1123411 
aeons gy Aer] 
It has been observed in the Madlinivijayottara Tantra that in case of any kind of 


lacuna in any particular use of the mantra, application of a different order of 
alphabet should be used for empowering the conceived body. (135b-136a) 


fastrnrfae eat Sraeiva Frafta: 123i 
agence AAA 


Use of the adjective lacuna in any particular use of the mantra has been used in 
the above verse in the sense of cause of success for the yield of any special kind 
of fruit. (136b-137a) 


Aor sft 4 AAT WSS A A WA ZV 


Afra : aoe 
aisle a idoloeieal Truths 
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Mixed kind of mantras such as those addressed to Garuda, supernatural eagle- 
like being, etc. are originally not useful in the attainment of the Supreme, but 
when filled with the power of the malini, they become effective in the attainment 
of liberation as well. (137b-138a) 


TAHA Aad Vea ASL 1123211 
Teay a IATA | 


The aspirant of liberation cherishing some desire also for enjoyment having 
posed for some other mantra needs to pose for the malini mantra as well and 
continue to mutter it to attain effortlessly the state of redemption. (138b-139a) 


seta AGal SRAM a HASTA 1193811 
fafSqaeranisl Aa BTIEEaT: | 

aeret THe frost Penfserat: evo! 
ara a Waa Hd swat: | 


Wy Ugdqqagwl a asetsa: exe 


In this way needs to be posed for the mdirkd or also for the malini one after 
the other for the sake of siddhi as explained above or sounds of both by way 
of intermixing those of the two. Hrim aksa hrim and hrim na pha hrim are the 
compact forms of mantras relating to mdirka and malini respectively. A and 
ksa should be used as the preposition to the matrka mantra while na and pha 
to the malini. The postures being adopted separately for the two mantras being 
associated with the body of the student transform the latter into the form of 
Brahman otherwise there arises the necessity of intermixing the two, that is, the 
matrka and the malini. (139b-141) 


arta yr fvstaat Hard | 
HPAI AAHAANY ATA VV 


In case of intermixture of the postures, this may be done in order, disorder or 
separately both followed by their intermixing. (142) 


fran fafsart a: 4 feat yaa at | 


srienfy Gear yaa TAHT AT Ie ¥3 I 
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The aspirant desirous of siddhi, needs to perform action profusely. Such an 
action would yield more result than what was aspired for. (143) 


aq asad: fasiy: a fea ae | 

Gea Boon pat Westy yar eel 
The aspirant wishing to attain siddhi by means of meditation, muttering of 
mantra and other relevant exercises needs to perform action as much as possible 


willingly for the sake of self-culture along with posture of these sounds on his 
body. (144) 


AAR TH a aensites Tara | 
Rraaaktaret wet arene aory 11g ¥4 


In case of being an aspirant of liberation also, he needs to undertake all these 
exercises as much as he may accomplish, since ultimate objective of all of them 
including posture, etc. is attainment of Siva-hood. (145) 


va =a faerarta faftrqorate | 
SoH WII PAI: YE I 


In this way, having completed the course of posture, the aspirant needs to 
accomplish the ceremony as concerned with the vessel of worship. In keeping with 
the manner, as indicated earlier, worship should be done with the pronunciation 
of the sounds as posed. (146) 


aa: area frarcarsrareet | 
Wigcattacd AAMAS 112 S91 


Since Siva is the ultimate source of all kinds of siddhis as He is perfect, no one 
of the means of siddhi can be exclusive of Him. (147) 


We akhald Ratwa yweteiay | 
GaeTe Ae CAVA WATT 11g 
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Since none of the means of worship is other than Siva Himself, it is inclusive not 
only of persons and objects but also actions like movement, etc. (148) 


am fe aeneh vata Tard: | 

sq: Gurreciste a fren aftadt exe 11 

Tara tisha ATTA MATHS : | 

Trefers=ty gat SRB Sates eyo! 
As a horse trained for an army, performs all functions it is trained to discharge, 
irrespective of its mode including carrying the burden, movement of the army, 
etc. unmistakably, even so is the case of accomplishing the sacrificial functions. 
The agent of it acts as possessed of Siva irrespective of the nature of his task at 


the moment be it the state of moving, staying, sitting, etc. he does not display 
any kind of duality (either from the means or from the end). (149-150) 


TRITT SIH ASLaAe TSI 
Sa - Frama sea SHAT 14H 


Due to his status of oneness with Siva, the entire universe becomes bound to 
remain dancing before Him under the stimulation of its Siva-hood. (151) 


Sara YSTTHNA AAT WAI WS: | 
Sel TaTSTS: HISHT PaaS 114 2 
Baa AAT ast AAleeTACICTA | 
My grand teacher has observed in the Pijana-stotra how sweet is the occasion of 


the worship of Siva where all the thirty-six constituent elements of the Reality 
get stimulated by the excessive delight of it. (152-153a) 


Tamer Virafavarayna Asdtq 14311 
pated a frat wa aquieata fae wey | 
Those who worship Siva for becoming filled with Siva-hood in its entirety, 


they become Siva Himself requiring nothing else as the result of their worship. 
(153b-154a) 
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festa aap fra =arersarfeat 1ig4yii 
START ATA | 


This act of posturing oneself even without any initiative in knowledge and 
yoga may imbue one with oneness with Siva, the highest result of all kinds of 
undertakings. (154b-155a) 


arent afatsreaste TAL R44 II 
fara asrefacra to fats vitsaraed | 
This achievement of the aspirant lying in his oneness with the mantra may 


culminate in the entire world becoming favourable for his operation in the world 
very soon. (155b-156a) 


oh OWS 7 faftisawa: ie4gll 
aad SRufcatsaltesdia Aaey | 
It has been observed in texts like Siddhanta by the Lord Himself that even 


without any method of worship, etc. the siddhi aspired for is attainable by sheer 
getting the mind filled with the idea of Siva. (156b-157a) 


Tet THA MaaapaHa FA: Aa 
CAE RASS GAR: WA AY: | 
Since the process of worshipping Siva in itself is inclusive of all the factors of 


oneness with Him in all respects, it needs to be regarded as the supreme body of 
the process. (157b-158a) 


FIR Tae Cag fafa Rac 
FSISAATIRhUNTaTaT: | 
TAHA FAAP 11R4S UI 


In course of this kind of oneness between the ingredients of worship such as the 
sacrificer, place of worship, oblation, the vessel it is contained in, ladle, etc. all 
become one with Siva. (158b-159) 
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STATA Tee Ad: | 

Fed ART TAAATHU WMMISAT Xo! 

sTtqarafagie: me ad fe yeaa | 

Rarchat-aericrean Bresfret ee 

we signe aadorafaedt fay: | 

4 areata aeq fafaeeracwad gel 

US I va Feyeah asta 
Since the vessels containing the oblation, water and other materials of purification 
and worship, etc getting touched by the rays of the sun of Siva become purified 
in course of the sacrifice, as has been observed in the Malinivijayottara Tantra by 
Lord Siva Himself, there in the sacrificial house nothing remain unpurified and 


whatever lies there unpurified that also needs to be regarded as virtually pure. 
(160-163a) 


AY SA A AAA WITS, 11283 11 
CAAMARLATTA A aT TH eT, | 
a safer afacraequend igexil 


Impurity comes from the association of individuality and Sastras supportive of 
itas also from the individual’s identification of himself with it and even from the 
thinking of the kind. Therefore, whatever lies even close to the place of worship 
becomes enlivened by the grace of consciousness. (163b-164) 


fradstt decd ara arise sitaaq | 
ort Tan aerafafagrd gE tl 
Afacta qe ca arararacnfesty | 


The grace of consciousness depends on the closeness and distance of the 
person and the object to and from the consciousness. If the same be close to 
it, consciousness puts, as it were, life into it. In view of this logic of proximity 
and distance, it is the consciousness itself which is the decisive factor in the 
determination of what is suitable for sacrifice and what is not. (165-166a) 
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aRMTad wae Fer: CaM gee 1 
aaeMtfaenfase Tefsraifrancats: | 
This is why the particular kind of secret sacrifice has been prescribed by self- 


realised teachers as meant only for heroic sacrificers who can put the oblation of 
each other’s essence of being into the fire of creation. (166b-167a) 


saraata Fart afag Gq GS AT Mel 
aaa aaa sega faa: | 
Suitability of arousal of consciousness as the means of sacrifice lies in raising 


properly the consciousness and delight upward which had remained dormant 
until now. (167b-168a) 


SPATIAL UEC 
MT Pras eeaet Aq | 
Thus, it becomes obvious how body, etc. which are inconscient and, therefore, 


prove drowning of consciousness while whatever is fascinating to the heart and 
delightful is worthy of being used as the stuff of worship. (168b-169a) 


SI: PAPA MAHAR NEVI 
FIAT YRS TL | 
This why in systems known as Kula, Krama, Akula, Trika, Sara and Mata, etc., 


various kinds of wine such madya, kadambari, sidhu, etc. and objects of this kind 
have been accorded so much importance. (169b-170a) 


chatted tafag Aele: TERT 1201! 
whet @uafsena da safe fagean 
In Pasu Sastra wine, etc. have been considered as impure in view of the stability 


of the social life, but the same are conversely regarded as pure in certain 
circumstances, (such as the sacrifice known as Sautramani). (170b-171a) 
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Geared Usa STATA: 118192 11 

fates eet Herfearftra | 

wean a faq ar: adtadgeaa N9QII 

Weft aaecaefa: | 
The group of five things derived from cow if put in the vessels of Soma and 
Carnana are considered to be pure (although these are inclusive of urine, etc.). 
Ceremonial bath following completion of sacrifice needs to be taken with a black- 
deer’s horn. Sacrifice in the absence of wife is prohibited as she is considered 


to be equivalent to all the deities. There is a provision for use of wine, marrow, 
veins and heart as oblation in a session of the Brahma-satra. (171b-173a) 


Tea May Aaah ASAT 1129311 
UReaeaeaeapaa ra 
In Pasava Sastras also such prescriptions have been made by the Lord. This is 


like a gleam of light in the darkness of the dark night of the months of December 
and January. (173b-174a) 


WM Tat aA weasafata fawaray geil 
eaty fasractent a: Rrardegfge :| 
In the midst of the contrariety of eatability and non-eatability of the meat of 


swan as preached in the Veda, it is Saivism which comes out victorious by its 
view of Siva being in this system as non-dual. (174b-175a) 


AAAATMAM TENA TAT R94 1 
TAM vata wafers aera: | 
In regard to their view of ignorance, transgression of Vedic statements, 


attachment, detachment, etc. the words of the seers themselves are suffice to 
root out their verity. (175b-176a) 


aeste aenay aqueafaeqaierad 1G 1 
4 faferirterertana area | 
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In the Veda itself somewhere what is prohibited from eating, is allowed 
elsewhere as eatable thus annulling the acceptability of either of the provisions. 
(176b-177a) 


AY TA A Aqued Wal A AM Aa: Iwo 
wa fasatat fratratfir afd: | 
If prohibition to eating something is restricted to a certain occasion and nol 


anywhere else in this respect there is no contradiction between the Veda and the 
statement of Siva in the rest of the occasions. (177b-178a) 


Fa IarIaNSaAMahaA Ae gel 
Teen afetata uraatetaaq | 


We have already pointed it out that if there is any provision of prohibition in the 
Veda in regard to one and the same thing, about which there is permission in 
Saivism, why is it that the Veda itself is not considered as going contrary to the 
natural state of things. (178b-179a) 


Wd Ge Heal AA sVrelaaat: ge I 

ST aTsayiss wMeraaery | 

ANTE WAS TMI TART Roll 
The statement: “Let us return to the original topic” amounts to deliberation 
on the posturing of the body and the utensils of worship. The external sacrifice 


needs to be performed after cleansing all the sacrificial vessels by the same 
water. Now is beginning deliberation on external mode of worship. (179b-180) 


ws @ a eeacna a at far 
Papers aicaen Ar: IAT Asi R681 


The locus of worship needs to be either the vault of the temple, open space 
or cleansed ground while the objects of it should be the trident, the sun, bull, 
female deities of directions and the divine guards of the area. (181) 


afrivs yaeaataraata: | 
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Talay a areaftanrtarfeat: ee 
aR WA ageded AAVACTSA Aq: | 


The method of worshiping the Yoginis may be separate for each of them with 
the mantra, ‘Om namo tasyai’ (name of the deity concerned with the use of the 
fourth case-ending) or for all of them together with the use of the word (dra 
(Om yogini parivarebhyah namah) with the same case-ending. (182-183a) 


wa afe: Goran Ex Wey WS Wg23ll 
fafix: weal a a get faired | 


Having performed worship like this outside, the door needs to be sprinkled 
with water and worshipped. This is the method of worshipping these deities 
known as Yoginis, as per the prescription laid down in the text Trisiro Bhairava. 
(183b-184a) 


TOA ERs eat aM Aa: FA: lecvil 

Ree arivedt fefesrerergn ae | 

PARATITAR TaAI HAT AT CuI 

the Geese Ararat Sari | 

aiferet Sree Caeeregl: BAMA: 11226 I 
At the top of the door should be placed the statues of Ganesa and Laksmi on 
the right and left sides with Vagisvari in the middle of them. So should be placed 
and worshipped the deities known as Dindi and Mahodara on the right and left 
sides accordingly. Here also need to be worshipped Nandi, Kala, Ganga in her 


triple streams and Yamuna. Images of a he-goat placed on the right side and that 
of a sheep on the left also need to be worshipped. (184b-186) 


AUCH AMATTP LA TTT | 
BRA TRAM AeA PART Vv! 
TUT: TAS Aed FATA: | 

Pe Yaa speared: icc 
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Below the door are to be worshipped the deities Ananta and Sakti. In the middle 
of the door should be worshipped Sarasvati along with her weapons, bell and 
lute. All these deities need to be seated on lotus flower. They all are removers 
of hindrance. The same mantra should be used in the worship of these deities 
also as referred to in verse No. 182 above besides keeping burning two earthen 
lamps on both sides of the door. (187-188) 


FATA TAIT: | 
Tt PaeerteareapaRoa sag: 11RL3 I 
Worship may be performed by accessories of it such as flower, paste, perfume, 


naivedya, prayer and other materials of the best possible quality and purity. 
(189) 


THEIR A Paieg: wads, 
Was depatsragkanny esol 


Worship may be performed to all these deities collectively together. If the 
worship be intended to be kept secret, it needs to be performed inwardly within 
oneself warding off its expression outside. (190) 


Bl: CAA Wea HeTAHAMM| 
RICA PEA sacerahy faetqd VeVi 


Deities of the door should be worshipped in the beginning as per their order by 
offering to them flowers along with muttering of mantras dedicated to weapons. 
This offer made in the sacrificial house glittering with the light of the sacrificial 
fire would dispel obstruction in the course of the performance. (191) 


Yara Rreretse agAactaad| 
fase a aetarseaginfaet: 12821! 


Having entered into the house, the student needs to cast his eyesight all over 
inside it, binding it from all directions by means of mantras dedicated to weapons 
besides covering it with the armour. (192) 
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TAM ARATE AT | 
fara PARA: TMT TAIT 118831 


Having entered the house the student aspiring for liberation or anyone else 
imbued with the same kind of aspiration needs to sit facing north. The fire known 
as aghora would thus burn down all the bonds he is supposed to be bound by. 
(193) 


arafa 4 fea afacgatvateat | 
Wert fe A TaN: Bee aed: eee 


As a matter of fact, there is no such entity as dik, direction, corresponding to the 
notion of east and west, in the absence of which notion, in spite of all its falsity, 
however, we cannot form any idea of locus of anything. (194) 


safe: yaaa sft Aicpd feemi 
safer ¢ an afar Hea wag eeu! 


If direction be treated as an adjunct indicative of the direction of the locus of 
anything meant in the context (what harm may lie in its acceptance as a positive 
reality?). (The answer to this query is that) what is merely an adjunct cannot be 
regarded as positively real, otherwise what will remain there as the ground for 
its characterisation as an adjunct? (195) 


THA HMNSa Fa TTT ATA: | 
qalfefraummerafarttechagge: 1128611 


Therefore (what needs to be understood is that) direction is a part of the act of 
concretisation of the light of consciousness which lingers inordinately with our 
awareness in the form of what we call east, etc. as divisions of space. (196) 


TA FAH Fal CalHwt ay | 
Aaa WRIA CAMAAY: FA: Rell 


Whatever is capable of being owned in the light of consciousness, is considered 
as lying above and whatever remains untouched is denigrated as lying below. 
(197) 
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fafa ae at a feraqeua: | 

farmer PAE WE: eecil 

Weqa q davratefa fers | 

WHR: Aa seq WelcaiawmieawH: 1128811 

aa fossa WER: | 

ara Waser aaa eVad Moot 

Tanase ata fel 
Things which lie in the middle of illumination and other way round are taken 
to lie in the middle. This is the source of the idea of directions. Whatever part 
of the object reveals itself forward is considered as lying in the east and what 
as receding backward is taken to be in the west. This is how has arisen the 
notion of two directions. Having received the sense of the object lying in front 
of it the consciousness getting thus stimulated, whatever lies to its right hand 
favourably is named as south and whatever unfavourably is termed as the left. 


The object of illumination being subjected to the illumination of the moon of 
self-consciousness as representative of Siva becomes mild in its look. (198-201a) 


WaAM ah SAA M Aa: RO 
agenda feerenaafaftom :| 


Following the discernment of these four directions, those four lying intermediate 
to them make the number of them rise to eight. (201b-202a) 


We Garsrarstarare a fa 1122! 
fefaam: feral cla wrest a aurea | 


This is how the notion of division of space in the form of directions and sub- 
directions has emerged particularly in the light of pure consciousness which is 
the highest status of Siva and has become admitted both in the Sastras as well as 
in the actual use in the human behaviour all over the world. (202b-203a) 


PASAT: TaTATaA: R03 
Paar asaal Feet: | 
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BM Hea Varad ae Wane Aq Rov 
Gest sfaroravest arnt armeq where: | 
Wea Fa: GRIT GRATE ROG I 
Garand feta: | 


GuecaetayTat ARMAS fe RK II 


Lord Siva has five faces in the form of mantras known as Isa, Nr, Aghora, 
Vamadeva, and Sadyojata besides the Adhojata standing for the additional sixth, 
that is, the downward. Jsa stands for the upward on account of its luminousness, 
Nr for the east on account of its expansiveness, Aghora for the south on account 
of its terrific nature, Vamadeva for the north on account of its loveliness, 
Sadyojata for the west on account of its contrariety to the east and Adhomukha 
for the downward due to its lacking in illumination. The same faces stand also 


for the five senses as well as for the five elements, namely, space, air, fire, water 
and earth. (203b-206) 


Fert wialed verre | 
TT FSM UTA Ad: SHAH |RoWsi 


Space is characterised as lying upward on account of its luminousness while the 
same as downward because of its darkness. (207) 


Heyy AGH a Wa A aad | 
DARA ELAAM AA SPST RoC 
Only the space lying intermediate to up and down is neither luminous nor dark. 


Due to lying intermediate to both of them, is operative here the division of it 
into the four directions. (208) 


waraAdia gat favafaitzar: | 
aastigreden eat faosten dem feed: 120811 
Since the Lord has the five directions as His mantric bodies, He is characterised 


as the Lord of the five directions. Herein also abide the five presiding deities, 
namely, Sadasiva, Isa, Rudra, Visnu and Brahma. (209) 
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Peaieasaracaieonaiqed Tay | 
q aaa at Aaral gftefeafaay ad: izgoil 


Since neither Brahma nor Visnu is suggestive of upwardness, both of them being 
rather indicative of succession in terms of creation and sustenance, they are 
considered as standing in common for one and the same face of Siva. (210) 


fear asisfet aeart area | 
Graney Ofacd at afterpPrcray 1228 11 


It is out of the four faces of Siva that has arisen the idea of the four directions. 
As regards the relevance of the fifth direction, it foregoes its relevance in view 
of Brahma and Visnu both sharing in one and the same face. (211) 


ad wersneasty aafafast ca: 
fan fast ped WARTS MRI 


In the context of the entire universe known as Brahmdanda also, it is the sun as 
the representative of the Lord’s power of knowledge who by virtue of his being 
light condensed as a ball moving all around in it is responsible for the division of 
space into the directions. (212) 


ante fagaert ad: Ya Werad | 

aga aa Tos Ac aAATEAL 128311 
ceafamapres aeret ay afar 

Ta BSAA SEAT 112¥11 
aad aa g dese Glad Aare | 
ad wa fe ara arate DIRT R41 


As regards his division of the directions, from the point of start of his movement 
known as visuvat, whatever section of space appears ahead of the viewer is called 
the east his shadow behind him as the west, what happens to be on his right hand 
side is known as the south where the sun remains burning with all his ferocity 
and what on the left hand side as imbued with his slightly milder illumination 
and hence mixed with partial darkness is the north. (213-215) 
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Traerafa aafraatata feerfa: | 


wag Uesy AT Waa RE | 
wea yadda amas Ferry | 
Where he sets is known as the west. Standing with his back towards the point of 


the sun’s setting, what appears in the view of the viewer, is called the east. All 
these details have been given in the Bhuvandadhvd section of this text. (216-217a) 


a ot fara ae Tear Herahe farsa 1122091! 
fafaad werauta: yearned aa: | 


The effect of these directions is determined by the viewer’s face to light in terms 
of both positivity and negativity. (217b-218a) 


ge Taisen fear fafaanta age Rc 
sifuftsa aew Faraaguenftom 


This is how the sense of direction is based on the sun in all its peculiarity on 
account of him being presided over by the Supreme Lord Himself in all His 
autonomy conducive to the peculiarity of His action. (218b-219a) 


fa afasen alsal seer acaqarfea: 122811 
fenstt vias werent: | 


Needless to say anything more, wheresoever the sacrificer be, the directions get 
divided as per his standpoint in keeping with the principle of the front being the 
east, back the west, right hand side the south and the left hand side the north. 
(219b-220a) 


targenead a a feat wal fra: Roll 
sfuftscaaita a fafaraqaa: | 
It is Siva Himself (in the form of the devotee) who presides over the divisions 


of space in keeping with the infinite variability of His nature as He has a body 
abounding in peculiarities. (220b-221a) 
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Taen sift feet: TAR: VHT AYA 122 
d fe WHR: WHMaaetees: | 
Directions have emerged from Him along with their presiding deities as Indra, 


etc, being fractions of the light and the force and hence are followers of their 
integral form as Siva, (221b-222a) 


VRS Fevad Go Sal Gy AE: URI 

Mis raeqeaittca FA wareghTa 

VHRR Fouad Weacteryeerd HR 

Tada ferderenea fay: | 

seefarerad gees Gent fay: Ril 

Wana wa ces afar: | 
His sovereignty over illumination assumes the form of Indra; His illumination 
itself is Agni, His controlling power takes the form of Yama; His assumption of 
negativity assumes the form of demons; His dependence on illumination takes 
the form of Varuna while His dynamics takes the form of Vayu. His nature of 
possessiveness assumes the form of Kubera while in the absence of the same 
He becomes Vibhu, the all-pervading. With the invisibility of His figure, He 
becomes Ananta, the Infinite. With the ascendance of expansion in Him, He 


assumes the form of Brahma. On account of being sparks of the Light, these 
deities are called Lokapalas, saviours of the world. (222b-225a) 


sai toreirennta feat qafeead 1eaail 
aa Wal fe Freaat varia wed | 


Thus though completely self-dependent, Dik, direction is termed as sauri, solar, 
since all whatever lies in it invariably moves towards light. (225b-226a) 


Rasta Asesrsathsad: 12 I 
Wye: ca fra patsahuicnicery | 
Teas: Fal CMM: WHA: SHS RoI! 
TMPRATTAT STATS ATIT: | 
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Though air is all-pervading, it is only on having been stimulated by a fan that it 
becomes awakened and performs all its duties such as mobilisation, etc. so is the 
case with forces related to Indra and other divinities. Getting awakened for the 
consolation of the devotees, they accord the latter with results as aspired for by 
them. (226b-228a) 


wa Gt feiterasafardieraera: nec 
afuiad PARAS ATT | 


So is the case with Dik, directions, as related to the sun. They are presided over 
by Isana, Brahma, Visnu, Isa and Sadasiva and accord different kinds of fruits 
to their devotees as a means of consolation for the sake of confirmation of their 
faith in the Divine. (228b-229a) 


areal Ged a at AVS ALA AT AST URI 
RaeATART Heataahs WHT: | 


In whichsoever area, circle or house the devotee be, Sankara happens to dwell 
there in the centre of it, as per his locus. (229b-230a) 


a fe adaferor areata TA a: 1RBoll 
aR: warren eaferoratteta: | 


Lord Siva presides over all owing to whose intermediation the solar light 
becomes determinant of the division of space into directions. (230b-231a) 


ceases Tele seer AS: VAI 
SeSHG: VA Wea Yelg Gaarqza:| 
Sofas PRIM <eyls FART 1B! 


As the Lord lies in the middle of the sacrificial locus, the disciple ought to sit 
facing the north and for receiving the same illumination from behind, he should 
seat himself facing the east. Having seated himself like this, he should perform 
the ceremony of purification of his body. (231b-232) 
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ASS Hepa an Aaa 
se waa afereanfrsferaee ayy 1123311 


From the tip of the toe emerges brilliant light known as kdla-vahni, fire in 
the form of time. Having meditated on it, uttering the weapon mantra, the 
aspirant needs to burn his body internally as well as externally by means of the 
(visualised)flame of the fire. (233) 


ATAU CETL 123% 


The word daha, burning, used in the previous verse amounts literally to 
destroying. Here, however, it is intended to convey the sense of filling the body 
with the essence of one’s inmost being. (234) 


Ot Aaa Tel ee Yeh AM | 
eeqtearemataes BWA 13H 


Therefore, burning of the body by means of the fire of mantra means only 
getting rid of the eight sense of psychological factors of the personality known as 
puryastaka — comprising of manas, intellect, ego-sense, sense of hearing, touch, 
form, taste and smell. (235) 


Ate AqMaAAT eelsaaaeead | 
seman fe cect AM tae AeesYaAA 1123G1 
On account of its being the sheer body is meant here not like any other tangible 


body but bodiliness really in its egoity. Burning of it amounts to burning of the 
actual body psychologically. (236) 


TeCAEHRA TEATS a: feet: | 
aq ator fas=pg haart 123011 
The bodily sense having thus been burnt along with all its content of impressions, 


the ash of it needs to be blown away by the air of the armour. Getting thus 
perfectly cleansed, the aspirant should sit self-contained within the range of his 


consciousness. (237) I ndo lo gical Truths 
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derya feng warhead: 
afaq: ofeutrarerenrafa afgsarl 23¢11 
aa aftkfa warn aafesererar | 


On aspirant’s sitting motionlessly in the state of complete absorption, there arises 
some sort of vibration in consciousness as the original nature of its creativity. 
That vibration itself is known as the concretised form, marti, of the so-called 
body of consciousness formed by the sound (Om), and the bindu, point, implicit 
in the mantra — so’ham. (238-239a) 


Ad AAAAA ASTANA: 1123811 
ager ae weary Prasad | 
AY AGHA YWarnraepedeys :112¥o || 


Posing of the essential features of the Divine in the respective nine parts of the 
body makes upsurge of these essences in it. So needs to be done in regard to the 
faces and other parts of the figure of Siva in the respective parts of the body of 
the student. The same is to be done in regard to the posing of the forces of the 
Mother Goddess. (239b-240) 


Fra SRA OSS HeAAarT | 
AMSAT AG: RTSOTAHA 1281 


This is to be followed by the triple positing (nydsa) including three significant 
points in the body including head, feet and heart amounting to the middlemost 
part of the body. Siva is to be posited in the head, eight agencies (Aghora, 
Ghora, Ghoratara, Sarva, Rudra, Tatpurusa and Mahadeva) in the heart and 
Nr in the feet. (241) 


aasty RraaqMaae: TRA Aaa: | 
Sa Hd Wah SAAS AST USI 


Then Siva needs to be posited in different parts of his body by the student. 
By virtue of this kind of fivefold positing of the sense of Siva in the body, his 
personality would become predominated by that sense. (242) 
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See Teas eS ATS Praha | 
aaa =eaarasa wrarafagrar: 112¥3 11 


The sixth positing lies in worshipping and praying to the deities concerned 
as embodied in those parts of the body amount to Lord Siva as Ratisekhara 
Himself having been embodied in the form of the student. (243) 


Fe Se ASI Pe SaeTUAT| 


va eases BSI AE evi 
SOTA TAA WEI UAE: | 


ser aye A AVS PST RSI 


In this process of positing of the Divine in different parts of his body by the 
student, the top position needs to be accorded to Siva designated by nine names 
otherwise they all stand interspersed into one another. Being accorded the 
central position amongst all these divine agencies, the primacy of worship needs 
to be given to Him as Ratisekhara. This is how the method of positing the Divine 
in the body of the student has been explained in our tradition as laid down by 
the Malinivijayottara Tantra. (244-245) 


yea =rafaet eat fe Here | 

=e faastisaeaeraarey ata fe ive 
Ofd: Geared das yeigaaa: | 

fea: agra fata Te: Bel Walfia: esol 
TAR Ta: We AMA HParea vigaerq | 


My teacher, Sambhunatha, however, has expressed his view in this regard 
concerning the negligence to Lord Siva Himself as an integral being in this 
system of positing, in spite of involvement of His accessories though. In his 
view, the positing of the Divine needs to be conducted as per the forms (miirtt), 
creation (srsz), the three essentials (tritattva), accessories of the form, Siva along 
with His accessories and thus of six kinds. Over and above this, the six kinds of 
positing needs to be done in regard to the Sakti as well. (246-248a) 
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TI Fae Wed: Wa ATL USC 

Wacatetada rae HANI 

dd: HAFAHISY SAH ed: NQwS II 

WPS aa at eng ieaKy | 

TATA AGATE RKO I 

arradt at got arene yar | 
Positing should start with the Supreme Mother along with Her faces followed 
by that of Malini next to it. Then it should be done with reference to the three 
deities, namely, the Para, the Aparad and the Pardapara in the order of their 
placement on the crest, heart and feet accordingly followed by the placement of 
eight deities named Aghora on head, face, throat, heart, navel, genitals, thighs, 


shanks and feet. After this, should be invited motherly goddesses of goodwill 
known as Para, Pirna and Kala-karsini. (248b-251a) 


Sy ATTACHES MPAA 124 I 
ARATSANT AAS GRE: | 
Then the teacher needs to bring to his memory the twelve forces of Sakti in 


view of their different status on the ceremonial occasion known as Sadhya. 
(251b-252a) 


wa satire asafeat fer 42H 
araaseraraagaaad Walia | 
SMA Tet a Saad Wat: R43 
Wid: aet wird wrPAaATST| 
Wag TI Mate: wepishs wisas: east 
arrensa Here: fatsahrrcwe:| 
Fane TA: Yea WP Ae GAP RG 
From amongst the three goddesses known as para, apara and parapara, it is 


only the first one who remains constantly associated with the Lord as she is the 
infinity of consciousness and has been characterised as such in the Sara Sastra 
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as well as the Yamala. This Sakta positing, too, is considered to be of six kinds, 
namely, form, face, trinity of forces, eightfold Aghoras, placement on five points 
in the body, and that of the Supreme Force. This last one is conjugal and hence 
is considered to be of the highest category and is said to result in attainment 
of siddhi as well as liberation. The aspirant of only liberation needs to practice 
placing of Sakti. (252b-255) 


aca FAassayqeeay | 
FAM J Wee aH GefaHard |e lI 


My teachers have told me that from amongst the two kinds of placements, the 
aspirant of liberation should practise only the withdrawal mode of it which 
begins from the feet. (256) 


Baad: Hida Ae: MAMI: | 
TaRaay way =e: sea aiff: ql 
facia a Aa: 8 ag aAraa: | 

as: eafefa ada searrqaied: R&I 


With regard to mantras relating to positing of Siva, Sakti and the Individual (Siva, 
Sakti, and Nara), it has been determined as of six kinds with this specification 
that the mantra used in the invitation of the deity concerned should be complete 
in all respects. This would form the sixth category of the placement as only six 
categories have been approved everywhere. (257-258) 


TEM Wacra Are fT 

ToT ATTN: WSATAMNAAT 11248 11 
FEPRUGST AMMA AAT AL | 

we Wermerae pd favafas Ford Roll 
ae Tee Yat Bf verre | 


States of consciousness are six, namely, waking, dreaming, sound sleeping, the 
fourth, the transcendent to the fourth with the addition of the Ultimate, known 
as anuttara (consisting in the admittance of Sakti and Siva). These states being 
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multiplied by six causes in the form of the Brahmarandhra, susumna, nadanta, 
bindu, Sakti and Siva come up to thirty-six (which is the total number of the 
constituent elements of the universe). Thus, on account of this magnanimous 
placement in the body of the aspirant, the entire universe happens to be 
compressed in his body resulting in its purification on the universal scale. (2259- 
261a) 


TAI A Of: WAATA AT REL 
SHAM HA Bol ATaaHAM| 
Beginning with the placement of the forms (marti) in the body of the student and 


ending in its oneness with the entire creation this process of nyadsa culminates in 
the purification of the creation as a whole. (261b-262a) 


A Asal: TTeTeaEAT RG 

od Ud fra Be: WA: fanatefa | 

fa ad stat eae: Teme fe MATa RG 
Therefore, those fools who seek to make fun of the cremation of the body after 
death as termination in nothingness, leaving nothing to descend in spite of the 


soul having merged into Siva in all His state of peace, they get demolished far 
from truth as oneness with Siva is the ultimate goal of the individual. (262b-263) 


4 faged wrafatreperanatsta: | 

4 aeds fra: wet aa afeafeseary lev! 
TARA Teese Hara | 
Teme fe da afateyerd Eu 

a faa: fradara avaearanfea 


This sort of statement on their part is due to their ignorance of the secret of 
emergence of the dynamics of self-consciousness. As a matter of fact, Siva in His 
quietude is not an entity shorn of all way-outs something like a jar placed at a 
particular spot. Siva, indeed, is the magnanimous brilliance of self-consciousness 
whose reflection is the expanse of the universe in all its entirety. (264-266a) 
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AMASTAMSA: CRATE FETT REE 
AAAMISA MAA: TAA VE Wa AI 


Ae feargfisrd arn ararrafesera Reo! 
ae yerseta aang: frac | 


This kind of reflectivity of Him in the form of the universe is dependent only 
on Himself and appears as such on account of its oneness with Him. Whatever 
difference of it appears from Him is really due to the knower being enclosed in 
maya. On restoration of his oneness with Him, gets restored the essential Siva- 
hood of the knower. (266b-268a) 


ARTA Aaah eA SAT RELI 
fra wa eae =e aHtiay | 


By virtue of the exercise of placement of Siva within himself, the knower, 
otherwise enclosed in maya, becomes Siva. This is the significance of nyasa, etc. 
(268b-269a) 


aaMfe SHAS WTAE S II 
aa frase Aseiela waar | 


As it happens with an individual thinking of himself as an evil-doer constantly 
becoming actually an evil-doer, so is the case with the aspirant contemplating on 
himself as ‘I am Siva and nothing else, becomes Siva.’ (269b-270a) 


Uacarerd aed fraRecag Ay (Wwoll 
fadarafancaaitte fafearcrm| 


This exercise is known as steadying of the idea of one’s essential Siva-hood from 
the core of one’s heart. Contemplation on one’s oneness with Siva intensively 
is, indeed, the door to the attainment of the state of optionlessness. (270b-27 1a) 


HIT TA YS faagiwovafss: 11X98 
Hey Aaa BIgd WAATATT:| 
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(If optionlessness of mind) were not the pre-condition of realisation of Him in His 
absolutely purified form of sheer consciousness, how could He remain normally 
beyond contemplation all his luminousness notwithstanding! (271b-272a) 


AAAGISTSRATACHTAM AAA WRI 
arf worseute: tt de a fawcwad | 
It is, indeed, owing to His amazing autonomy of will that He makes Himself 


available to our contemplation, ourselves being just an organisation of prana, 
breath, buddhi and intellect, etc. (272b-273a) 


WMS aaa AA 112193 1 
fTarnanaad Raa Asat | 
But for His presence the individual due to his liability to destruction and lack 


of any Controller of his destiny would have got lost in the waywardness of his 
behaviour. (273b-274a) 


Ad: PARAM AMAT Sa MAT VOW 
Feaferraagrmtancu feet aq | 
Therefore, it is imperative for the individual to take recourse to the path of 


exclusive meditativeness on the Being who is eternal and constant as contrary to 
the flu and uncertainty of the univese and thus destructive of them. (274b-275a) 


a gq daatismiersad4gg: 1041 
qa termqraaiiresta aftioy | 


It has already been stated (in the second chapter) that those aspirants who are 
imbued with the intensity and purity of will-power sufficient to remove the 
darkness of ignorance, they have no necessity of undergoing the process of 
initiation and placement (nydsa). (275b-276a) 


wa fava: Parad Wd: Sp| le II 
SRA TAY ee FHS 
QISa AER GAIA AA: MW! 
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PATTIE SATA: | 


Such an enlightened aspirant would obviously experience the universe as his 
body and himself as its Self and therefore, would have to worship his own body 
by means of flowers, etc. since it has become the abode of all the divinities 
by itself. In course of this worship, he has the option of making use of full 
mantras separately for each one of them or briefly that of only the seed-manira 
collectively for all of them together. So needs to be the case in regard to incense, 
offerings, etc. (276b-278a) 


PARAS AHH FT UV 

paratorart a Step etearra 

aaa Wel Haag reas 18 1 
The process of this worship being contrary to the traditional one, all this offering, 
etc., may be done through the left, particularly with the use of the ring finger, 


anamika by the teacher. In Sastras like Matanga, etc. the word vama, left, has 
been used in the sense of secret. (278b-279) 


AAR Fat at patfefa ape | 
SSE aa APTANA RCo! 


It has also been stated in the Bhargasikha Sastra and Srigama Sastra that the 
advisor engaged in the action needs to perform sacrifice with the use of the left 
hand. (280) 


aadtely agra Way ACH | 
Tere Hea oraaaTAOMSAA 112A 


Lord Siva Himself tells to the Goddess: “Whatever benefits can be had from 
the visit of all the sacred places as well as from performance of all sacrifices, O 
Dear, may be made available through the use of the finger anamika (of course, 
in combination with the thumb) in sacred offerings, which would then get 
multiplied a crore of times in its result.” (281) 


safefrarn a sere | 
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aan Gea Pos qavarsed waq 12M 

we arate greasy | 
In the Sastras known as Nandisikhé and AnandaSsasana, it has been observed 
that in course of making offerings known as purna and djya both the left and 
right hands should be used in holding the sruk and sruva, while the rest of the 


ceremonial acts including worship, offering and muttering of mantras should be 
performed with the left hand. (282-283a) 


waarraagel walapertratstry 12¢311 
ama ee fra sada fear | 


Thus having filled the body with delight and having warded it off from all kinds 
of inclinations, the aspirant needs to contemplate on the body as pervaded by 
feelings, emotions and sentiments concerning Siva. (283b-284a) 


afer fatapel uid faenfid zevi 
ae fenaitea fara | 


By warding off the inclination of the senses towards their respective objects and 
dissolving its limitations what would remain in the body except for the bliss of 
one’s oneness with Siva. (284b-285a) 


Prana sfeaerararqyty C41! 
ae fear waar : | 
By virtue of looking towards the body day and night as filled with the delight of 


Siva and formed of all the constituent elements of the universe and worshipping 
it, as such, it would get transformed into oneness with Siva. (285b-286a) 


favarreefastagurediong raftsd: ice Il 
wa fagadiaaate afe area | 


On account of remaining absorbed with full contentment in the contemplation 
within himself as if in the body of the universe, the aspirant would get shorn 
of inclination towards worship of the emblem (linga), keeping fast, dwelling 
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in places sacred to deities and leading a life of a particular specifications. 
(286b-287a) 


Tears: aac: afm: fA: ell 
STU TAIT: Se cag acsa | 
Remaining contemplating contentedly on consciousness exclusively forms 


the entirety of obligation of the aspirant. Whatever external sacrifice, etc. he 
performs, is meant only for his attainment of Siva-hood. (287b-288a) 


asso mded Rrearmtaqa We Rec 

areca farataartory | 
Articles to be used as an offer to Siva need to be in keeping with the magnanimity 
of Siva. It should be fully delightful and such as may be satisfying as if it were 
used in the worship of all the gods together. It needs to be as comprehensive as is 


used in the burning of the dead as well as in the worship of gods and goddesses. 
However, it can be arranged for on a large or a small scale. (288b-290a) 


aaa te weed asea fe resi 

seiqasty adot GAMO: | 

alta eM ara sat ae sfa Alar Roll 

fofgarre aafest aera fe aor 

aware al fatatatrs fated a at eee 

aed ea dara fraafaqser | 

prorat aeqewtfid Pasay 12e2II 

ea a da tar Gores Pera 
Which material should be used as argha in which sacrifice has not been prescribed 
as mandatory? Whatever siddhi, accomplishment, the aspirant aspires for is the 
sole criterion of the nature of the argha. As regards those aspiring for liberation, 
there is neither anything prescribed nor prohibited. Whatever be to the liking 


of the aspirant, would suffice to be worthy of serving the purpose of argha 
of attaining oneness with Him. Having prepared the vessel of the argha and 
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having purified it with sprinkling of water and decorating it with flowers, etc., 
the aspirant needs to worship through it in the capacity of the Supreme Siva. 
(290b-293a) 


STOTT STATS AT AAT 11233 1 

ATASA BYR Paar | 

sre qaqa GSI Re 

FAT TAA RAYS F PAT | 

we te Gotan woreiyafarer e411 

TIA Pa PesaATSe | 
Out of the fear of inadequacy of the flowers in the vessel of the argha, no 
more are they to be used in the act of worship which, therefore should be 
performed with the water alone contained in it as it is supposed to have become 
transformed into ambrosia on account of having been put in it for the sake of 
satiation of the mantras and purification of the materials of the sacrifice. Having 
thus worshipped his body as Siva supposed to have become bereft of prana and 


intellect, the aspirant now needs to worship it again as transformed into Siva 
due to its identification with Siva’s. (293b-296a) 


TA WN = Gea ferfad aia zee 

Fear: aH Wad | 
Now (in the absence of the body and the senses) what remain of the individual 
are his prana, intellect and the Self as the void, prdna serving as the base and 


intellect as the agent of the arrangement while void as the locus. Therefore, all 
these three factors need to be worshipped together. (296b-297a) 


FAT J AWAVACS TAL IRV 
mw qe dara Aaanofatsd: | 
Gated FecHeeaMa faVAGAMT Ui 


The deity needs to be placed on the pedestal of all (known as miiladhara which 
on the universal scale amounts to will-power corresponding to) which in the 
human body is cakra at the base of the spinal chord. It lies at the distance of four 
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finger-ends each along with itself known as dhara with surodha, pota and kanda 
serving as parts for sailing the ship of adventure beyond the ocean of the world. 
In this adventure, kanda, as the fourth part, serves as the start of the operation 
of air as the body as well as of the string binding together the entire universe. 
(297b-298) 

NOTE: 


Corresponding to this idea of the world as sea, Cf. Rgveda, VIII.6.29: 
Atah samudramudvata‘scikitvan ava pasyati. Yato vipana ejati. 


From this high pedestal of the Himalayan peak the curious meditator observes 
the sea from which emerges the primeval agitation. 


Wate Sear cay 
STRATA CHRATTERA 1128811 


The concerned deities should be placed on all these four points each intervened 
from the other by the void of four-finger ends since each one of them is capable 
of removing the malice in degrees. (299) 


Td Werte Heacatanrary| 
THfeHcrd ages Ula: Zool! 


Then needs to be conceived of a stick-like formation known as anania, stretching 
from the navel up to the pendant, lambika (uvula) inside the throat standing from 
individuality to kala, the point of division. Above it lies the knot of ignorance. 
(300) 


aa aaa wel eateraferecay 
afeurmie, arent fe acgfafestaeq tt: 1130811 


In the ambit of this knot lie the eight attributes, namely, dharma, jnana, vairajna 
and aisvarya in the four directions as deities and movers (paédaka) in the four 
corners of four colours beginning with sita (white) in the east-south, rakta (red) 
in the south-west, pita (yellow) in the west-north and krsna (black) in the north- 
east. Maya is its origin while intellect its expansion. (301) 
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Tree Serer | 

Ysera mesa IaqAr] 1130211 
Above the knot known as maya lies the trident of the three qualities (guna) and 
below the quadrangle. This quadrangle needs to be meditated on in the form of 


pure knowledge though limited from both sides with two enclosures (vidya from 
above and maya from below). (302) 


meq aed feed cftansreat: | 

DAR Ward Fa ASAeH: 1130311 
Between the pendant of the throat and aperture of the top of the head needs to 
be meditated on the Supreme Essence since it is from this point that manifest 


the light of consciousness as also the sensibility of the senses such as seeing, 
hearing, tasting, etc. (303) 


Sara SASH AAHsA| 
faereeisa dears wresdd FA: 10%! 


Encircling from both right and the left sides are to be placed nine deities around 
this lotus of knowledge. Though this thing has already been referred to, it is 
being elucidated here, too, again. (304) 


art Seat tet 
aie wasctanith aA 
WAS a AAAPHT 
MM WHAT CMT 1130411 
Encircling the lotus of knowledge from the right side are the deities known 
as Vama, Jyestha, Raudri, Kali, Kala-vikarika, Bala-vikarika Bala-mathani, 


Bhitta-damani, Manonmanika. These are peaceful and present a scenario of the 
rainbow. (305) 


faval aftacpdtaar 
aren safest at Arar 
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SII adie: 
WS: HASTA: 113081 


Encircling the lotus from the left side are the deities known as Vibhvi, Jnapti, 
Krti, Iccha, Vagisi, Jvalini, Vama, Jyestha and Raudri. (306) 


SAHUAAY Faseetaay | 
Pronfrisatametratuttsd Gt 113001! 
In the centre of the petals and the pollen of the lotus need to bring to his memory 


the images of the Sun, Moon and Fire as presided over by their deities, namely, 
Brahma, Visnu and Hara. (307) 


Ararditef fe ogy wenett query 
aR Ate CIA AMSAT 1130¢11 


The status of Brahma, Visnu and Hara as transcendent to Maya, which has 
already been referred to, may be due to their lying in this lotus as it stands 
beyond the effect of her. (308) 


walt Seat ta aged a Parez | 
SRA AFT Ted St MAY AAT 1130811 
Above Rudra needs to be placed Isvara and above the latter Sadasiva as he 


is described in the Sastras as mahapreta signifying the holder of the highest 
position (among these three). (309) 


TARTAN YATAATIT: WATT: | 
wedaareds cit Aare AIT 1320! 


On account of comprehending all the entities lower to him as also being aware 
of them, and intending to rise upward, he is not required to go down. (310) 


fanaa: Wa ERAT Ta! 
warereatya dd: ot Praqaisat: 1132211 
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Vidya (knowledge) and aspirants of Vidya all tend to move upward culminating 
eventually in getting transformed into Siva-hood and resting in Him. (311) 


Sa: Taal Prerqederareaniah: | 
PM Aaatieqaa sessed: 1322! 


Therefore, Sadasiva remains always looking upward and luminous, subtle, 
beyond understanding ordinarily, having risen upward to the peak of sound. 
(312) 


Te TMaheard yeaa | 

ATA PRS PMA TA 1132311 

and RI Cae Fa | 

Ror fad AafarerAcAaey 138s 
From the centre of Sadasiva the emerges group of three rays known as Sakti, 
Vyapini and Samana via the aperture of the head and reach up to the end of sound 
representing the Self which is the thirty-seventh element in the constitution 
of the totality of the Reality. This meeting point of the rays of consciousness 
known as Sakti, etc. lies transcendent to the state of mind (unmana). It, too, 
looks like a lotus flower absolutely white on account of being rid of all kinds of 


impressions (samskaras) whatsoever and serves as the seat of the Self. It needs 
to be meditated on. (313-314) 


aa Saif aca Aeuronfy Aa: | 
seca fast fe afaet fara: Sa: 13V4il 
This seat of the Self is absolutely apart from the rest of the reality which is of the 


nature of variation on it. It is characterised as the seat on account of forming the 
very centre of consciousness. (315) 


waist gq teat cia wea | 
Tees Fest PaTASAS 11386 1 
sates FT | 
Was Ff a YoHes VAI 3291 
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All these thirty-seven constituent elements of the Reality are inclined to get 
oneness with the Supreme Lord Bhairava and there from acquire the status of 
worshipability. (317) 


Wah: Naa BA Tea WIG | 


Fea Aras ATA GAMHSA, UVC 


The worshipper is ensouled by the Supreme Self while the worship is accorded 
to the Supreme as well as what lies below Him as an offshoot of Him on account 
of having proceeded from Him, and this net of elements itself has to serve as the 
seat of worship. (318) 


famacied fast arctan: | 
Paar SATA AAA 1138811 
SATS ATATL 
Sahara Gan Teufemed Afsaq 1132011 


(There are various views about the ‘seat’ in the Sastras). The Siddhanta view 
considers its locus as the end of vidya and kala. The Vama and Daksina Sastras 
take it up to Sadasiva while the Yamala regards its position to lie up to the samanda. 
(As distinct from all these views about the seat), what has been professed here is 
that it is located at the end of what is known as the state of unmana. Following 
the worship of the seat, homage needs to be paid to the series of teachers. (319- 
320) 


TARA FO Ah Seed sayy 
Taga gaia 1132 


At first, the two series of sounds known as matrka and madlini along with the half 
should be placed on the seat as goddesses having assumed concrete shapes as 
also as pervasive of the totality of the reality below the seat. This has been stated 
in the Siddhayogisvari Tantra. (321) 


aaa Fed Aft etert asq | 
Tea Te Teryenfetafeafa 1132211 


faerqiaeraren fedtat wRacwd | 
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(This is to be followed by) the worship of SadaSiva as the being transcendent to 
the world and then by that of the goddesses of the two and a half sounds taking 
them as concretised and standing as emblems of the Supreme. The worship 
should be done by means of the offering of incense, flower, etc. Next to it there 
should be an idea of the Self having assumed a concrete form of wisdom (vidya). 
(322-323a) 


meq aeagarea sfert waehaey 1132311 

TUM aaaeetaqtaaay | 

meq wa Pasa spat FA: 321 

: . een yf | 

aT aay g Aeon Poise 13R4 1! 

wrafegua wea ara ee ae Ha: | 

ad: Menferm GH aq fafadaq 132i 

Par frag: veqsneny | 

HUA AaACAT ATTACH A (321 | 

aera cra | 
In the middle should be placed Bhairava, to the right-hand side of him 
Ratisekhara while to the left of him the Goddess all three thus standing for the 
trinity of Bhairava. Then, again, needs to be placed the Supreme Goddess like 
the full moon in the middle, to the right side of Her the goddess representing 
the higher and the lower both forms together red in colour, slightly agitated 
not, however, in her terrific form. On her left side should be placed the goddess 
known as apara in her terrific form, black and yellow in colour. As was the 
provision of a twofold placement of six kinds in an earlier case so should be 
done here as well in regard to the bodily form of the deity. This body being 
imaginary may be conceived two, four or six handed in keeping with the purpose 
of aspirant behind her worship. So is the option concerning association of her 


with such accessories as skull, trident, sword, position of hands, jar, etc., as what 
to be placed in which hand. (323b-328a) 


aed favaeuren coal alent Ad: 1132<11 
SHASTA: BLIGH | 
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ad WaSgaeae AH aeeAg ys 113281 
Wey cea Gan aa vata yfsray | 


In fact, all these deities are forms of consciousness and universal in their pervasion. 
Their essence is boundless consciousness. It is for ascribing distinguishing 
features to them that they are provided with peculiar bodies, faces, etc. So 1s 
the case with the presiding deities of directions to be worshipped next. In the 
centre should be worshipped the goddess with presiding deities of the directions 
on her sides. Thus, all three (that is, the goddess, deities and the lotus seat) get 
worshipped. (328b-330a) 


Tat APATITE: PATA 113301 
age figd Ga frepieryic yer! 
meam fea a tat da aaqureefaot 1133211 
arcane A Wen fas a Aaa:! 
fasts a Ser wa teifa atffar 1133211 


It is out of the central stock of awareness along with the concerned deities that 
have emerged the limbs, etc. like sparks from fire separately. The goddess lying 
in the centre represents the reality in all its wellness. She is known as Kalakarsini 
in all her three aspects, that is, terrific, peaceful and mixed everywhere. In the 
Siddha Tantra, she is known as Ekarna (monosyllabic) and para devi (Goddess 
Supreme). (330b-332) 


WI FT Algal cat afer Aeaifea | 

Ae Veer Palast WL 13331 
Te: frankdanroiceaearg ec fate 
ad fard fattsard ofa <fariat 13361! 
wane Ufa ct pa WAT | 


The Goddess Supreme is also known as matrka (motherly) and madhyaga 
malini (central source of sound). In the centre needs to be placed the Goddess 
Supreme as the sun effulgent with all its rays and also as the source of all sounds. 
She needs to be meditated on the top of Her crest as monosyllabic and yet as 
imbued with all her limbs, ctc. She should also be contemplated as the source of 
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the entire creation and hence as worshipped from the south as well as the north 
side. Having been worshipped from both these sides already, she needs to be 
worshipped intensively in the centre, too. (333-335a) 


sea ap art sacafad 13341 
ara fafaet pret sarereenfeoit Aer 

Tee vara: vara ee Haha 13361! 
Wh: pared gad tana 7 | 

ala Gad Ga Capea aM 133011 
POR: TI AT Miefaasatfertt| 

ana Bafa GIs HTITASAPL 113321 


In the Devi Yamala Tantra in the context of sacrifice known as Damara it has 
been observed that at the tip of the nose lies time in all its phases while the 
Goddess Kalakarsini lies constantly present in the mouth drawing breath to the 
heart and throwing the same outside. She puts the breath inside in the form of 
breathing-in and retention while throws it outside in the form of breathing-out 
and thus controls the entire process of time. It is will which is supreme and keeps 
awakened the three forces knowing and acting besides itself. As yajya (devoted 
to the act of sacrifice) it controls the entire process of time as its basis as well as 
agent of division in it. (335b-338) 


se faa gantom: fra SHRI AaISAs | 
et Wal HAN: THIS Aad: 1133811 


In this Trika system of philosophy and practice, knowing, acting and willing 
all the three tendencies lie intact as one in Siva. When divided into the gross 
and subtle, they assumed the forms of the principles of sakala (enclosed within 
the ambit of the principle of division) and pralaydkala (that state in which the 
principle of division has been rendered ineffective) respectively. (339) 


YS Ca FT TM MAH Wa: WES | 
Wataniarancaaaetaal Aa SAT 13X01 
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Those who have become purified and awakened (inwardly) and yet appear as 
gone to sleep are known as Jiidnakala while those who are partly awakened in 
their consciousness with regard to certain matters concerning the Self are called 
Manira. (340) 


fit cafadl ae FTA | 
frst dear arardeatigd: Wa awe il 


Those who have pierced through all what needs to be understood are called 
Mantresa while Mantramahesvara is he who by virtue of his cognisance of the 
secret of division of the world into the object and the subject and therefore 
deserves to reach the state of Susiva after demise. (341) 


T Ua Tela Hewat HAM frases: 
Taras Meas eH Td: 131 
Taare aes CRRA 
When the tendency for differentiation proceeds towards declination and the 
forces of consciousness tend towards expansion, the rays of consciousness begin 
to diminish their limitations of one another allowing the three lotuses combine 


together to form an integrated seat at this stage of nullification of mental 
operation. (342-343a) 


TW CAAA ATA SSAA S¥3 1 
fea wfpdsefeatyer yearend: | 
When the three forces, namely, willing, knowing and acting, move onwards with 


the desire to shed out their mutual differences, they along with their primeval 
differences attain the state of worshipability. (343b-344a) 


HATATATH MA Fa Prt Prt BT 1B evil 
fasta aq fact areal epeda aed | 


Beginning from the state of start of shedding of their mutual differences when 
these forces come to get restored to their original form of oneness, their triplicity 
in oneness may become obvious. (344b-345a) 
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AMATI S AAA ATART: 134 II 
We vepe fala Ares-a ¥ aa a | 
FAAMAH ATT STH ATT ATT | 
TITS Stace prevnfsott apfearaye | 


That consciousness is named as Kalakarsini whose essence is autonomy and 
whose inclination is to grasp the three forces together shedding them off their 
mutual differences. (345b-346) 


aa 4: wet - 

waste arefie afeeped| 
aafiuita afer | 

AIGATCY ACHa: 13 | 


Since this force swallows time within it as well as gets itself redeemed of the 
same on account of which there is stability in entities in the universe, it is known 
as Sankarsini. (347) 


aa Ga whaagy Aalsqa Aral 
farasrrty wiry Geet fe Taq] BSC 


Thatness (tattva) of entities is the basis of their existence along with their 
availability in the knower (in the form of awareness in him). The subsistence of 
these forces as of so essential significance as to be responsible for the emergence 
of the universe out of them is the ground of their autonomy. (348) 


Waar Adees UMSTapeaay | 
afaratasseferste ey: warfare: axe it 
As willing, knowing and doing are integrated into one limitless whole at this 


stage, they deserve our worship in this integral form in which the directions as 
factor of division are also put together. (349) 


afancafie 4 ata fe wad 
a faced hal 
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seal watery at veeMad! SARL 13401! 
smferatt Ta Be: Palepwelseneaeasy | 


That which cannot be subjected to contemplation, can also not be worshipped. 
Nor can that deserve worship which abounds in option. Numerous are the 
attributes of each and every entity. As many are also the possibilities of 
subversion of those attributes. In this context of maintenance and subversion of 
attributes, that which comes to stay, stands as the best of all putting down the 
rest. (350-351a) 


gfe Haurgeraca siterat Ferart 1134211 
waa GI: sar wyAAeerd | 
All this was communicated to me by my teacher Sambhunatha himself being 


highly pleased with me in the context of the great sacrifice known as Damara. 
(351b-352a) 


STS Varn Farrasha was 1134211 

aard ukartafas at efrerm: | 
In course of performing the external sacrifice all these three lotuses need to be 
worshipped separately as well as collectively. Family, sacrifice, however, should 


be performed up to the weapon. This is the instruction of our School of thought. 
(352b-353a) 


seretaraaneay farang qedy 1134311 
wagi frag ata yea | 

sea Tea ica AeA cae THA 34x 
YAS SSHATAGRTS: TAMA | 

aa slew Yeh aqrp fated feet: 1344 
wae fororateragiactt Fort | 

TMS MAM: AAAS SAY HAT BEE 
ae yperrdatcatarereagtrad: | 
frsaatarard Tega 134911 
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ad oF Yopdia wir feooaen 
UPR WHA AeSay PAM: WI4CII 


In the five directions, namely, north-east, east-south, south, south-west and 
north-west should be performed placement of their deities known as vidyanga 
paficaka nyasa. Weapons associated with Sakti and Siva should be placed in 
two directions each and that known as locana in the middle. On the eight petals 
of the lotus should be placed the eight deities Aghora, etc. along with their 
conjugal forces. So needs to be the placement of twelve, six and four forces 
twice each. All these forces need to be worshipped twice in view of Sakti and 
Siva. So needs to be done with the presiding deities of all the ten directions 
along with their respective weapons. Thus the aspirant is required to worship all 
these forces including the trident also with the sense of his oneness with them. 
Then he should perform muttering of mantras each ten times treating each one 
of them as threefold in view of their standing for the three basic forces, namely, 
will, knowledge and action. (353b-358) 


AftecHvadieetepus FATTACIT| 

Wah Ad fart TISAI GATT 1134811 
He should think of the navel, heart, throat, palate as the higher sacrificial pit 
(urdhva kunda) burning with the fire of the circle of mantras making thus the 


entire world being consumed by that fire supposing himself as playing the role 
of the sacrificer therein. (359) 


arpa pdet cal Saad Te: 
faatide vat yard qeristaq ae! 


In this process of initiation, the path along which the teacher wishes to lead him, 
he needs to devote himself and his body mainly to move forward in the same 
direction. (360) 


BMA WH aye Act: TAT | 
CHAHMITHHA: GAT Ash 1136211 


Bringing to memory mainly the image of the trident lying at the end of twelve 
factors (including sounds such as vowels, consonants like h and ks, etc. and 
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forces like rodhini, vyapini and samana, etc.) and thus leaving behind the circle 
of the goddess, the aspirant needs to reach the state of moving in the void of 
consciousness (khecara). (361) 


FTAA GIS AMAT GRO AHT I 
Gals Gaaneafaean GARMAN 1321 


Starting from the miladhara cakra and ending with the dvddasanta and by 
virtue of its function of filling the void, as also on account of consumption of 
ambrosia of the space of consciousness (kKhecara) this force is known as khecari 
also because of its dual function of dynamics and stasis in the void. (362) 


STAT OTT AT ICTS Ta aT LS TOT | 
Wer Asana afayetada fer 1136311 
Position of the trident (trisila) is formed by the location of the barb representing 


Siva at the top, that of Sakti below it at a distance of four finger-ends that of the 
anu (individual) lower to the second one by the same distance. (363) 


Aarerateaededtan tars : | 
fe fe a ored fe aa afa a wate ot sexi 


By virtue of dedicating himself to the circle of the three goddesses namely the 
lower (apara), lower-higher (parapara) and the highest (para) presiding over 
the three barbs of the trident respectively, what the aspirant cannot become, 
what he cannot understand and what he cannot accomplish!(364) 


wha edt aad a Ve aa | 
AAA G TFACATT MT CTT: RE HI 


Out of the three goddesses placed on the barbs of the trident each one and 
mantra concerning her as placed on the lotus in her conjugal form along with her 
face in her tangible and intangible forms needs to be meditated on separately or 
collectively. (365) 


ae wrogeaareraad dad FrSry 
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fretsearsraridd sel fate at see 


In this way, one’s own consciousness needs to be meditated on from prana to 
the void under the supposition of its oneness with Siva and then the meditation 
should be followed by the performance of external observances. (366) 


afar qed frguteaitaterd | 
aan: Sead aarti TW: 113e911 


In case of primacy being laid on the external sacrifice on account of the object 
being attainment of siddhi, etc., the utility of the inner sacrifice lies in the 
purification of the inner being of the sacrificer who otherwise would remain 
only pasu, animal (predominated by animal instincts). (367) 


aq fasufefaqa: a afedaia wy! 
sAearTeSd Tara Harts: 13eCI 


As distinct from him, the aspirant who has turned away from siddhi, etc. and 
performs whatever sacrifice externally is meant only for the confirmation of the 
inner sacrifice of the supreme importance by means of which he attains the end 
of life. (368) 


PUMA waa Atay | 

fey fartefaerqe cecteit fast aq aes 
Prtert Wert a asad eT | 

fared 4 Gea: AeA 11301! 


Having performed the inner sacrifice, the aspirant needs to take some seeds 
enforced by the mantra addressed to weapon and scatter it in the directions 
for warding off obstacles and collect it, bring to the direction presided over by 
Isa, observe it closely, sprinkle with water, beat, spread out, and perform the 
samskara of enclosure (avagunthana) on it. This is known as sadhara samskara 
according to the Trisirobhairava Sastra. (369-370) 


Trae AIA: | 
PAS IHA PMSA AMaaq 11321 
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Then the aspirant needs to place in separate vessels five extracts of cow, namely, 
urine, cow dung, curd, milk and ghrta (clarified butter), i.e., named Sadyojata, 
Vamadeva, Aghora, Tatpurusa and Isana representing the five faces of Siva, and 
sprinkle it from above as well as from sides on six points of the body, namely, 
heart, head, crest, armour, eyes and the weapon by means of kusa grass. (371) 


ate we frend wermdceareraay | 
Tod TM GaerHperay Agetd ert 
The earth and the remainder of the five extracts of the cow should be placed 


together for the wellbeing of the disciple. Wherever there are the five extracts 
from cow, there is said to lie the water cleansed by the kusa grass also. (372) 


Wass Vel MA SNPs faqs | 

climes! fe afeerarerenhy 1130311 

ays ayaa wate gach | 
The five extracts of cow along with water are said in the Sdstra as remover of 
external impurity. After getting cleansed of the external impurity, the student 


needs to get cleared of the internal impurities via burning it by mantra, etc. 
which are of other-worldly significance. (373-374a) 


Tear Seal Ufsenterarear Re¥ 1! 
Wasa faded ypraraane a | 
aaa cereriaraed sary fare 130411 


The student needs to recall to his mind the sounds from ph to n standing 
respectively from earth to Siva along with their presiding goddesses. In course 
of recalling these agencies he should submit to them handful flowers, incense 
and drinks along with flame of lamp under the supposition that the deities are 
lying together concretely right there in the sacrificial abode itself. (374b-375) 


Wed eaarawafessrg WR | 
sre eatfera ageanfits 1130611 
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The entire circle of gods is conceived as lying on Siva as the lotus stalk of 
eternity with ten virtues (such as non-violence, truth, non-stealing, self-control, 
stainlessness, calmness, devotion to the teacher, purity, satisfaction and 
straightforwardness as its pollen). It is the seat of right knowledge (sadvidyd). 
(376) 


aS Tees, Set ast | 
Shed farrier qafaca frasiaq 1130! 


It serves as the seat of Ganesa with its six-foldness. Ganesa needs to be 
worshipped here facing north-east for the sake of elimination of obstructions 
followed by His dismissal (visarjana). (377) 


Ad: PE WAN RaRTGNATT 1139211 


(The aspirant of siddhi needs to worship the great weapon) followed by 
(placement) of a jar filled with material of highest possible fragrance (like sandal 
paste, etc.). (378) 


Ufsid add AAG Aaa | 
SA Hat Yara A AeA: 1s 
Having worshipped and decorated it, the stalk should be empowered by 


muttering the mantra dedicated to it hundred (and eight times) in association 
with a sword and a knife if weapon rite was not already performed. (379) 


TAT AP ARAM aa | 
Ta: SRT AACA ATAST 1132011 


That jar should be worshipped facing north-east along with a water pot placed 
to the left side of it followed by worship of presiding deities of directions along 
with their weapons towards the east. (380) 


Teper waaay | 
ad: RreaishHceieeh Uk WAT 1132811 


TPT SMACK aad faery 
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a Tt: Yip cae tae fee faerreTa 11322 
Mau Bald Afearcod Pearl 

aan Frafaor af tt: wedany 1130311 
MUTA AALTTAGIS AAA: | 

aa Ural fei carey: @ pet fafa ace 
Sal ARAFAT PATA ATTA 


Having decorated the water pot with incense, flowers and presents and in 
accompaniment of recitation of mantras, the pupil should move forward with 
the pot in his hands dropping the water out of it in a controlled way. He should 
be followed by the teacher also with a water pot in his hands and saying, “O 
Indra, you need to remain vigilant in your direction till the end of the rite, as 
per the order of Siva for the sake of warding off the obstructions.” In the same 
way should be addressed presiding deities of other directions also by removing 
the word bhoh and replacing it by relevant names keeping in mind that the 
limitations of the requisite number of syllables in the reconstructed mantra may 
not be transgressed particularly while reconstructing the mantra in the case of 
nirrtit, Then the water pot should be placed close to the knife particularly on the 
right side of it facing the north-east direction. (381-385a) 


Parargqaatighed AAGehA 1341 

CHAI ald WaaeaTrraefery 

Ad: HY AMT Ts APTATTS CEI 
The teacher needs to recite all the mantras with the sense of his oneness with 
the water in the pot contemplating of himself as sheer illumination so that the 
same sense and contemplation may pervade the entire performance. Therefore, 


it is necessary for the teacher to make use of all the mantras in his worship in 
relationship to the jar. (385b-386) 


yan fafa a aaa faerqesiq | 
FANS TH FAAS FATS: Il 
free ae aT Aa 
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In keeping with the mode laid down previously, the weapon as the remover of 
obstructions needs to be worshipped in the form of the knife followed by the 
worship by the teacher in the scented circle in the middle of the house the three 
deities or six of them in their conjugal form or only one of them collectively as 
the deity of the mantra. (387-388a) 


SAPaUA Ad: PUS WHeqsd sec 
Petawawa yz | 


The sacrificial pit should be created in order to perform the ceremony related 
to fire and thus prepare the background for the realisation of the objective of 
unification of the purified mantras, etc. which is unique in itself. (388b-389a) 


Rasa a farifhercprstata Area 13c8 Il 
Te: Gq Wea feared: feared: 
The pit should be considered as a manifestation of the creativity of Siva which 


in itself is the source of the highest kind of samskara (impression on the inner 
being) requiring no other performances whatsoever. (389b-390a) 


Ua ee eafvsct at fers Wa Teisaet 11380 
qenfey fret Wer: Gear: fears | 
sh starreat dents TART 1388 


This is how the most important kind of impression in the student’s oneness with 
Siva is formed in his inner being via the visualisation of Him in his own body, 
on the ground, in the emblem, in the vessel, water, fire, flower and the child. 
This has been observed by Lord Siva Himself in the text known as Yogasajicara: 
(390b-391) 


agewat ad Wd yy fact | 
aa aa eA daar dfvear 113821! 


¥elfa sofa we yralgedeasiq | 
ater He da seen HAH 139311 
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‘In all the fourteen varieties of beings, flower, offering of the flame of lamp, 
muttering of mantras and offerings to the fire, it is Goddess Candika Herself who 
makes the offering to the fire, mutters the mantras, gets awakened, worships, 
laughs, moves, takes meal, mates and indeed does everything on account of 
being embodied within the aspirant.’ (392-393) 


Tent a 7 At Bea Gahran | 
aHanatasue sitet fates 13evil 


Those who are incapable of ascending to this height of realisation in their 
consciousness in all its integrality, for the sake of their practice to this end is 
being made out herewith the path of graduality as it is called. (394) 


ae Brat Aaa: PHM A AeA: | 
wai FT Husaete radia Spe FART RR4ll 


I am Siva who indeed is a formula in itself. So are my determinations. The 
sacrificial fire as well as the pit is Siva. It is imperative on the aspirant, therefore, 
that he keeps remembering himself as Siva. (395) 


aa wa fe waft qeuleeutactaad | 
fraaret od ata aiepareaaary ar aeeil 


In this remembrance also there is a distinction of firmness and infirmity 
as it lies between what has been accomplished and what is in the process of 
accomplishment. (396) 


aa fe afracatarehsts aaa, | 
aa Fernfa aise qeaaTaag aaa] 138011 


This distinction between the two is understandable from the case how a person, 
though lacking in the inborn genius of understanding comes to understand 
statements regarding something by virtue of continuous practice and brings 
himself to the level of proper and quick understanding in course of time. (397) 


Sora Peeterqaqariaagaakaarery | 
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Tea faces: HISTA: Iii 
Heaen cdgar Hpwragara fair | 
WeqatatadeaRaat: PMTs Fs: 113881 
WMAAMLARA MTA MSTAT ATT | 
PUTA TAT FA PVSEF [Sool 


Digging of the sacrificial pit, drenching it with water, crushing the soil, besmearing 
the area dug,. determination of the squareness of the pit, covering the bottom 
as well as the walls of the pit with kusa grass, their measurement, determining 
the centre of the pit by means of a couple of kusas, covering the walls with kusa, 
drawing three lines facing east encircling the pit, placing of parts of one and half 
a foot length of the creeper on the four sides of the pit dedicated to Brahma in 
the east, Visnu in the south, Sadasiva in the west and Siva in the north, spreading 
the cloth for seating the presiding deities of the ten directions, making provision 
for seating the goddess in the spaces between kusas and protecting the pit from 
obstruction by means of the heat of the fire as the weapon. These are ten and 
sundry actions (to be accomplished) in regard to the sacrificial pit. (398-400) 


a: frafay ufeercat set: | 

ade Gerd pus fraps Spey sok il 

Agel Alferd af seatctacreriy | 
Thus the ground should be prepared in the sacrificial abode for holding the 
fire of Siva and the capability for warding off obstructions from it. Having 
worshipped the pit in this way obviously as the ground of Siva’s force of action, 


the both series of sounds known as mdatrka and malini need to be placed in their 
psychically determined forms (sankalpa). (401-402a) 


Racer agree Se Ha iol 
Taya aa fa: verte fatafertq | 


The creative abode of these psychically determined goddesses needs to be of 
the form of action. It should be provided with the particle of knowledge as the 
sperm following agitation of the pit thrice. (402b-403a) 


Indological Truths 


90 Sri Tantraloka 


Feed: Bad aA farsicafHarses irso3il 
Be Faeoag aS wachac4ry | 
Knowledge being agitated by desire assumes the role of action on the background 


of contemplation and having ascended the steps of creativity, perfection, eternity 
and omnipresence remains illuminating continuously. (403b-404a) 


TIBIA efi TMAH APT Isovl 
TATRA seam Aad | 
Therefore, offering should be made to fire once for each one of the five 


samskaras, namely, impregnation, protection, nurturing, birth, giving a name to 
fire, etc. so that thereby the fire also may become purified. (404b-405a) 


Taga yomicay porate: tvok |! 
Wahetgeat: Haate: frat: 


Five are the attributes, namely, solidity, capacity to hold, to smell, to exist and 
knowability of objects like the earth. Therefore, by means of performance of 
these samskaras, the aspirant is supposed to impart to the fire-pit these functions 
as obtaining in the fire. (405b-406a) 


ansfaceaqaeat sary WR isok II 
TMS frame aT: | 
This circle of the Goddess including Her all three forms, namely, higher, 
lower and higher-lower, is also inclusive of all the paths (adhvan). As such, the 


sacrificer needs to bring the entire sacrificial act to finality with remembrance 
of Her. (406b-407a) 


ae FAC Io 
Aart eSTAh AMT SAATAH : | 
This fire also attains Siva-hood having been set to burn by virtue of the force of 


the truth of determination born of its association with the mantra and the Lord 
and hence on account of its identification with Him. (407b-408a) 
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SHIA AMA ASIA sod 

Tafa aid yoqed: wafasaar | 
My honourable teacher Sambhunatha has unfolded before me this entire gamut 
of details relating to the rite of initiation. I also have done the same. It needs 


now contemplation on it on the part of people with their purified intellect. 
(408b-409a) 


aaa 4 Alea Ber ae AHA oR II 
aa Teese Gea: | 
a freemfaea Tass irszotl 


Therefore, those who contend against the ceremony of initiation as childish 
particularly on account of the distinction made here between pure and impure fire 
as leading to culture to fault, seem to have no understanding of the significance 
of this philosophy borne through the chain of teachers. (409b-410) 


was Gea Wa wea a Aer 

fred afar wa ye ama faasiag see 

erate dae carracyerg| 
Following purification of the fire andits assumption of Siva-hood, and assumption 
of the entire stock of sounds as the goddess Malini, both his father and mother 


should be sent back to their abode of purity and taking a part of the fire apart 
the aspirant needs to establish it separately for cooking the rice. (411-412a) 


aera: ferat arayrrera SPT USVI 
faeftasaria fartetor depary | 
Alternatively, he should draw the crest of the flame inside via the left nostril, keep 


it retained in the heart and thus having purified it through its association with 
the fire of consciousness, should breathe it out via the right nostril. (412b-413a) 


fra sahara oda fe factory irse3tl 
ade Site oe wae aedtsae | 


Indological Truths 


92 Sri Tantraéloka 


(The secret of purification of the breath through its association with consciousness 
lies in the fact that) looking closely towards it with the assumption ‘I am Siva’ is 
purifying of all whatever (including the breath) resulting in his getting rid of the 
malice no matter of whatsoever kind. (413b-414a) 


Aaa SATA aSITT J sev 

frarva aged cared aera Taq | 
(This act of purification) needs to be followed by the offering of nine oblations 
in nine forms of the Self to the fire of Siva preceded by uttering Om and ending 
with svaha. Thus, all would get purified. (414b-415a) 
NOTE: 


Mantra would be as follows: 


Om Sivagnaye svaha 


RSAC TATA SIS AA Ta: 1NSR4 I 
wagered eta a asad | 
Then should be conceived the circle of the goddess as placed, as was done earlier, 


on the basis of consciousness of Siva as pervasive as the physical fire is placed on 
space. (415b-416a) 


aa Ga a aavdeulaaht wHagqe: see 

fraufraaaenl aie afar: | 
The wooden sacrificial ladles known as sruva and sruc need to be observed 
closely by the teacher placed with their faces downward, one after the other 


and worship them taking them as Siva and Sakti. This is how they get sanctified. 
(416b-417a) 


AAAS AAR SATA IPs 9 11 
sft ap Aare: stad a aAcH | 


There is no other way out for reaching the spirit of sanctification of anything 
except for understanding the secret of its essence. It is to convey this idea to the 
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reader that the Lord has not said anything regarding the wooden ladle in the 
Malinivijayottara Tantra. (417b-418a) 


Taher AAAS AMTITS: SRC 

PN Fea Tad wae | 

STSTAA TSA WATKAT SMA: isVeil 

aeaeneista ged frayed: | 
Then the teacher needs to offer to fire tila (sesame seeds) and clarified butter 
by posing himself in the mrgi mudrda. Thus he should satiate the root (mouth of 
fire) by means of offering one hundred ladle-full clarified butter, and limbs and 
face, one-sixth of the same and other only one-tenth. This offering may be made 
up to a thousand times depending on the monetary position of the sacrificer. 
(418b-420a) 
NOTE: 
Mrgi mudra: 
Touching the tip of the thumb with the middle portion of the ring and middle 


fingers, keeping the index and little fingers straight. This shape looks like 
the face of a deer. This is why it is known as “mrgi mudra’. 


ata fasta cnet SATA 1PS20 I 
waRagitarcstHud 7 fasta | 
Even in spite of having wealth (in adequate quantity) someone is likely to keep 
himself deprived of the descent of grace on him on account of his greed for 


wealth and priority to things external subordinating the care for consciousness 
to it. (420b-421a) 


Sh eras Telferatshs A Mae Vil 
TW wae clara od Hae foe Gery | 
TACT AARHAAAT (S221 

Tal seat TF SaaS 
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It has been observed in the Svacchanda Tantra that someone may keep himself 
deprived of liberation even after having got the privilege of initiation. In regard 
to such a case, now the question is as to what would be the result of all his actions 
performed in course of his initiation? In response to such a query, knowers of 
Gama Sastra have said that then the mantras get inverted in their effect and bind 
him still more tightly in the prison of the world. (421b-423a) 


Ot ater Mra a Teatfta sail 
MUA TAMAS aT | 


The force of grace having been ignited by the teacher (on the occasion of 
initiation), however, is likely to bring moderation to the punishment accorded 
to him on account of his incidental transgression of the restraint of the Sastra. 
(423b-424a) 


TT PARAMS SEL ISI 
Gree Ravanrctreraragaghedy | 

Safar apararTa: se HI 

ad Greveneed eft araTHy | 

aoa fatafere <eatsa Arar 1ns2e II 
Rea: Hale worsted arate 
mater rad seal Saha: Isl 
STIR Ble WTA | 

Wag aa HATS aren ea fart sr 


Then the sruk and the sruva (the two wooden ladles) standing for Siva and 
Sakti, need to be placed beautifully facing each other from up and below. The 
sruc’s handle needs to be held by the left hand while the sruva should be held by 
the right with the ring of kusa grass binding together the thumb and the middle 
fingers along with homogeneity of consciousness, prana and the body. The sruc 
should be pressed by the part of the body below the throat tightly. While pressing 
the sruc below the throat with left hand, the prana should be raised upward 
through the left nostril until it reaches the point known as dvadasdanta, end of 
the length of twelve finger-ends wherein the centre of the fire of consciousness 
lies until the most delightful ambrosia continues to fall from the lunar centre 
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in the fire of consciousness from the tip of the srwk reciting all the while the 
mantras ending with the adverb vausat and offering the oblation. (424b-428) 


a we fea dat: pus a vfafattaa: | 
afé: WO: Gaga 4 Ae: Gacshara: 1621 
sa Mead: PUSHPA TY | 
Besser eee yoefa fardq iso! 


It is the ray of enlightenment manifest above the seat of consciousness at the end 
of the dvadasanta whose reflection is the sacrificial pit along with the fire, prana 
sruk, sruva and the clarified butter falling into the concentrated consciousness 
as the reservoir of water. Having understood the essential status of the sacrificial 
pit, sruk, sruva and the clarified butter properly like this, the aspirant should 
drop the libation into the spiritual fire burning at the end of the twelve psychic 
principles along with the offering of the oblation. (429-430) 


NOTE: 


This view of Abhinavagupta may serve as the yogic explanation of Plato’s theory 
of Ideas. 


am aa fe WyadHaaH: | 
we fast gees aera fafa: 13ei 


As aswan flying in the sky gets reflected in the water, so is the principle involved 
in this representation of the original sacrifice being conducted in the inner being 
of the aspirant and getting exteriorised in the form of the sacrificial pit, etc. (431) 


waite fet ta xa Std wel ay: | 
aren faseadtarca ae: wife: feraeaet 1163211 


What is natural is stable. Thus there are the liquid (namely water), entities bright, 
mobile, space, maya, bindu, Gtman, sound, Self, Sakti and Siva (corresponding 
to earth, water, fire, air and space). (432) 
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sea TTI fava | 
ae eats Yeoteqeiais Tea FAM 1163311 


They are thus mutually interrelated as divided into the pervasive and the 
pervaded. So is the case with whatever is lying between the earth downward 
and the Sakti upward besides the Purusa. (433) 


STINT ahaa TAT | 


after aateiei arent ufpprsct iva 
Itt Gaara dasa asa | 


VIHA AAAS aaagTERAS: S34 I 
wre Sra wa Tease | 


Giving an account of the elements involved in the totality of the reality 
(both transcendent and immanent) the Trisiras Tantra enumerated by way of 
associating them with Siva as follows: avidya, niyati, kala, maya, kala, anu, vidya, 
Isvara, Sadasiva and Sakti in the form of the kundalini. To this list of constituent 
elements of the Reality need to be added vyapini, samana and unmana states 
as they have remained unnamed so far. Teacher is one who is established in the 
knowledge of the joints of the central nerve (susumnd@) by virtue of his practice of 
remaining sustained in the state of external kumbhaka. This has been recounted 
in the Trisiras Tantra as such in the context of associating the supernal with the 
disciple.(434-436a) 


Wd: WR aaa pastes SBE UI 


ae: Teaser fereelaa Wares: | 
TT akeentht ppreaqaadssa 1s3l! 


Then the disciple needs to cook rice in the fire established already through 
sanctification by recitation of fresh mantras. Alternatively it might already have 
been cooked by a group of disciples at the time of offering of libation to the fire. 
While cooking the rice virile stuff like meat, etc. or as per one’s desire milk, etc. 
may be mixed with it. (436b-437) 


aefagl arena fea eae: | 
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TAS TATA TRUM FRAT 3 

aa Ga T eta Hf qIIGENA: | 

Sa MEM AAT FTA TAT Bei 

Ba AGAGHa HAAHM: TS | 

TH SAA Fel CSARARITH I vvoll 

a teat FAIA: YA: Il 

MSA ANH TARA ATA: (SER A 

TATA AAT WA | 
In course of cooking the rice all actions concerned with it need to be accomplished 
with recitation of mantras contemplatively. Then the teacher needs to take out 
the rice by means of the sruk or sruva as per his objective of worldly beatitude 
or liberation accordingly and offer it to gods and forces each numbering three 
and in their conjugal forms as also to the utensils thrice each and to the mother 
goddess seven times. Offering should be made in the name of the cooked rice 
also to the fire supposed to stand for Siva. This offering of the rice to the fire 
in the capacity of the food and the eater to the accompaniment of the word 
svaha brings complete unification between the two on account of the sound 


sva standing for the self of the offerer while hd for his abdication of individual 
limitations resulting in his universalisation. (438-442a) 


Te AUTH T AUST: SSI 
Wray WA aR aa afd aera: | 
This assimilation of the food to the eater is the highest state of fulfilment of the 


former on account of the joy out of which it keeps dancing on being offered to 
the fire. (442b-443a) 


AAA AAA: SSB ? 
TASS FT AMT | 


The eater and the food having different origins when incidentally happen to 
meet together in these diverse capacities and ending up in complete unification 
shedding off their differences; this process of unification becomes a significant 
point of their coming together. (443b-444a) 
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NOTE: 


Cf. A.N. Whitehead’s concept of prehension and self-trancendence. 


wha Spain at aaa isxss 

aR Aaagftaga fare: | 

we fafedadoat faaretgt aatita: iss II 

Widens” Fsaeate: | 

TAT WaT Fe SAAS eee II 
On the ground cleansed already, the cooked rice placed in a jar and the vessel 
should be divided into four offering - one part of the rice to itself, second to the 
jar, third to the smaller pot known as karka, fourth to the fire, next two to the 
student and the teacher and then all to Siva. After this, the teacher should come 
out of the sacrificial house in the process of making the force of grace descend 


on the disciples followed by taking of five products of cow and cooked rice and 
then washing of teeth. (444b-446) 


7 Wa: YS: eesereanedferra: 
AYASAA TASS ACTA TAL swe 
Thestick usedincleansing the teethshouldbe throwneitherin the east, north, north- 


east or upward and nowhere else, otherwise the student would have to perform 
exonerative rite of making offering to fire one hundred and eight times. (447) 


TASS ATT | 

TIARA aaa FTA: SSC 
ORAM YAA USAGE: | 

wara waftscita sraeda waa: iss 
yaudesafa d a: fardatfaccate: | 
spate Gary de cetad: FA isyoll 
auitanacatsts fereat afefa avafa | 
BMecnatad AAT Cad SAT 1S 8 II 
ATATAM SSA HAS TIT | 
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Then the eyes of the students (undergoing the course of initiation) should be 
covered with pieces of white cloth empowered by mantra so that their attention 
which is directed exclusively to Siva may not get diverted to anything else. This 
is to be followed by filling the hollow of their folded palms with pearls, gems 
and flowers and leading them by the teacher to the spot kept prepared for it to 
empty their palms followed by their refilling the same. Then the cloth covering 
their eyes is removed so that they may look all around under the supposition 
that they have become fully impressed with Siva-hood and hence deserve to 
look all around them as nothing but Him. Seeing all as such all at once under 
the effect of the mantra and getting exhilarated by the experience the disciple 
becomes filled with the sense of his oneness with Him. (448-452a) 


Aa fe THEME HMMA S421 
Waa WMadsepa Aaa | 
aaelexaron fe Beare AST wast 
Aare Wey aad aaa | 


As a lover visualises all the beauties and virtues of his beloved (even in total 
absence of her), even so having had the psychic force descended on him, the 
disciple visualises under the empowerment of mantras something unique. 
Having been empowered with such capabilities as seeing, etc. what he comes to 
see is what has never come in the range of his perception. (452b-454a) 


paren fe frre Fe Set CIT su 
waare a wad fag: aiaeaataret 


Those who have become cultivated in their insight see whether a particular 
mantra on a particular body, water, place, statue, etc. has been applied or not. 
(454b-455a) 


AAA MH Pag yey: 1S44 UI 
Teta Tafeasstercrearhh: | 


There are certain persons who by means of the privilege of having got invested in 
them the rays of mantras enforced by certain unseen agencies and in association 
with the sensory forces coordinate to them make people get somewhat amazed. 
(455b-456a) 
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ad: & afarel eed ted Tahearghtary eye 
Wah AIST Uae 

a free at aft Ceremeaaad: sql 
earn wate dara a Peqstd | 


Then the teacher should transfer the circle of mantras to his right hand invested 
with the force of all paths leading upward and making him to offer it to fire 
as libation by means of his left hand with the will to burn the trap binding the 
disciple. After this, that hand should be moved all over his body beginning from 
head downwards with the will to transfer to him the same force leading to Siva- 
hood. (456b-458a) 


SH Catal Acasa TAMPA 1s4c il 
ada frases aaet a faeiad | 
APIA aa Sadsetfrarad 142 1 


It has been observed in the Svacchanda Tantra in its Diksottara Vidhana that by 
virtue of this act of transference of the force in the form of a flame by the hand of 
the teacher amounting to that of Lord Siva Himself, the student becomes perfect 
in the samaydcara (samayi), attains proximity to Isvara besides inclination to 
study till he lives. (458b-459) 


MTT TRAST AYAH | 
UP WATANMNGINSARA |S! 


TAR WA MTA RTT | 
FUATPASSY MRTAGITAATAT 116E 81 


It has been stated in the Devi Yamala Tantra in regard to the circle containing 
eight spokes with a trident in the centre presided over by Bhairava and Forces 
named Aghora, etc. and by Forces known as Apara and Para in the interior 
ring and the exterior respectively, moving in circular motion. The entire circle 
is resplendent with the luminosity like that of fire and is moving around the 
primeval sound known as mdatr-pranava (sounding as phen). (460-461) 
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Eight forces are Aghora, Paramaghora, Ghorartipa, Bhima, Bhisana, 
Vaman and Pibana. 


fatard g afeeet age anal vaq | 
URN Tel Seay TA Se 
wniffatsr aft ferteiges asfie:! 

or frases Saat sata Sp|Sq ise 11 


By thinking of such a hand of the teacher as also followed by seeing closely, the 
student becomes perfect in samaydacara and may get rid of the trap immediately 
if he likes. This hand is capable of delivering him from the bond of life if 
worshipped and touched by it on the head and elevate him to the status of 
samayi, (462-463) 


wea afafafiarcaorefaaisr 
Gane WW aed aha erat: weil 


Having attained the status of the samayi, the disciple gets authorised to redeem 
his students subsequently and make them free from the trap of maya. Now he 
comes to deserve the sonship of his teacher and get authorised to attain oneness 
with the Supreme Being and serve as a guide to the path of Saivism. (464) 


a ve Fait sefedratad | 
Fratrrreastaet da Seared veal 
SETH: Mh: MAIS TW A: | 


He becomes knower of the secret of mantra as well as that of muttering of 
mantras, Offering of oblation to the fire (of consciousness), etc. essentially. 
Now, he should be bathed with the water contained in the jar known as Isvara 
symbolising attainment of the state of liberation. Being thus bathed, he is 
supposed to get merged into the Supreme Being after full enjoyment of life in 
the world. (465-466a) 
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wef: ware <ifera: fea seg I 
ACUI SA AAETATCSTA RTA: | 
Sarat Sra: -F faelad ise! 


On account of being endowed with these qualities as well as having been 
initiated under the discipline of Saivism, the aspirant comes to be regarded as a 
knower of the scripture of the discipline in all its four branches, conversant with 
the ten disciplines of eighteen schools of Tantra, besides also having become a 
full-fledged teacher (dcarya) of those paths which lead to liberation. (466b-467) 


Yfeatated: rat fratonredisea SST | 
aftefaat paterarier TRC: se C1! 


In the ceremony of bath of such an aspirant, provision should be made by 
the teacher of best quality that he may be authorised to initiate students for 
attainment of objectives beginning from the earth up to the state of liberation. 
(468) 


Wate she wrt waa 
aaataient acqanferead 18 11 


These statements suggest that the aspirant qualified as samayi, is like a prince 
authorised to be regarded as worthy of occupying all three statuses, namely, 
sonship (of the teacher), @carya-hood (of the discipline) and samayi or daisika 
(guide). (469) 


Gaal erent ¥ Geant vad | 
Sat G7 TA: AeA PAH Iisvol! 


The son and the Guide are almost equal in their ranks differing, however, in the 
range of their rights to initiate students. (470) 


Und Ta TeafeH areca: | 
aaa + PAstgaorane: HeraA iro? I 
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It is only the son of the teacher who has attained the status of acarya by virtue 
of traversing along that of samayi, etc. can initiate students however not those 
who have come to this fold of Saivism via desertion of Buddhism, Vaisnavism, 
etc. (471) 


Ue Wasiid wad g fea | 

fracetaty Prat Tl ARTHAS II 

freq fara fase eararta:| 

ad: PMscrHet gal carat Ff AAPL 10311 

Word SRaaayaAgate fart | 
This problem has been dealt with only incidentally. Now is being returned to 
the original theme. Having dealt with the rite relating to Siva’s hand and getting 
the student freed of the trap and making him to rest in meditation, the teacher 
should ask him to pay obeisance to the jar, water-pot related to the weapon, 


fire and himself besides making him drop seeds in the name of the beings and 
mothers. (472-474a) 


Ad: MEMS Vea AAA AAPL Ise 

para Remar zea fas a | 

Rraecapfasttad Pra ASEM: Isou 1 

FAA TH AMA: TAXSIMHIAT | 

Td: WAMMPATH TNS STTT: 1G II 

apranaers fasragyca feet: | 

TAA QUAI SIA Ta ASH, IPs | 

Wafasiea teaaftree Prarfatina: | 
This is to be followed by worship of Siva. Then the student needs to be placed 
on the bed sanctified by the mantra dedicated to the weapon. He should also be 
sanctified by the mantra and made to rest in his Art cakra and via that rise in his 
breath as well as consciousness up to the psychic principles numbering twelve 


so that he might have got rid of the kalds on account of having transcended the 
vowels numbering twelve. As a consequence of his coming to get filled with 


Indological Truths 


104 Sri Tantraloka 


all the sixteen fractions (kala) the student would become fulfilled in his Self 
like the orb of the full moon. The teacher himself also should stage going up 
and down up to the twelve psychic principles until he comes to find rest in the 
consciousness corresponding to that state of being. (474b-478a) 


NOTE: 


hrt cakra is the lower part of anahata cakra, also known as dnanda kanda. It is 
depicted as stainless and subtle. This cakra faces downwards and is seated 
just beneath the 12-petalled anahata cakra. It is described as a beautiful 
lotus, red as the rising sun and the petals golden or white. 


sTaratts -fereaisel fret wirsreRtt insect 
cam ofa serepignnarat | 


On the student’s entry into the psychic sleep (aydata nidra or yoga nidra) his 
breathing-in as well as breathing-out (prana and apdana) representing the sun 
and the moon respectively would become so completely attenuated as to remain 
confined only within the central being of his Self. (478b-479a) 


SOMATA RIP THT: ATAHAt | 1s98 11 
raat MayaaaepdlarHilaay | 


By the force of attenuation of the in-breathing and out-breathing (prana and 
apana) consciousness of the student representing their luminosity becomes 
clear so that now he becomes enabled to see the truth while his state of dream 
becomes capable of reflecting both auspicious and inauspicious events in his 
future. (479b-480a) 


SH FT VO A HM Marca FEMA Irscoll 

Wars ea aRGa: MRSA | 
It has been observed (in texts) that having access to the end of the twelve 
psychic principles through entry into the centre of one’s being and by means of 


meditation in the state of completely attenuated course of breath the aspirant is 
likely to attain the same form of autonomy (as is natural to Siva). (480b-481a) 
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Taaas a fret Peers MSHTL se II 

ae Yould TAG ASME aa | 

TAA AAA GECIMNUATAS: SCI 
On the student having gone to sleep, the teacher should worship Siva followed 
by taking rice in the company of friends and then cleanse his teeth and go to 


sleep with his inner being submitted to the radiance of the rays of consciousness 
emerging from within. (481b-482) 


WAS: Hasrcean~arsagiane: | 
frencr: carrerael fad seraen 1162311 
Having got up from sleep in the morning, the teacher, following the necessary 


duties of the morning, should worship Siva and compare his dreams with those 
of the student seeking to understand their verity and validity. (483) 


TAGS FAIA A AH ATA: | 

aera WA: aT Vargefererat: sexi 
The teacher needs to examine whether his dreams were more forceful or those 
seen by the student. This examination should be conducted in the light of the 
consciousness of the waking state. If dreams of both of them come to be found as 


of equal value, that would be indicative of parity in their states of consciousness. 
(484) 


So RSAC MS RNG | 

Ca St AA PTAA AOA C4 II 
THU Rresel cela ary 
FAAATAM ACTA CEH 

aa erefy Wael 

a wrmatgfiicqeea eel fe WA Se iivcvll 
HAUSA TA SASTMAHISEAA: | 

sy aaah Prete Hearse: sce! 
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Dreamy figures and events like gods, fire, teacher, his worship, cause and 
articles of worship, beautiful lady, taking of wine, eating of raw flesh, drinking 
of blood, cutting of head, besmearing of blood, excreta and urine, ascension on 
mountain, riding on vehicles drawn by animals of one’s liking such as horse, 
elephant, etc. and indeed whatever image may be to the dreamer’s liking, all 
these are considered as auspicious. All this should be made known to the student 
for the sake of his satisfaction, as delight is the supreme end of life (as well as 
experience including dream). If there be any kind of apprehension about the 
inauspiciousness of any dream, the student should be asked to perform the rite 
of offering to fire one hundred and eight times with the recitation of the mantra 
dedicated to weapon and console the student that really there is nothing like the 
auspicious and the inauspicious. (485-488) 


wel fe wee fay a: Ted Aer | 

am Y VRlacaer TaaRferarL sce i 

Ways 4 fafa arte Praca, | 

Ope Wald Ga Waal FAPAAA: Igo 

4 fafa Ges ares uRyyy | 
Elimination of any doubt which has become deeply rooted in anyone’s mind 
requires special effort. Those who have got rid of doubt, for them, doubts 
born of dream, matter little be they auspicious or inauspicious. As regards the 
peculiarity of the experiences of dream, (on account of its dependence on the 
nature of the dreamer) while one of the transparent nature sees through it clearly 
reflecting the actuality, the same of the nature of instability perceives the fact 


just indicatively and if he be of morbid nature, he does not see anything through 
it except for suffering the consequence be it pleasant or unpleasant. (489-491a) 


Tar aaa aa Het abat fae wag ieseei 
aq mt fane afracafacrenty a a: | 
aeeaa ashy abst aie AAA: 1821 
fe dd: asa: frarrpeedigga: | 

RATA AAS HS <tarars ha Wor eed: 1331 
fafaareal Feaea Wet wad aarfed: | 
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Now, the question arises in regard to the propriety of initiation of him who is 
of morbid nature. In response to this query, the fact is that anyone’s body in 
itself does never and nowhere prove exclusive in this regard. In spite of being 
transparent in all other matters, if anyone displays morbidity with respect to 
eating, would he be considered as the worst or the best otherwise? In spite of 
getting initiated and even having been imbued with the descent of the force, he 
cannot but act peculiarly in keeping with the dominance of anyone of the three 
attributes though having been established in the main purpose of initiation. 
(491b-494a) 


dat Te: Rretaytes caarday iiseeil 
Sea  Aepakepatd Tat Fe: | 
CUaHICHA HMA Fe AAS: ISsail 
TSM: WIG Wh aS UisheT: | 
Seateigverd aeeaTahad: Wsse ll 


Therefore, the teacher should make the student get engaged in the worship of 
the deities and the latter do accordingly followed by the teacher’s stimulation 
of the six cakras meditatively beginning from the heart (namely, heart, throat, 
palate, middle of the eye-brows, forehead and the sagittal suture). He should 
stimulate the cakras by touching these points eight times each in accordance with 
the movement of the subject’s breath beginning from the heart up to the end of 
the twelve psychic principles (dvadasanta). Having undergone this procedure, 
the student becomes sanctified. (494b-496) 


aqacreratangyt set fest: feta: isso 


Anyone can attain the status of a dvija (twice-born) through elimination of the 
fault relating to food, seed and the state of being (bhava), etc. of himself and 
cultivation of forty-eight samskaras necessary for it. (497) 


TA Yaad SAA otha | 
FA PTA AAS GST TAA Is8c lt 
aaaitich asst daft war | 
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Terfata degen garda: veel 
Wale: Way: Aa WhAaead: | 
TST: WAH ME MATATMAVIGAL Myool! 
att aeagst wad ada g efter: | 
areaatqert a utara: darth: yogi! 


Impregnation, pumsvana, simanta, jatakarma, giving a name, niskramana, first 
feeding of cooked rice or solid food, removal of hair, vrata-bandha, aistika, mauji- 
bandhana, bhautika, saumika, godana, these fourteen samskaras are necessary 
during the state of brahmacarya. Fifteenth is the samskara of marriage. After 
it, seven are the samskaras relating to paka-yajna which are astaka sraddha, 
parvana and Sravani sraddha, agrayanis, caitri and asvayuji. To all these are to be 
added monthly sacrifice on full-moon days and on the days of first appearance 
of the moon. (498-501) 


ast aga: Garvan we cat | 
afreisfagatseaaea: atsfirarsrt 1140211 
areata a ata: arrafeera:| 
fewaneterg: GEA AAA: 1I4o3!! 
Along with the 'four-monthly', pasubandha and Sautramani, agnistoma, 
atyagnistoma, ukthya, sodasika, vajapeya, atirdtra, and Gptoyama, these seven 


samskaras are dedicated to Soma. There are ten sacrifices associated with gold. 
These sacrifices are performed with offerings to fire one thousand times. (502-503) 


sTeefaaRan MERA Faq | 
SARA FART AAT: |Ko¥| 


Being added to these thirty-seven samskaras that of asvamedha makes it reach 
the thirty-eighth which all are related to the state of the family life (ga@rhasthya) 
of the individual; while addition of vanaprasthya and samnyasa to it makes the 
number total to forty. (504) 


Ta aaa a Us: aepirge | 
Haare AMSH AS BAZ 14ou II 
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Compassion, forgiveness, non-enviousness, purity, respect, well-wishing, 
generosity and desirelessness, these eight are considered as virtues concerned 
with the Self. (505) 


Fae Weary seq | 


Gen fuafa Geen: Gat Ga aa A yo€ll 


Cladding oneself with a rope made of kusa grass, carrying a stick, wearing a 
deer-skin, marking the forehead with ash in three parallel lines, worshipping of 
fire, performance of worship on the meeting points of day and night, begging of 
alms, these seven samskaras are known as seven vratas (vows). (506) 


HATAYI FAT MOIST HA | 
SATHANA TAM ATS: (Kot 

Ud qf adres Gea sisa: Sa: | 
URarRa TH wreaftehht Weep: iyodll 
fest Wada Ural Vara : | 
CAAA GANAS: 1408 


Along with these seven vows there are seven minor ones such as those related 
to Bhitesa, Pasupati, Ganesa, Ganpati, Unmattaka, Asidhara and Dhrtesa which 
raise it to fourteen. These samskaras are necessarily to be performed for those 
who have taken the vow of living as parivrajakas, mendicants, whose samskara 
following death is observed in a different way. The dvija who has undergone 
these samskaras becomes worthy of performing rites as an ingredient of Rudra. 
The teacher needs to help the pupil in the performance of these rites in keeping 
with the movement of the pranas. (507-509) 


aeorefrarr frereizrgeeh : | 
Wat ea AT MeseaAqacara 14201 


wa HAT Qulergtaega: FA: | 


Alternatively, the teacher needs to accomplish the task of sanctification of 
the student by means of offering tila, sesame seeds, etc. to fire beginning with 
the mantra - Om hrdayam sodhayami namah svaha and touching the heart of 
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the student at the first instance. The same process should be adopted in the 
sanctification of other parts of the body also such as the throat, palate, mid- 
point of the eye-brows and the forehead offering five oblations in case of each 
one of the points in the body. (510-511a) 


aavaes Ware Mea ESAT 14281 
a veda AfaacHatla wad | 


As aspects of the psychic being such as withdrawal, settlement, wisdom, 
peacefulness and transcendence to peace are attributes of consciousness 
qualifying the state of the twice-born, agitation of them and assumption of the 
state of Rudra amount to aggravation of consciousness itself. (511b-512a) 


aM SAU Wah HAARMEAAT 4X2 
Trae dat Afacdear fear | 


As gold and other metals happen to assume the hue other than their own on 
being heated in fire, such as those of silver, etc., even so having been subjected 
to the process of sanctification, the student attains the status of the twice-born 
leaving his earlier status behind. (512b-513a) 


at BRT TA MTT fest ToT 4Qsil 
Aira Hawteeded iar 
Feperfey weary cate Prefary 14 evil 


On this point, discounting the source of one’s birth, it is the peacefulness of his 
temperament on account of which he comes to be known as the twice-born. This 
has been decided by sage Vyasa in the beginning of the Moksadharma Parva of 
the Mahabharata. The same thing has been confirmed by Lord Siva in texts like 
Mukuta Sastra. (513b-514) 


Maal Cea veragMasear | 
wad: Tad fessn festa: Fa: Uysal 


It is due to association of consciousness as embodied in the parents, that the 
child is born similar to them and on account of the similarity of the kinship 
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between the cause as the twice-born, its effect, the child, too, comes to be known 
as the twice-born. (515) 


sremidatantesrsisaaenad: | 
Sopra Ia: fH AMATI ASAT 1I4RE II 


On account of seers of the highest kind of consciousness like Krsna Dvaipayana 
Vyasa having been born of a woman of such a low caste as a fisher-woman that 
the caste of the parents is not the real determinant of Brahmana-hood. (516) 


a waters fered | 
WEIR TMSAAAR FE MESA 11411 


This is why in this tradition of Saivism, based as it is on the reality of consciousness 
and hence is also known as of secret nature, there is no place for distinction 
based on caste, etc. (517) 


Ua GMA GATS AH | 
TMG Wal: WHA HATA Well 


Sastras (like Smrtis, etc.) are concerned with the objective of the ordinary human 
life motivated by ideals of the forces of leftist nature depending on discrimination 
of caste, etc. in the ordinary course of social life where such discriminations are 
relevant in the determination of action and its consequences. (518) 


srofeafgsrares slesnd frsterrd: 1 
erin fasren afeetarated: 142811 
eae St GAA Pepa Aad 


In this tradition the student attains the status of a twice-born by virtue of 
his ascension to the state of the end of the twelve psychic principles and his 
guarantee of oneness with Siva by being just touched by the hand of the teacher 
and immediate descent of the force on him without having to wait for his resting 
init. On account of descent of the force on him, he realises his essential inherence 
in Rudra while because.of having received the culture of Sivahood, he becomes 
samayi, established in samayacara. (519-520a) 
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MAPA MESSI MHA SIAA N43 


Since he has realised his essential inherence in Rudra, teacher needs to 
communicate to him the principles to be observed by him now as a samayi. 
These are sixty-four as are recounted in the Deviyamala Tantra. These are 
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avoidance of entering into controversies, avoidance of doing anything which is 
avoidable, keeping secret, doing worship, satiation of deities, broadening the 
outlook, self-control, and trying to be pleasant. This is the first group of eight 
principles. To avoid falsehood, harshness, untruth of all kinds, useless effort, 
violence, contact with anyone else’s wife, pride, false assumption, misuse of 
alcohol or spirit, poison and disease on anyone, misuse of mantra, rosary or any 
special knowledge on anyone. He should keep secret news, qualities, troubles, 
indications to his accomplishments. He should worship the teacher, the Sastra, 
the deity, the fire, wise persons, respect women and observe vows. He should 
worship teachers as much as possible. This is another group of eight obligations 
the samayi is required to observe. He should help destitutes, those in trouble, 
show respect to parents, guards of the area, living beings, birds, beings of the 
cremation ground, spirits, and satiate the presiding deities of the senses, worship 
Siva, Sakti and Self maintaining proper posture and using proper mantras. He 
should contemplate on ideas received from the teacher concerning the nature of 
the world, enjoyment of life and liberation. He needs to avoid attachment, enmity, 
envy, narrowness, jealousy, egotism, breaking of promise and misconduct. As 
regards those who behave as animals, who are cruel, envious, double-dealers, 
foolish, dishonest kings and their dishonest officials who are obstructive and 
engaged in misconduct, all these need to be brought to the right path through 
mesmerism. As per the Srigama Sastra, those ladies should be honoured who 
are daring twice than the ordinary ones in courage, four times in will-power and 
eight times in possessiveness and hence are known as Sakinis (powerful). (521b- 
532) 


pareratern aka 4 4 4:1 
Waa: We aeroaata stares Pet 1143311 


It has been mentioned in the Madhava Sastra that those who are against 
acceptance of eatables known as vira are not worthy of living with since they are 
entrapped. (533) 


cada STATA | 
afrafertarat + fefaeht wertq 143% 


Circle of deities, the teacher, fire and Sastra should always be worshipped and 
should never eat anything without dedicating it to these agencies. (534) 
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Objects belonging to the teacher, his brothers, his wife, and son should never be 
taken away. Rather all those who are related to the teacher deserve worship as 
they may prove useful in the acquisition of knowledge. (535) 


a aftaarpa clean: a seta: | 
Tenaga Tater 14361 
areal a wanfeen gf dem Wear: | 


RAT a pala Ta oq A ara 1430 
Ta aya atedase a 


farsa vpdta fafracangd i43c 
cima pa wale wet at way 
Tea aefsesoaragarniehy 143811 
ays Asa a Rice aad | 


Anyone having blood-relationship with the teacher does not deserve the 
same status as one who is related to him in learning as his relationship with 
the teacher is worldly on account of his being entrapped. The objective of 
worship of them is simply to please the teacher. They are to be worshipped 
not on their own account like the teacher himself. The teacher should never be 
condemned nor should act as the cause of his condemnation nor should listen 
to his condemnation by anyone else. The student should not do anything which 
may make the teacher angry to him. He should not do anything without the 
teacher’s permission except for service to him, no matter the task be worldly or 
other worldly, related to anger, sport, tapas or muttering of mantras. Anything 
of the use of the teacher, no matter be it bed, cloth, seat, etc. should not be 
brought into use by the student himself nor should he touch it by feet instead of 
paying respect to it. (536-540a) 


srs ae Paparsrntay: W4xol! 
ard arsafassefaenransts 
Frame GaeetshT AIS AAT FEL GSR 
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It has been observed in the Traisiras Sastra also that no matter observing 
howsoever severe vows such as feeding/fasting oneself in accordance with the 
appearance of the moon during the dark and bright fortnights (candrayana 
vrata), staying in the forest like a log of dry wood, walking on the edge of a 
sword, observing of such codes of conduct as yama and niyama, one cannot 
attain that state of enlightenment (which the teacher enjoys). (540b-541) 


Taare AT HAO FT | 
wets Tereqerd Yt Fat AEP L Uys 
The student who accords respect to the teacher with mind, action, and word, 


attains great glory from the teacher who becomes satisfied with these acts of 
him. (542) 


fecadden yfieerfear a wad: | 
HAR ATAA Mea Ass AST IGA 
gurl fra aeeua Uaeq Feld | 
TRAN VASAT GSS 


As the earth gets covered by snow and the air becomes stand still like a stone due 
to cold, even so on being fully established in the practice of yama and niyama, 
the student devoted to the service of the teacher attains complete knowledge 
from him. (543-544) 


aadsatead fart aoe TI Ach | 
TI Va Aages THMEMTTAS TST NG s4 I 


Curvature of consciousness is as pervasive as is the consciousness itself. As the 
teacher is capable of raising the student’s awareness to that level of coincidence 
between the object and the means of knowledge, therefore, he deserves worship. 
(545) 


MMSAA PasaIh Aatd aM | 
THAN AS MAM ATTA: ese I 
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WAIT Add CT AA AM He | 
Fe TRA cat fead fe a: i4ywoll 


In the text known as Sara, it has been mentioned that since conversation with 
the teacher results in the removal of sin at once, it is imperative on the part of 
the student to examine properly with the use of statements of texts which are 
dependable in regard to knowledge and behave accordingly with the teacher so 
that he may impart the true knowledge to the student out of love and does not 
mislead him out of greed. (546-547) 


wT Tea Tara <a: fr wa al 
sat Arena Tea: RA AST MGs 


On the teacher being satisfied results in the satiation of the gods and Fathers 
who, as a result of it, having gone across the hell, attain the magnificent state of 
Siva. (548) 


Yaw fasaa ye aifesagt g a: | 
sft aie wat fost oe wa Tera yxs il 
yet 8 tad aaifesricHd We: 
a difere atatet tac fafa 1iq4ol! 


Even the householder of the house in which the teacher might have stayed and 
taken food may be destined to go to the abode of Siva. Having understood this 
significance of it, one needs to worship the teacher always in course of offering 
of libation in the memory of one’s Fathers. The teacher should take food first of 
all and allow others to take food after him. The initiate needs to make separate 
arrangement for his teacher on occasions such as homage to Fathers. (549-550) 


TS WH Wa TAA FT ASAI 
taanftd aetard ser frase uy 
All accomplishments of him become fruitless who even having been initiated by 


him transgresses the rules of initiation. He needs to avoid use of articles used in 
the worship of Candi. (551) 
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Winters We A Halfaarpead| 
fora: Gen feted gar: Perearasttferar: 114421! 
sa faaiitagara ava: tacacafted: | 
aan a STA UP ISAT: Ward: 144311 


Words meaning sakini (adventurous) should never be used for women. They 
should always be paid respect irrespective of being ugly in look, old, artisans, 
belonging to the lowest caste, handicapped, prostitutes and engaged in waywardly 
behaviour. The Srigama Sastra also suggests us to respect them deliberately. 
(552-553) 


Farant: aasea eatedfaatstar: | 
OAM: TAIRA Ae aa FA NGI 
AT: PARIS A WaNSA AsiHayZ | 
ay Taran Paes Ta STAT 444 1 
Ad A AMAR: WasTaty Weert: | 


Fern: Maa TA A PTA APPT Iq I 


Those women who do not observe any rule of conduct, eat everything they get, 
are indiscriminate between propriety and impropriety, are wayward, meat- 
eaters and deceptive need to be honoured as gods. Prostitutes are respectable. 
Their abodes are like sacrificial homes. One should not do anything which may 
give rise to hatred towards them. One should not look towards them if anyone 
of them were happen to have been naked nor even if her breast were emergent. 
An old woman happening to have bent down as a ring should not be made an 
object of disdain. (554-556) 


ape aa Ghee Fae A WERT | 
cand YI Paarreney ql! 


The aspirant should express himself neither about the decoration of any sacred 
place nor about the congregation of people. Wherever there be a sacred place 
on any conjunction of paths, it needs to be honoured irrespective of the fact 
whether there be installed any statue of any deity or not. (557) 


Indological Truths 


118 Sri Tantraéloka 


wardy aarafasrey fasted: | 
TST TARA Ae ANAASTTL UGGS 


On all sacred occasions, be they common or special, homage should be paid to 
the teacher and should not conduct any study during that period on meeting him 
nor should do anything out of greed. (558) 


4 ayaa Fete aheod Heras | 
a Freee aca Fret aanfeoreden 11448 1 


He should never show his hatred towards wine or anything relating to the use 
of the heroic persons. Instead of disdaining them, he should rather be always 
respectful towards their users. (559) 


sre 7 ae eed Sy fafesq | 
fodtafancaieicgqgaa Add A i4goll 


While giving instruction to anyone, he should not be condemnatory of anything 
and the same in his heart might not be allowing him to do so. If there may arise 
any occasion for doing so, he should rather try to be possibly appreciative in his 
speech. (560) 


TR: WEA Sa ATA At AeA: | 
SHAS AA Areata AAMT: 4a 


Names of the teacher, Sastra and goddesses should not be uttered here and there 
at random except for proper occasions and recitation of mantras. If any occasion 
for uttering them apart from this may arise perchance, he should satiate them 
for this fault. (S61) 


SIT FAA A Harada ara 
Bae aes TATA: 4R 2 


If names of these occur in any mantra, etc. and satiation is not done, the fault 
takes away half of the result born of the performance of the rite. (562) 
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staal a tata chron sited a 41 
Waa PT ATTA: 11431 


According to the Urmi Sastra, one should neither praise nor condemn the 
actions of either goddesses or of heroic persons and should never talk to them 
empty-handed. (563) 


sity AM amet WRK FI 

Tete 4 SERN a OTT A Afi: Ge yes 
Wet Paes aeanhy a yaad | 
Frenfgstsgan a patstatam fast nn aaa 
adhe aed aeeq caste fe afar | 


SIA Aa Feat WEAR A A GES ll 


If there arises any occasion to utter the name of the teacher, he should take it 
with the prefix of the word Sri to it and having some amount of money in hand. 
He should not cross the shadow of such honourable persons as the teacher. 
While talking to fellow students, the topic of his conversation should always 
concern the meaning of the Sastra without any kind of deploration of it, even 
having had to do some special worship for the sake of regular worship. This 
advice concerns such worship also which are done in the middle of the year and 
are of purificatory nature. He should not make use of mantras without having 
done their placement vis-a-vis the deity concerned, nor should he devote himself 
to the study of any Sastra other than his own. (564-566) 


sed fe faa Heda | 
TRUE SATAPTAPTA: 11481911 
srarifa a cea a asientt faceeniq | 
eat Tera fase ward eee 


There is the likelihood of one’s own discipline being disturbed by contemplation 
on another one’s until he is fully established. The necessary articles of the 
household deserve to be respected on account of their use in the preparation of 
things meant for sacrifices offered to deities. They should neither be touched by 
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foot nor be crossed. If any respectable person happens to come to his house, he 
needs to make some special arrangement for him. (567-568) 


aterm 7 Prate paifgsrgdany | 
STANTS A ata: GW Magy: M4esii 


He should not condemn those who have got initiated out of envy. If the 
condemnation be meant for some sort of instruction, however, without any 
involvement of any sense of envy in it, there is no harm in the condemnation. 
(569) 


7 amnesia: trafeia: dada | 
FSUSRART WReafeesfay 1490 1 
He should not live together with Vaisnavas and others of such lower kind of 


persuasions. Even in the state of taking food and sleeping together with them, 
he should not reveal his secret to them. (570) 


SH AMA Wear 
adhe aerate a dew FeATT 148 II 
It has been mentioned in the text Ma@dhavakula that he should always avoid 


listening to Vedic and Vaisnavite statements which belong to other disciplines. 
(571) 


THAN, ArHhicpeancadns yay 
TRU TART RaSTAT 1492! 


Contact with followers of disciplines other than the kula may result in falling 
from one’s own which alone has the capability of elevating him. Therefore, it is 
imperative to avoid their contact. (572) 


Waleed Hd Te Missal am _ Yad | 
staat a SrTRaae I 4193 1 


If incidentally friendship with them happens to take place in transgression of the 
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Tules of one’s discipline, he needs to perform worship of the circle in the midst 
of the enclosure of cows. This instruction has been given in the Urmi Sastra for 
pacification of the fault of associating oneself with any other discipline. (573) 


Tat YS CaRea Tsay | 

wfadearnt ge aieh Aq HMAC! Gori! 
One should neither have contact himself with nor be imperative in bringing 
to the fold of any other sect anyone who being foolish is devoted to any other 


teacher, lives on earnings of the worship of any other deity, and applies his force 
during violence. (574) 


aq famed deme) aterrrnfeny 
sera aah Aq qeatq 14411 


He should not entertain any option in the course of initiation such as visit to his 
household. Whatever action be obstructive in the course of it, that needs to be 
abandoned. (575) 


WAR RAIA A WIM | 
A Braet HAT (4G I 
He should neither see disciples of this sect from their prior viewpoint nor should 


address them as such or behave with them except for their oneness with Siva. 
(576) 


feed: GHadid aad ada a | 

Weta ashi facta A AAT 14 
He should remain with recipients of the true knowledge and put in effort to 
reach the state of enlightenment and needs to abstain himself from inclining 


towards the uncultured path nor should bring out the failure on that course. 
(577) 


doar saat a date | 
Mafecere a faseatirat eat eect 
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Attendance to holy places, performance of rites at midnight should not be done 
all alone. He should not avoid smell of flesh, and that of the burning of corpse 
as these are to the liking of the Goddess. (578) 


Teatt wea asa aq | 
MAPMITRAM aah AS Ha: 1498 UI 
separa ta dea fafaet fray 
Faded ae a pall waraieny 11420! 


For the sake of abiding by the order of his teacher, he should leave everything 
else and be engaged in its accomplishment. Study of Sastras, performance of 
worship and muttering of mantras, meditation, exercise of discretion and related 
undertakings should not be stopped in favour of any other option. He should 
not enter into controversy in regard to mantra and tantra nor should he take 
poison. (579-580) 


war frat a ae yedcatae 
Tet Forerrat wearer 1140211 
In case of violation of any rule of the School, the way for its atonement should 


be enquired from the teacher and in his absence from those related to him, even 
of his family or of any other teacher in the absence of his family members. (581) 


dareagasea fftacd wad! 
Ad: MeAaaN APTA: WGC 
Whatever be suggested by him, needs to be abided by with effort without 


any option as the teacher concerned has assumed that status by virtue of 
contemplation on the wisdom concerned in his inner being. (582) 


fra wa eae arracn farratq | 
fray care vetrat TI: FA: 1142311 
The teacher is none but Siva Himself. Any advice from his mouth cannot be 


untrue. For evolving Siva-hood from within the student, the teacher himself is 
the proper source. (583) 
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Seay aye: werar Peres! 
Tetadafatete areata faster ycx 


Satisfaction of the teacher becomes the source of delight on both the sides as 
it results in fruitfulness on the side of the student also. The teacher alone is the 
source of accomplishment of the student. It is by means of the teacher’s full help 
that the student becomes enlightened. (584) 


aglvagars fared eA! 

ara: Goes faa at I AAA 14411 
aM faarfaraet aac we WS a: 
TARA ad TF TaATATT VMSA GCI 
wh PT Ades cal fawrqyny | 

We AA WS: Hae Heats wremq yc 


Owing to his honourableness, the teacher of wisdom needs to be accorded the 
highest position in the midst of all. Even having obtained the wisdom from 
him, he who pays respect to him only outwardly, is by no means dependable in 
regard to his learning, as really speaking, he has fallen from the state of learning 
the wisdom in its true spirit and therefore he should be disregarded as knower 
of Sastra just verbally. One should never devote oneself as a disciple to any 
such teacher who in spite of having devotion towards the Sastra apparently be 
defaulter of the wisdom at heart. Such a person should never be accepted as 
one’s teacher and if incidentally he happens to be accepted, one should depart 
from him on being cognisant of the actuality. (585-587) 


Geen 7 aa wrneTaayey | 
aan a staal wee fare uci 


The student should not accord the prime place to those of his teachers who are 
followers of the Schools of Vaisnavism, etc. This has been stated in the text 
known as Urmi in course of deliberation on the best qualifications of a teacher. 
(588) 
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Tat words Adem aA faacead | 

HIT PRA AIA WHAT IKCS II 
Order of the teacher should not be ignored even if danger be involved to life nor 
should it be replaced by any option. It is the initiation to the kula system which 


is the real initiation and the Kula Sastra which gives the essential knowledge. 
(589) 


area Tefepet aa a arene: | 

sre a aarp fasrqorq 14goll 
It is on this account that the teacher has been complimented as a guru 
(appropriately in this system), while in other systems teachers bear this 


compliment only for namesake.This has been specifically mentioned in Sri 
Ananda Sastra. (590) 


FST AANA Waa FS We: | 
fascorpfagea 4 fag uraq aafaq 14g 


Guru is only he who initiates into the system, teaches the mantra sastra and 
imparts the essential wisdom. Having received initiation, knowledge of the 
Sastra and the wisdom from him, the student should remain rid of any visible 
insignia of it such as emblem of the sect. (591) 


7 fafgia: aa Siracpaierantery| 
mae fags: Wen a atten frat: 14s? 


The student should not mix up with any bearers of the emblem. Only bearers of 
the emblem may be entertained but by no means those who are detestable and 
false in their appearance. (592) 


stasis ah Ae: WHT: | 
AYSAATIT Aleraralfa Fels w4e3il 


It has been observed in the text Ratrikula that the state of liberation is coincident 
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to removal of all doubts. He, who has not got rid of his passions, does not deserve 
to even talk about it. (593) 


4 ferearaeea sitesrenfad fare 
Megara A I ca faced 14evil 


It has been observed in the Mala Sastra that one should not reveal the heart of 
any manira in writing. The mantra should be redeemed of its accessories and 
should never be committed to writing. (594) 


TIA TA paca: | 
STAMP ATARI 1434 I 


Partiality should not be done in favour of untruth on anyone of the following 
causes, namely, caste, discipline, school, pattern of behaviour, body, country, 
affinity of quality and wealth. (595) 


Teas) sep AetaTetehary | 
amt sififeranrel tacataatetary 1146 II 


These are characterised in Sastras such as Gahvara and Nisacara as factors of 
deviation from the right path and hence are advised against their consideration 
(in any case of judgement). (596) 


MAMNSS AM AMAA HAY | 
aryssana safe: Wa: 1I4eell 
UAAUSATA: POLAT | 


‘Tam Brahmana’. As such, how can I do anything different from what the Veda 
and Vedic Sastras have provided for? This is the obstacle of caste. In this way 
may be elucidated other obstacles also. (597-598a) 


HAKATA AGA VeITas HT F: 1IGScil 
CASWTAICH: GSA Wel We salfe: | 
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The compulsion of showing oneself other than what really he is, is a mark on 
his real nature and hence an obstruction like the planetary impact. (S98b-599a) 


Parana at sifaayfa: Ere AeA N4eeil 
BU MW AAS WET SII 
Ol piace Aadaearatedis: G00 
There is no scope for the distinction of caste, etc. in the essential nature of 


consciousness. Being essentially formless, whatever form it happens to be 
accorded to it, is only a superimposition on it. (599b-600) 


saree ad: | Tee Utes | 
sree a apf WARS 1G 081 
Any such ascription to it narrows down its scope and hence is a confiner of it and 


deserves to be put aside. This has been stated by the Supreme Lord Himself in 
Ananda Sastra. (601) 


Pda: Wal A PSM Ta HRT | 
adigiata TEaTeaT SAS 110211 


Lord Siva does not require anything for His sanctification. As regards the 
Goddess, She becomes satiated with blood and flesh and needs nothing for her 
purification. (602) 

frre: aa art waist ate: | 

sfaanpren fare WaT G03 


Both twice-born and those belonging to the lowest-class of the society need to 
be talked to on equal footing. Rays of Consciousness do not defile anything. 
Any option in regard to them may hurl one down to hell. (603) 


aaeaaa: A: Pawar apeql 
strep aacgrrerary 116 o¥ 
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All bodies of all living beings are obviously inhabited by all the gods. This has 
very well been established by sastras Nakulesa and others of the sort. (604) 


RRA AKA Th 
deta Sa ASA 1G O4 II 
Body itself is the home requiring no home other than it to go to. Visit to sacred 


place is to keep remembering the mantra avoiding any such visit (physically). 
(605) 


fafaas ge are fafitsre ofteasiq | 
waeryad Fa A ARTA AT Gok I 


Having understood this principle of life properly, the aspirant needs to get free 
of the net of principles other than this. Apart from this kind of determination 
there is no other way to get settled in the state of samadhi. (606) 


fa Heal fara: Wate wWrasiad 
TAS EA FRAT FAI Fahad Igo! 
Having contemplated on this way of life and understood it properly the knower 


of it should get rid of delusion. Apart from the essence of tantra, there is nothing 
which may be considered as supreme. (607) 


sia Aen fara Fart TRS 

qa URaereress a wel fatq go! 

app 7 adetst west: yadifard: 
Having understood all this, the wise man needs to get rid of the net of other 
mantras. He should feed himself on whatever is received by way of offerings and 


throw the remainder in the water of a river. There is no harm in the eating of it 
by the aquatic beings as they are initiated already. (608-609a) 


HARAMTAHAACRATAT GTA 1108 11 
PATA Weather: | 
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These principles of life need to be always abided by. They guide the aspirant on 
his way to the Supreme Essence. They serve as the way to right knowledge. As 
such they are characterised as samayah (leading properly to). (609b-610a) 


va Garer wrara UT srw: eo! 
frase wet afdfaca4rrad | 


The teacher, playing the role of the guide to the Supreme Being, needs to 
announce all these principles of life to disciples followed by worship to Siva, and 
ask them to retire to their space of consciousness which has become peaceful on 
account of dismissal of concretisation from it. (610b-611a) 


ae Gane 7 Hal PAA 1G L2 1 

qatar fraps at RTA! 

SIAM AF ddl GAAAAAeaT: NEL 

Taqeitac4ra4h pred aaa | 

fa aaaelanae Warr faered Aaa | 
If the occasion not be that of initiation of the pupil as the son, this last rite need 
not be performed. In that case, the child would have to be bathed by the jar of 
Siva along with chanting of mantra dedicated to the goddess of the weapon as 
also the teacher himself as Lord Siva assuming the body of water (along with 
the rest seven only). Accompaniment of the chanting of the mantra makes the 


disciple fulfilled in all respects. Thus has been deliberated on the process of 
initiation in detail as well as with precision. (611b-613) 
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XXX, XXXIV, XXXVii, XXXvili, 8, 10, 11, 
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SHAT: | 50 
Tease: Wagutad:| 24 
se Td: WP Ae Hateg sfsawyq | 60 
Sea STH TeUM feat i 29 
THUAN TET WNT seq) 112 
TARATANAAARAAT STA | 127 
sae Wa Ofte: fafaraaraatary i 4 
aa: Garrecisty ot frat afradd 1 43 
He: pared woreaed aaa] 94 
apdsra ta ata fafaut fear 122 
AHA ArHhapeancarigyayz | 120 
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aaa areas Tega faa: | 46 
srarifa a eat a wys=nfy facreeei | 119 
sd: WRAY Fe Hegaterarefy: 11 39 
TAS] Sarasa tera Pa: 1 17 
TASAYA TA VASweaHiseaa: | 105 
Sa A TAM: Waray Weert: | 117 
aa: Tatra Femedgraeacstsh: | 72 
ama wa fe aaa aeulereuacimard | 88 
a waetaaathratears fevad ) 111 
Sd: PAPA MaAHAAM sey, 11 46 
saafufrag a a paraaadd: | 125 
Tan Ts Yost fara: 1 64 
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HAMAR ATS AHA AMAL AT! 79 
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seMearrecd Tar aes: 11 83 
sre faaiittgard ava: taeaedfiem: | 117 
sr fatrrata a-Terafearsrary | 27 
art Aaa werafafagd 11 45 
saa: GUAaed || 6 
sTefarearadyl mMeeaaM Taq | 108 
TVS Freya 112 
aMmienataradey fangisray || 80 
syed A MEN Tea Heras 1-25 
aifuftem aes faaragrenftem 55 
stefan PAaaeeatacHeaIaT | 57 
afuftecrbiia a fafaraqda: | 55 
Stew: MIs: SIMI W Aa: | 101 
aft waft qfara feeder 16 
afanermaa wasp 4 aa: 11 
SoMa HIATT HAT | (96 
saaarfaar ad: HIS WHewdd || 87 
até fal Fara: THe A AIA: | 88 
sel targa: sista fraqerraieta:i 43 
Tea fe sect WM aan Teeqyay 1 58 
AMT Wah WMS! 20 
aad yess aramig: fara 1 64 
seit sant Fret Gara yeaa 112 
SIAM AAS SASISTART:| 85 
sec fe faa padanatd | 119 
ard fread qareiarad Fa | 73 
ay HrSafasaaeradsta Gl 114 
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sTERasaATaMeaTeaaTeTAaEs:| 107 
sen Ay Aa teen HA 11 87 
arora seed frat) 111 
ara a acta: arraferat:! 108 
sTet sen aaa fra ferana sit i 27 
ards Reise Fret aerert i 104 
ararias a fret yee eRe I 105 
sree areas hs <taratsfe wore: 11 106 
Taras stent ws a sim: 1 22 
aa valfn aaa Aewrenfa Aad: | 73 
Se TeeqMisat va Wed 4 

Te des MIA ASST 72 
arate fii fe afael faa: a: 1) 73 
ara 7 WAaleawrane: HaraA 11 102 
AYSM A Taya WTSMARAT |! 45 
ais ayaa wale aceite | 84 
sre Pratt: wrefancwagaerd:| 28 
SIAM FT dal GASaeAAeRat: | 128 
aT WAR FRARARTSS:| 26 
ASA ash cae dsgenidtada «10 
aI a Ma a fennel aaafeeq 18 
aaaaaeawreseal At i 47 

a Trae AT 25 
AUSTIN FIAT | 49 
BR TAMA GUIAATITT:|! 29 
TAT faracadarory | 68 
WT Para eae Aq | 46 
SIT FAA FT Hardy aie; 118 
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area Uae seeped 7 

sfa siterferitien a: cifafsaratas:) 18 
Ba HAS] THT AensyzWAaT | 16 
sfa aieal Weta Aa wicafy VST 8 
fa TAaalae vend freed WaT | 128 
sfa Cafafa: sikpt Axaoraciteadt 30 

ve fea gandua: fra Hee AeavSth | 77 
POM: WI AT VWepfacassatfetl 77 
Pood: Bid aA farsicafHarse 11 89 
sea Fayperriaedtarereagfad: | 80 

sea Weed Aa PIT | 82 
RA MAMA: PUSFRFIAATAPMY! 95 
sa Ofeftafredataimatpye: | 8 

ga taeirecta feast qafevad 11 56 
eel SetaHaisd eit: Mea: 1 12 
sam Afar Vat HANA Ad: 11 38 
Baa A Atos Hens | 34 
sores AMA AVG | 90 
SaaarReraansaad fet: 1 52 
Shad afafucqen areat aes sq 21 
Shed fata qafaen frastaq i 85 
sofara Fre Seis WAP URBVII 57 
sofa: yaaa sit aad fem 51 
sree Teas WS =a Prasad | 60 
STRAT TAA WEI WARE: | 60 
Sq FT aT eed Gq fafesq | 118 
StSHG: TA Was Weld Yaarp|E:| 57 
somifafafiatsatHe Bead 1 9 
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SpRram wa: fH MAI ATA I 111 
sassata Fama afag ay Gy aq ll 46 
SATA AATT | 74 

SW AIT: Bea cara farsa | 68 
Se MATAHe Wea! 120 
se strat a aetna 1 

oem stares a fifdacs fe fag 1 36 
oH Game a fret poses: A | «19 
SH Werada delferisht 4 Alas 1 93 
se Va Paes 11 100 
aH a fagansaneitinerc 9 

oo a sera fafsaeraiieermy 11 34 
Seda Wa WAR: il 42 
Sora Pecteraqanmagiakaarry | 88 
PaaqasaaaMg Mage Waa! 54 
Pe Te TAS FSIAS=IaTAAM! «60 
we stig aetorafaet fay: 1 45 
SaMadadtaes: APKIFAHA| 28 
aifeast armel tacenegl: Great: 49 
feadistt acd ara arisa sitaaq 1 45 
fod wbpdgateutael GacsAta:! 78 
fafacrnrern set adt a fearqeya: | 52 
fare a Fa: 4 aagaafad:| 62 
fran fafsart a: a fea yadt at) 41 
fran fatsart a: o frat yet aq 41 
Hee HMA Aaa Were i 124 
PITA Wea! 6 
PITAH a AT Wen fast aT Wadd:| 76 
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aad wonatsatoadta Aafey | 44 
Sarergqaahigied AAG<HA |! 86 
peatay a Weed FMT: WA WI 9 
pada a sft 66 
Saad aera a 7 a: 113 
poraqan frag: veysiicHy | 75 
par fe fared te ici TUT I 99 
PAM: Wert Tq: A Weld: | 38 
pal Fa Waa wea | 93 
paras asqetad paaeny || 68 
para Rreranra =a fears ai 103 
Parana wwe waar | 83 
od Ud fa we: FA: feaatefa | 63 
PASM: TACs: |) 52 
Sea TIS I Searels: | 23 
Taser waaay | 85 
Testy si HREM Sahai 1 43 
Tea Yaad SN adhe a 1 107 
Ta oy yafavenfiasa 7 ara 112 
Ted fara uff faenfta 1 67 
TOA ERs <a aM wal: YA: 11 49 
Trpiraefees waa: | 83 

art @ifafa wrap 25 
TW: fasiva dt ta via dtetcalfira 17 
IR: WEA Va AA AeA Ged: | 118 
TRANTA WASAAATAT W115 
Reds Tea Awateewla J WAAL | 34 
Rae ea F=AGSAAeIeT] | 62 
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Trae fant a feel a fasen afa: 1 35 
TON PKA aad fracyl 85 
Takers Ara HA FT 1 115 
Tata wear aaa waq | 122 
Tate werees Adam at fawecad | 124 
Taited As eaxetasitah| 121 

teat yearracn yore faeq | 112 
Terretrarea sep Persqnextetary | 125 
are feeretefaftam:! 52 
Fs Urea caMaa Aad) 32 
PIAS ae: | 102 
ageeifad ya ge ys Fast 1 87 
aa we: dare we wat | 108 
Fe Yoold TAG AdisMeaaMsy | 105 
aefael wares fra EAT: | 96 
A teaqet FRAN: YA: 11 97 
at a dks cifrada 11 96 
faatits wal yar qemisdaq i 81 
fared g afeeed age wat waq i 101 
facia fated depar | 91 
sat araget wa ada gq efartar: | 108 
wRaMMeaeg: Adare add: | 10 
SMS Gepa Va wea a afer 91 
wea dat faaqusaayz | 61 
Fela waa we ysafgedqasid | 87 
Wehastearalsistretad Aad | 90 
wet pram acne a Gara | 119 
wel fra gear aera fat: 1 95 
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St eerasisl Ral Wel YeTHUeh | 38 
a wmagiegeed orl fe WH GO I 105 
AM AAMGAAAHAEA SAC I! 90 
aaMfe area vat: eqrffa unfsiat: | 27 
cafe Sanaa ware «64 
aenfy fayaert ad: Ja werad | 54 
Tents AeaaISa HA Aer: Walfta:) 39 
am frase Aas wares | 64 
TAMAS: TAA FTA 1 64 
aan teferndsafa ararmicaaary | 33 
qa fRiTseMag al DAA A Il 6 
TRIMS Eas Sa 43 
aafa wfeaatset aarnfa fracas 7 
afaismtares araer ag afar | 54 
day Feng aaah! 59 
Tayeratatededtaatarh: | 82 
TeeGTH RIA TATA a: fed: | 58 
agente afcafsfasrara 4 yPd | 30 
aera afetafa uricatetaay 1 48 
wa Ware wel uafuafreay 1 70 
wa Wersceeargracaamamd! 24 

wT Wess =e Gem fartad ofa i 69 
vata areitratacatefataary | 7 
way aadtaferagefay: HA: 17 
vata Searafasnicerqaraers :| 6 
Tare SY aot saraqaaaeya: | 17 
aad Ga Alda Grete gary | 74 
aarel fraaafraraaas Wa a: 1 22 
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TAMRMAAGa AAENSM A! 51 
TAHA: HAA ATAAMS:| 18 
wa Gal fe Prenat WHR Wed | 56 
aa dda at a yet aera 15 
TAM BseHpe aAITHMPaAT | 85 
ae Fg A Bea Afafaafeend | 88 
Taras get facareicaahstt il 73 
an Aa ageded Tarde Aq: | 49 
T UWA ATS || 78 
Taaay way =e: wes aia: 1 62 
Tataraasd: Afac: wera: frat: i 68 
T Ua Tea Hare HAM faHraarea:| 78 
wa oe fraeke aah fer aafaq 1 33 
TA SIGART Fal eel a | 51 
agluagars faengqedd ASA! 123 
wag wetidsamcde Freer i 24 
waa Ufeaa ae warner 55 
aaa Ufa adissainst: vfafassta 35 
TASHA MISA: VAT | 24 
Teta faqad at qarsrraafirg 11 36 
THR AF ea Aer 41 
THRATATHRISA FTAA: | 51 
THe TAs sas afer | 6 
TS Ud: YA: orettestereatea fer 98 
| 76 
Ean eee A aS 116 
wea wfafafueramefaasr 101 
THT VSAM FA TATA! 31 
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Te Maher qeeaafarriay | 73 
aafufsd Fah UN afer wae: | 34 
Tafafisarean Rapa d RRA 128 
TIA Fe AM Saale: Bpe: Il 36 
TTA Soa Wed | 98 

AU Yeoteqeraata aM Far Il 95 
agm Ba Ve BarITEM aT | 66 
wea Wrimacfsarafea aa: i 44 
memes ASAT II 43 


aarp TaATMEaTSaMTe: 11 93 
aad aH ¢ aqua Glad Aa 1 54 
qaairraseastara aa fer 52 

dd: WRT ada tt 96 
Wd: Waste qaraatdaeat 5 

ad: Wawa weaeasaraaryL I 103 
amt severest ararifafast ta: 54 
Ta TEATS: Wea || 76 
aaisfa meq adey caste fe ufaaa 1 119 
aaisf) fraaqaasa: Tae Wd: | 59 
Tisfacaedr any WRT | 90 
adisdaa pier Rrariera FeLi 68 
Td Vera Hedaecitanay! 70 
ad a Yepata wits fErSaet! 80 
ad We: Rretarydee eaarqayq il 107 
dd: VaR aAaMATaaM AP 65 
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qd: O afaret set het Taleaghtay 1 100 
TT PAIS aAG 94 
faseanfagea a fag undq safaq i 124 
friveeted g Hea fafaorny | 3 
frtya: Rares FAWCETT! 7 

a fe THR: Vearensfaentar: 1 56 
CICA ward aeararrafghry | 86 
a Fata cel ce GaeH aM | 58 

a we fal de et ara we 40 
agieahta ef <aIcIpaHT | 90 
afagresemeratarrsaay | 46 
HMfagdeteradraACTAMsTA | 65 

ara a ateara sen areret Sia 91 
WA Ys I ad aayeaty qeara 45 
carpasaseg fflaed wat! 122 

A exc Garratt wad 1 110 

wt Gea Tara ea: fax Wa aI 116 

wt asaeayqer: Uefa i 63 
TarieHard aR UPA: 1 70 
Tas Sea Faca A ARIA aafaq il 127 
aa Ga wWhtaaigg Aalsqat ara! 79 
TORR SATA 11 92 
erry Was arafiequferad i 52 
Sfaret AAA TTT HST ATA! «86 
fafa: feet cit mest a aurea 1 52 
fefaurreg aalsit aca aqead | 54 
fansfa viawad wereiaieat! 55 
feat veda seat eae |: | 109 
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frie: wa art waist ahaa: | 126 
feu qaahtsta: aaafefaatsia: 1) 19 
afar a Frate patfegrgday | 120 
aq wa et adie uftear i 87 
dara ata: Seta ea WY Aa 21 
aera: afin Wears Feed | 16 
aera arava sfa stat fast 1 18 
Qasr YS CEI WN TeL |) 21 
aera waa Varn aH Aaaedy | 58 
aitanacaist frat afeft aaa 1 98 
Saad Seesaw AaHseayl 71 
Sa: HUA HUS TAS Hat tl 37 
grgeity fatelster fata i 6 
eeyteHeMaadaed Tad tl 58 
eer Astra HAT i 21 

ae fanatreta frarmacad | 67 

ae Tees BGI Bre vara | 62 
aaa SF aepalcciepatd dat We: 1 107 
adnate & an petit: wi 31 
Sata HHA: Ga TIT | 81 
caer waists afta 24 
ATTACH ROUTH UH | 105 
Waa; MTT Us dererqerd | 33 
sara Beara | 113 
saad SeuosTaIMAA | (28 

ada fraeeda are a faritad 1 100 
sHaRe FaeeAaY | 72 
FAA -ATATA Mae | 26 
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af UeTaAAN <elsmaIeeaT | 58 

4 fran mR ARRIETA | 37 
4 fare dere asicareey |) 121 
4 faget wrafahtepcararatsia:! 63 

a fatsfa: aa afracpateraacry 124 
4 fraarareed siteanened fact 125 
Tae fet We AAI aeahsiay tl 23 
APTEHISATAPIS TATA! 81 
ASTASA HAA HPaleardtard | 69 
aa Ware: Halghearmfasa! 36 
AA aay ee GENeTsa | 65 
an faaafarcad aes we Wa As! 123 
arent fafa are arctdafeot well 77 
rea Rraananeieaafuskd i 44 
aTetts qoififtefarct ara: YA: 31 
ARTA CRS Hoan aaa I 73 
q afearepal cima: w ugda: | 114 
AaySsta Aes A we Sea | 114 
ATT Aatstat BsaaraHdard tt 35 
SAM PagyMeyiad: | 99 
TATU J WAILARS TA |! 69 
zeae rats g¢ afer | 40 
Rea A Fed sa MZ Wad 1 72 
aaa water dara a ae | 100 
Tan Hird WorateHa Aq il 31 
AME TaIaTsaedt JF i! 92 
TAA aaeedaqtaaay | 75 

7 asrafeny: waeftefy: Tada] | 120 
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Toa SAA MSTA Fil 6 
qa Weer ales a 114 
ad denaqaeeihtuvata aftiaq | 65 
TAA EATS TATA | 98 

Aaa Weeds a wel fat i 127 
qa aye wenfe axes Hers | 118 
7a Waa AA He arat fat aq 11 106 
ay aeet aera pd Hare fH wey | 93 
frafa eriperahifaets wera: 11 3 
Prafaarerararnraritte Feary 11 35 
Pret fran g Hecate: 9 
FAI Weel a ASAT TM | 83 
Freda: Wyatt A YSU TA SRT | 126 
Frerant: ase warerferatsiat:! 117 
fratracrrel dd saree 1 101 
freafefraaermtanca feat saq 1 65 
facta Fal Ve CARUSO M4 
froifitdafasetratuftad ery i 72 
a am aa vagus: 5 
Teer: Tasafed fae: | 49 
Trae det Sea -78 
yfratafed: pra Parnas ASA | 102 
Queen GAIAM: | 65 
TH: Gq Wea fares: faa: 87 
wees TAT a Perey seraee AAT II 19 


TW Fae Weed: Wid Aer] il 61 
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WI FT Agel sat afer Heian | 76 
Tea Tae Tergenfefufexata 1 74 
Wa eaifraaed ase fer 11 61 
Thar TH wrecafettta Wea: | 109 
Ua gq Mea AAI | o111 
TTY May Ace AeA I 47 
TASH SCHPTT: TAATATT | 80 
UMTS Feed: | 53 
UeT Fecha faraqaund || 69 
Tart Ueda: yes Tat FIM Aa il 37 
GAARA TSAMACAATASL 11105 
Waa aalihaaiig cea a1 32 
qaamrtiitefgie ager 11 30 
waradgia seat favafetigar: | 53 
Wagda yeoutead aforaiear: 11 90 
Wasi wa wihata: warps sigae: i 61 
GST GMT: USAT I 62 
wai rareciet HAM! 61 
Woaed el WA aM share | 84 
WAP RATATAT TT: | 8 
Ware Usa araerararal: 1 47 
ford qafaen wa ys um faitq i 91 
yorfeg fast Wea: deen: faa | 87 
Tassie fara yoreraane a | 84 
qanl tired ¢ qeaaifrat vaq 1 102 
qaad Faw ae aba ef: 1 101 
Gen aferravel aren arg Wreawse: 1 53 
Wiasiea woanfied frsfatima: 1 103 
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Wade VUiHaddepd AAA | 99 
Yfsd add Aes Aare | 85 
Wah: Pers wed taHq gq) 77 
Wicca arama i 42 
yan fattest a pHat faetqasty | 86 
Wah: Waa a Aes WI | 74 
Weieect wa caeqd waTEy 1 42 
TSM Yaatant araesanfeqd: i 49 
Was: ta fat Hpatsdtoieneary | 56 
We fae: qo wasfupirasrq 29 
WHR AVES WoIMEyeed | 56 
VER aevad a eal TY THE: Il 56 
Waa wae cpus aAifiat: | 56 
Waerea Pd TSI WSs aH I TAT! «120 
Waa ea ATA: TATSTTTA «| «(104 
vara fraetsem arractHad 50 
WHsah Ga Head aa yal 48 
UReRrett J yesmatrnfenyq | 20 
Ws aRacavareyaagatea faq | 103 
wen sat; cfr: aenqachem 38 
a eee 101 
wa cigagcuicaqel 5 
Wal eed AA WMsaratqacaa || 109 
yaudecosici d a: fretutfadncaty: | 98 
tre ara aa wea 1 (96 
Tiel UT URMeaG Aadafad | 9 
War AON Wareceral Matty 11 32 
Wrafagura wea =a ee aM Ha: | 75 
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Hd FAS Hea =e seria: 1 48 
wera fe 4 Te: TaQHeN sqafed: i 51 
Wise: Wa: WA WHAaead: | 108 
Wate Seager arte | 70 
PORTA OARIAS RIS AAVSAA I 39 
a WATS Awe |! 19 
wey Ufa yan Pereafmeyet! 39 
Piet Geel yrentehrartry 1) 84 
aary ag areas frag fad ae i 23 
afeatrea yer fasaicataferd | 33 
wen watearg at wdedadt wary i 79 
ad fagaaaraate afe areata | 67 
TER WA WAAR | 100 
Sal ¢ ASMA: VITAE: 1RIl 33 
aT J Tat farasha wysTaq i 80 
aretanear wataraaett:! 11 
fasrafagredsa ferterisaaarp:| 4 
aera A: Taara Varsekererat: it 105 
TaaeRgeearipontuaiea: | 19 
MAMSS FA AMAIA BML | 125 
we ea a veasefata fawfrshry 1 47 
VANISSA MAA: TAHA AE VA Tl 64 
Wa VATA AHITS Ads! 30 
qaasraarrs ferderenea fay: | 56 


Indological Truths 


Indices 161 


way wage: ta ae a fracwaq | 65 
far cafad ae Fareed 78 
fated frat or ea wre fey: 11 22 
Soa fe wer waferrifa afer 1 39 
dare” ant fra fa SI i 78 
at fa facmvaiace <e wasifafa 11 10 
Wy TA a ae Aft Ged: | 97 
HATA g AW WIAA | 109 
ye fsa Je wisagt Gg a: | 116 
Yeh Frafantee del HAHA: 4 
Wild tad BeafewracHd Tes! 116 
3: frafaye ufeftercari set: 1 39 
afa we a fren wrdcateray | 84 
WasPEd: Wavadearaat al 7 
WARAHVSEM AAA Ageledy | 32 
TUPI YRAMCHSA TH | 46 
TAM What WAY: Hacityaq | 29 
meq shaagara <fart efagharq i 75 
Wea arivad fefterererqy ae | 49 
WAIT TAdaacraerae Spiq | 8 

AeA YT UAH TA Wad Aaa | 53 
WAYS Ud AVS THATS: I 86 
meagre sige pragiara frit | 88 
Femara fe aa aay i 63 
Tee TA: GeaenrreRncts i 3 
FAAS ¢ Tal Ad il 29 
Taam ea aeeon feta: 1 19 
Teal aed TW GerTaaNAeye | 93 
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Ta TAs URSA Sl A Har | 69 
WA SEM: GAA THAT: | 40 
Waam ad fart sree Say 81 
Tara UIST UReehy | 100 
Tae Tea To fagerrdry 28 
Tagqehac4end wre defeat | 128 
Taare a free at 121 
Tifert ufo eaufftar fafgrierl: 11 39 
Tiferen ofa: frgl aera 7 Awa 40 
art fageatiarean are: vif: feraete 1 95 
AMAIA AGUaHeuAAT Sa 11 64 
Ara fe aqt werett qufeaqq | 72 
Tae frypenuragieary | 70 
Agel Aft at aeacacreatteiy | 89 
Adel Alert ater feast al HAHA |! 36 
fRearsie: wdaaretisaes: It 5 
Teen 7 wdewranfeaayey | 123 
Taqaada feq abrert ated 1 10 
qatar oA: Fa We =A WAT I 61 
Waitara wel A mead i 20 
WA TA aT ats wart | 42 
AAA J Welle ach Gefaward |) 62 
Afra at fafaatre fafed a at i 68 
Afra aerate wfaafary 110 
Fave Warnes wat fir) 62 
qperey weary conte frefsaq i 110 
Were Gaaha Varad | 53 
Tet RNS: We Safe wad: || 33 
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APs Ta aT MANE: Ved || 34 
Wd: Fae VrHya MPAA A 61 
Haasan a Ete: Waa A i! 63 
Ayaswrary wreal wet BMT: | 29 
Ud: gfeiaad dae yeigeaga: | 60 
FTI AMAT AAT | 82 
Fae weasargs aeyat | 109 
aq WT fod afracafarenta a TT: 1 106 
Rrogngiyd peata T UeHy_ | 32 
URIs ALG WEAeT | 28 

way acepatdsraqtanny 11 50 
Mua Werhlall Bsa! 19 
clpfertd tafad Aes: TEMA 11 46 
aeenftvad een warrerafsiat 1 20 
cifenrcifan pa we wret aa aT) 114 
Aa SHOTS 11 37 
ASTM sea: We a TS: i 15 
aya: Hrsg 11 38 
art Tera Htsael daIATaaGSuary 11 88 
AedhoqaneadeIeaiosadah: | 90 
afasrmc, art fe acgfafasraeq et: 11 70 
qa aeereaeraeta Ge: | 91 

ad erereneed <famr array | 94 
SRI TR AMAdg east | 66 
SATA At at qpalfeft Bp|ey | 66 
ar Saat Tet 
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aie aeactaphta acer! 71 
aracreerfaacanakacwad | 75 
ana a Hicgy Had Meet aM 32 
arardad: aeamnfadaaratea | 19 
ardal Se Una pd sada: 41 
farang freqated aid i 11 
fafarreal Fae ASA cad walled: | 106 
fafaa woraaha: verre ad: | 55 
fasceseer gq Aste wHacrH! 20 
fanfaaitts: Ga Bara Aa: 72 
farsa dearnaty wrevdd WA: I 71 
frrcid frat ameferrenerat: 1 74 
fahtad ge ara faftrsne uferstq | 127 
fafurarayqqea eed Hofer | 47 
fort sarah fea =ararcdafeer i 44 
Paria rac assfa | 65 
farat aftrepditear 

aright safest ae aati 71 
fancisyecat aaa wiafarraq 11 35 
fara frasey wag faseaara Mem: 26 
fara asefatra cai fats eitwaraed | 44 
faradaimat: erefevanerat:| 33 
favaracefasntageratecig faftad: || 67 
fararrtty wiley cereal fe tad | 
farang gat traeiva frefta: 11 40 
frasticaraqeit wired Afifaarrd | 128 
fastefsart Bren Ten y: eitftar Gt 32 
akrorad wae faa: caufaargay | 46 


79 
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AT: Ways FT WAMISA sieswa_ | 117 
aesfe aenay aqnaafacqaierad i 47 
apa qa Wee Aas A ved | 117 
adatfica aesitifan afi mar 1 107 
ott Gass asa aa | 96 
ara fara woratd fancditeraqa:| 11 
wedges fragt ata qa 1 80 
weRitcugar: pare: fora:! 90 
WPUdHAseraead aes: | 98 
wearer a rare fraaq tl 40 
WRN ATER 11 39 
wyTa ~Aafaedt tat fe Herr | 60 
VaR YT seediesT AAT | 112 
PRAT sal agufed 11 28 
Raa AAs Ast | 127 
WAAMLARA SMP Matar | 88 
We Asam deagetads feraz i 82 
Miata we A Halfaaqend! 117 
Waa: Paes aa safes | 112 
MaApMIMaAMadHAgtishat: (1 122 
WAIT add dA AF TM He | 116 
WTR RI A WTA | 121 
fra grafara o2a fe facta i 91 
fraufifvedt den ctaeaiverticit 11 20 
fraftrnfracaat set Sgt Alere:1 23 
fragefafl rat da AeSATHAI «103 
fretyat sacar aaled 1 23 
frawacat Aelsfer wares Waa:1 29 
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frase daiccsrqatd fe a anata i 8 
rarer sfeagrrahsey il 67 
fara aye caer afar wag 1 92 
Rraea a frairenprsthta wet i 87 
fray WaeeaaesKAT AM AI 9 

fra wa qeaka arracn farrsatq 1 122 
fadteeaeasA dd: 11 92 
franeakin aa aera ween 11 23 
frdarafacdagiar faftacad 64 
fara faura fasnfacdd earrarta:| 103 
fare: aged fad seraend 1 105 
Yslrntant waresgaagqary il 70 
Yel WS F TM AH AW: WS | 77 
aS cue Rig aoa ne 106 

amattia yorerrmery 1 66 

la adie s ai 69 
Mead TAMAS shaT | 94 
SHAR Wp Faye! 28 
sahara ql 73 
streamed @ atarn faster i 124 
sient a tata akon afed aa 119 
stasis a Ale: Wepre: | 124 
sakes ae paparsrrnfafy: 114 
stiaferar a aM | 66 
strdatemeasts afeet aferaarq 27 
stg A amet WRATH AT 119 
sea Th Agere 7 Ad! 10 
HAS GATMcHIh AAs aT | 115 
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seoararmaea ap a Sata 1 77 
AIIM THHERATaAyeth | 100 
Hanateca GA Ta WMrHHAyTA Il 34 
FEPRIGSTAA MCAT AT | 62 
wfearare Tear ats Aalecracreary | 43 
aS TT ST AT | 85 
aafeoiia aera | 

AIGeady Aaa: | 79 
aaraanen Gd: AT Wee wkesstq | 126 
Racin acgrem Sa fay i 89 
Gael teastarageagiaad | 110 
aac: Gfeuticrcrenmia asa i 59 
Aaa at afar: ary HeTT Ul 126 
AMAIA GANAS MIATAART: || 78 
apiactacrs faseteyca fret: | 103 
Pana WIA WTI! 112 
PARAS AHH J ll 66 
Gea Soon pa weads yaa 42 
Arosa AeaMemasy! 5 
PHM AAA: 1 97 
AAAI Maa | 112 
aaranas ¢ Praise feasted | 21 
SHAAN J Stara: Weracaey | 21 
TARA Aeetetgiet Tad! 112 
ara fat aye yedcataet 122 
Aa Cada ASI Whoa | 84 
TAMAS aAead: Wad: | 72 
waafipdeaa Tem fads | 112 
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a fa: fradaren axaqecramfaai 63 
ala fadsft ctf aera il 93 
Giga: aeHadia waded add as 1 121 
Peafenerists ged fadqard: | 93 
AA AGA HARHHM: TS | 97 
wearer aa Frater Aft sad | 21 
a wed fea date: pus a yiafaftaa: | 95 
aaa Hed Aft area ast | 74 
aaeratya ad: wt faqs: 11 72 
WaMard SATA Aaa | 74 

we aatdan staat Ba eR: | 24 
AAMAS GM Tees Parad | 63 
werareasa fe fae oenfeatfaat 1! 16 


aaa Wand AAMAS |! 26 
PAMATAT AAPA WAT Il 18 
ae fepneterrafacast Fs | 80 
adroit eieqaaeqead i 102 
aaeaa: Ha: Tawa Bpey! 126 
wadesty aa day AHA | 66 
addieiataserite eraryd | 29 
aaasafeerd fart Hae BA AHN | 115 
aoa aaMd- wage faenepa Wad i 114 
acreage WY aaa ara | 99 
MUPRATAG STARA HIT: | 56 
areal fefau: saat ciepierafeefa: 12 19 
Meet Ged a AA WS ALA aT ASI | 57 
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AMUIATTATT: CMetsd Ad APA! 30 
mee 7 yatta famtewaq 1 20 
Taraaresifagien wera | 48 
ARATSAA ASH SRE:| 61 
aed fey aati arava agi: 112 
Srareransfa at at at: BSAPaMAAPL 11 8 
mars Hard sfacdod fears 85 
Tarde Gre: sar wsyAATeed | 80 
wafaarifad afd ate go faa i 17 
Taman Wa facarafiray i 3 
SUMABSIMA AMTAAHaaT: | 27 
METBIH: GSA Vel We salad: | 125 
Taaed Ha eerawidara: Il 105 
TARTS MATA WH | 97 
raifan fer da xa dtd ae a4: 1 95 
TAMRAC ATA eT | 45 
TATA Baca swrerefsot apfea 79 
Taras Fees feriyiserel cay 7 
Tare aif feet: TAR: VopTeEN BRA 11 56 
eared Uf at APA WH | 76 


Tacos aq Area: gaa fret 10 
Ter sae Haltelen We: TL 1 22 
aM FW taeaey ayia | 24 
rreRaroraaaqaead || 30 
wats SEH wat Facaq i 98 
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TIM FAQ Mey Winoqnatacy | 34 
Tama fafaara UT wea Perales! 34 
PsN: WIM Wel ase Ua: | 107 
PRITHR BF Wd: es Ted! 3 
eta fase afectarated: i 111 
CAAT TS. AT FATES] I-26 

Spe Aafa Gear set feearad: | 106 
frekarteaen afegdta arene 23 
fatten afte arta fe aro 68 
fafeqaeqanisl Aa Baegat:| 41 
fafeuenarraaia stacaaya fay: 15 
fafsa sradaca cenfa fafaciry 1 35 
fora: wa faemeg ger: Rresrasitfearat:i 117 
Tae A 1 34 
Wigsteaaa ATAeeaeha: | 47 
Garrats aw fausafed wt 16 
SS gr clea 59 


SICA Bile WdaGryWAA | 94 

Ga Fa aT Hea yawqaeqana: | 96 
aa ad u audeulaaal waiaqe: 11 92 
COMATARPAPIT: ATH 11 104 
SM Het ait Wray | 112 
Bq Tas wen fararawarara: 1 10 
eee Tea wae | 25 
caesar farang sft Spey il 16 
eam Used sereipmearat | 104 
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eared Ys wa fe vearn faaftery 4 
| 32 
oe ea 123 
ee faraiea AM AAA: | 115 
eee : WEA TANGA: | 108 
: i RA sactarat fer | 50 
Aas wTgueeen ify Gat 5 
argea Pram erat actor | 8 
aA a wrearreary sreat arated Gas! 17 
ara aa den sttiraPrermd | 18 
ays aa fa: vata fataferaq 1 89 
STATA mfaatararedarat_ «|s18 
os eitord: WA! 31 
fife: meal a a get fafiend | is 
ead AT ysSs HAMA | 59 
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ad PST St GA FOU VOM Aces: | 
katme rudra iti daseme puruse prana atmaikadasah 


How many are the Rudras? They are the ten pranas operating in the human body. 
This is what he pointed out and continued. ‘Atman is the eleventh one’. 
Satapatha. Brahamana, XI. 6. 3. 7 


AM VaRRAAN, Widqslsaqead, |! 
ae Aes AAT ga Ava 


Due to autonomy of the illumination, the luminous also behaves as if it were shorn of 
luminosity; even so the bound also begins to show as if it were liberated. 
Sri Tantraloka, Chapter 14, verses 7b-8a 


a ee 
frat ar ads eerfere fata: 112911 


The wish that world should move as per my wishes, is a desire stimulated under the 
presumption of the ego. Siva Himself is the Supreme Lord in keeping with whose will 


the body, etc. have been created. 7 
Sri Tantraloka, Chapter 14, verse 29 


Ae a Ra a femet aaaeey 
SAF Aerie Teas WH 112911 
Whatever wisdom is contained in the Malinivijayottara Tantra has been revealed in it 
for the use of such an inquisitive person who may awaken the consciousness of his 


students as well as those who come into contact with him. 
Sri Tantraloka, Chapter 15, verse 17 
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